Sridhama Mayapur, West Bengal, 4 March 2003
Leaving the GBC and Joining the SAC
Since arriving in Mayapur on 17 February, I have not been able to regularly write for In2-MeC due to circumstance beyond my control. Now that the GBC meetings have ended, things are more peaceful. So henceforward you are sure to see more journal entries.
Here’s an update about myself. I attended the GBC meeting which began on February 20 and ended on March 1. This was the first meeting I participated in for two years. That was because in 2001 I took a leave of absence from the GBC for reasons of health. In particular, I was suffering from depression. In those two years I was able, by the grace of Srila Prabhupada and Sri Krishna, to (after a great struggle) overcome the depression by a four-pronged attack of 1) Ayurveda, 2) arcana-seva to Shaligram-shila, 3) spending more time in India, and 4) what HH Bhaktividya Purna Maharaja calls “an extreme sattvik diet.”

During the two-year leave of absence I put the question of, “Shall I stay on the GBC Body?” completely out of my mind. My plan was to answer that question at this last GBC meeting in year 2003. And answer it I did.
I came into the first day of the meeting feeling quite refreshed and optimistic after my preaching tour in Maharashtra. But after four or five days I found myself sinking into depression again. A number of reasons became very clear to me why I am not able to continue with this service.
 So I met with a subcommittee of GBC Godbrothers and requested that I be allowed to give up my zonal duties. But because I remain very concerned about the creeping influence of non-Prabhupada philosophies upon the members of ISKCON, I also requested that I be admitted to the SAC (the Shastra Advisory Committee, made up of Drutakarma Prabhu, Mother Urmila, Krishnaksetra Prabhu and chaired by Purnachandra Prabhu). The SAC was formed last year to assist the GBC in answering philosophical challenges.
Both of my requests were approved by the GBC Body. So this means that I now a “GBC Emeritus” (or in other words, an honorably retired member of the GBC Body). I have no zone to manage. I am no longer the GBC representative for Norway, Finland, Benelux, Poland, the Czech Republic, Slovakia, Romania, Bulgaria, and Greece. I will continue to visit these countries as part of my yearly preaching tour. But I intend to gradually, year by year, expand my preaching to the whole world.
I Shall No Longer Act As “An Institutional Guru”

As I mentioned above, I feel much better in my physical and mental health. But I will wait one more year before giving initiations. I have been advised by my Godbrothers to be very sure that my condition is stable before accepting new disciples. Another point in this connection is that I shall no longer act as “an institutional guru.” Which means that I will not agree to accept aspiring disciples just because they are recommended to me by a temple president. Those aspiring disciples that I have already accepted may receive initiation, after I speak with them personally. But after that I will only consider giving initiation under special conditions that are stricter than the standard set by the ISKCON institution.

All glories to Srila Prabhupada!

Sridhama Mayapur, West Bengal, 5 March 2003
At the Tarunpur Bhajan Kutir
Since the end of the GBC meetings (March 1) I’ve been giving a class at my Tarunpur bhajan kutir between 4 and 5 in the afternoon. Yesterday I spoke about Lord Nityananda’s mercy.
Unfortunately today I feel ill. It was moonless last night, very cool, with a chilly breeze that kept blowing through the chettai (woven bamboo walls) of my house. I did not have sufficient blankets. This morning I awoke from bad dreams feeling sick in my bones and in my stomach. I believe I will cancel today’s class.
My Tarunpura asrama is even further down the same more or less straight path that begins at Srila Prabhupada’s samadhi and carries on eastward behind Sri Sri Radha-Madhava’s temple into the fields and then across the paved Tarunpur road. Leaving Maharaja’s school and stepping onto that path, you would turn left and walk another five to seven minutes to reach my place. 

I say “my place” because from the vastu point of view, the land on which the kutir is built is actually separate from Murari Gupta Prabhu’s property. He is the legal owner of all the land, but since vastu says it is not auspicious for that front piece on which I live to be connected to the piece on which he and his family lives, the two plots have been separated by a line of brickwork that is buried beneath the topsoil. This separation was done within the last few months. So in the vastu sense, the property on which the bhajan kutir stands belongs to me. Interestingly enough, this fulfills an astrological prophecy from a couple of years ago that in the year 2003 I will acquire land.
Now that I am free from GBC responsibility, I am dedicating myself to deep study of Vaishava sastra. I want to learn 900 new verses within the next 2 years, and preach to devotees about their internal life in Krishna Consciousness. The latter seems to be greatly needed. 
Need for ISKCON Farms

I received a letter a couple of days ago in which I was informed that in a very successful ISKCON farm project in Europe, only 10% of the large number of devotees who live there are satisfied to commit themselves to remaining there. The other 90 percent, despite all the advantages of living within that nicely developed ISKCON community, want to move out and live on their own, even if it means working in the karmi world. I suppose that most of these devotees will continue to serve Krishna at some level or other. But are they missing something from their internal spiritual development that prompts them to work out their own independent existence? This is a question I shall try to delve into deeply, so that hopefully I can give a seminar on it at some point in the near future.

Origin of the Word Beatnik
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A GBC Deputy from Russia spoke with me a week ago or so. (You, dear reader, may not be informed that ISKCON’s top management consists of two parliamentary houses, the upper one being the traditional Governing Body Commission or GBC, and the lower one being the GBC Deputies who are local leaders—like temple presidents—from various countries.) Anyway, this Russian devotee told me he finds In2-MeC most interesting. He mentioned he liked the explanations I gave about “Beatniks and hippies.”

Well. One point is, I never used the word “Beatnik.” The Beats did not like that word. Here’s the history. On 4 October 1957—one day after Allen Ginsberg’s poem Howl was cleared of obscenity charges in a San Francisco court, and one month after the publication of Jack Kerouac’s On the Road—the Russians launched Sputnik One into orbit. As I pointed out in an earlier entry in this journal, Sputnik was a great shock to American self-complacency. 
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A week or two later, a newspaper columnist named Herb Caen wrote about the mad young bohemians who could be seen hanging around in coffee shops on San Francisco’s North Beach. Herb Caen declared these Beats to be as “far out” as the Sputnik, hence they were “Beatniks.” The word immediately caught on in the American press. 
Suddenly any young male who wore a beard or goatee, and any young woman who kept her hair long (at least down to the middle of her back) and natural (not artificially styled by some beauty salon), and whomever—male or female—affected casual dress, especially black turtleneck sweaters and blue jeans, and who enjoyed the honks and bleats of modern jazz, the word-mash of modern poetry, the color-blotches of modern art, and who mumbled an argot of terms like “cool,” “man,” “wow,” “far out,” “dig it,” was now labelled by the media as a Beatnik.
The founder-acaryas of the Beat movement were suitably dismayed. Allen Ginsberg protested in The New York Times that Beatnik was “a foul word.” Very ironical, since he himself had been taken to court for publishing foul words (of the more traditional Anglo-Saxon type) in his poetry.
Now that I’m on the subject of the Beats again, and now that I am in Mayapur where I keep my very eclectic library of books I have gathered over many years, I’ll remind you, O dear reader, of an entry in this journal I made in January in which I referred to the autobiography of Leroi Jones. He was an influential Beat poet and jazz critic who, after the assassination of Malcolm X, became a controversial figure in radical black politics. As an affirmation of his African roots, Leroi Jones converted to Islam and changed his name to Amiri Baraka.
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He was one of my great heros when I was a teenager. Now he is an elderly professor in some university somewhere; or maybe he is retired, because at this date he is about seventy years old. But even after so many years, Leroi Jones remains a smoking pistol. In the aftermath of the worldshaking events of September 11, 2001, when Muslim terrorists crashed two hijacked aircraft into the twin towers of the World Trade Center in New York City, he published an impassioned poem excoriating the American government for its sins against the oppressed people of the world. (“Who Killed the Rosenbergs? Who? Who? Who?”) This man has not mellowed with age!
Anyway, the reason I am bringing up Leroi Jones is, as I mentioned in an earlier entry in this journal, he criticized the bohemian lifestyle of the Beats as being ultimately nothing more than sense gratification. That’s significant, since he used to be one of the big guns of the Beat movement. I wasn’t able to give you the exact quotation because I did not have his autobiography before me. But now I do. I keep it in my Mayapur collection.
On page 177, as he traces out his conversion in the 1960s from Beat-ism to black nationalism, Leroi remembers:
“I also wrote a piece for Kulchur called ‘Milneberg Joys, or Against Hipness as Such,’ taking on members of our various circles, the hippies (old usage) of the period who thought merely initialing ideas which had currency in the circles, talking the prevailing talk, or walking the prevailing walk, that that was all there was to it. I was also reaching and searching, life had to be more than a mere camadarie of smugness and elitist hedonism.”
Influence of Wolof Language on American Jazz-Slang

He states here that he criticized “the hippies (old usage).” Leroi means the jazz era hippies. The era of American jazz music began in New Orleans in the late 1800s. The long-haired rock music freaks of the 1960s, whom Srila Prabhupada once said were “our best customers,” were the embodiments of a new usage of the word hippie.
American jazz-slang words like “hippie,” “hipster,” and “hepcat,” go back to the Wolof* language which is still spoken in West Africa. It was the language of the first slaves shipped to Virginia in the early 1600s. In Wolof, a hipikat is a sage or intelligent fellow, someone who is alert as to what is really going on. Another Wolof expression is bugal, to annoy. Thus speakers of jazz-slang warn others, “Don’t bug me, man!” Deg or dega means to understand or appreciate; thus speakers of jazz-slang ask one another, “You dig me?” 
So dig this. The word “hippie” was not invented in the 1960s. Its roots go back 400 years.
* Wolof is a language of Senegal, the Gambia and Mauritania, and the native language of the Wolof people. –Ed.
There is a rather odd little movie made in 1950 of the title DOA. This stands for Dead On Arrival, which is American police jargon for an injured or sick person who dies en route while being transported by ambulance to the emergency ward of a hospital. Hence the victim is written into the police report as DOA, dead when the ambulance arrives. So anyway, in this old black-and-white movie starring Edmund O’Brian, there is a scene shot inside of a jazz club on Fisherman’s Wharf in San Francisco. We see a bebop combo—saxophone, piano, upright bass, drums, played by black musicians in baggy suits—wailing away on stage. The audience is all white people. 
At one table a quite ordinary-looking young guy turns to a girl and says, “Man, am I hip!” She laughs and replies, “You are nowhere. Nowhere!” (Translation: he’s telling her that the frenetic sounds of the jazz band are lifting him up to some higher state of awareness; she’s telling him that no matter what he thinks the music is doing for him, he’s still just a jerk.) We also see a scruffy-looking bearded character wearing an odd hat who shouts ecstatically at the saxophonist, “Blow! Blow!” (Translation: he is encouraging the player to get the most out of his instrument.)
These were the hippies (old usage) of the jazz era. Leroi’s characterization of their culture as “a mere camaderie of smugness and elitist hedonism” is brilliant. Later, on pages 316-317, he writes about the artistic intellectualism of the bohemians of New York’s Greenwich Village, which was the birthplace of the Beat movement: 
“Art. It pushed around me … It fought. It ran. It shivered. It screamed. That was art. I could feel myself touching it to understand … just sweet simple beautiful art. I came to New York then (in the 1950s) in search of it. I thought it had something to do with intellectuals, intellectualism, white people, “classical” music, the smell of coffee downtown late fall … There are several hundred explanations and rationales for not dealing with reality such artists, intellectuals, poseurs have … Certainly when I was downtown the ‘mass line’ was hedonism.”
Deeply influenced by Leroi’s insightful critique, which exposed hedonism (the doctrine that the ultimate ethical good is whatever pleases the senses) to be at the heart of the meandering rhetoric of the Beat intellectuals and the posturing of hippies old and new, I started looking for a spiritual alternative in the late 1960s. And at last I found what I was looking for at Srila Prabhupada’s lotus feet in 1971. 

I remain grateful to Leroi Jones / Amiri Baraka for publishing his own soul-searching while I was growing up. Reading his writings as a teenager dislodged me from my own smugness and elitist hedonism. Of course, though he turned his back on bohemianism, Leroi embraced leftist politics and academia, which is just another trap of maya. Too bad. 
Orientalia Bookstore and Sri Brahma-samhita

On page 119 of his autobiography, Leroi mentions his visits in the 1950s to Orientalia, a bookshop that used to be located around 12th Street in the Village. This shop specialized in the religion and philosophy of Asia; it due to his readings of books purchased here that Leroi became very interested in Buddhism.
In the Prabhupada Memories video series, Pradyumna Prabhu recalls the same Orientalia bookshop. It was here, around 1967, that he and another early disciple of Srila Prabhupada purchased Srila Bhaktisiddhanta Sarasvati Thakura’s edition of Sri Brahma-samhita. Srila Prabhupada was happy to learn that his American disciples found this book of his Guru Maharaja in a New York bookstore. He told them that Sri Brahma-samhita was a favorite book of his; while still in householder life he had learned all the verses by heart. This inspired Pradyumna to learn Sanskrit so that he could prepare Roman transliterations of the Brahma-samhita verses (“the Govindam prayers”) for recitation by devotees in ISKCON. Prabhupada was most pleased by this effort, and engaged Pradyumna Prabhu as the Sanskrit editor for his own translations of Srimad-Bhagavatam.
 Poor Leroi Jones did not have the bhakti-sukriti to take up study of the Brahma-samhita during the 1950s, though the book was there on the shelves of the Orientalia. Perhaps he touched the book, even lifted it off the shelve and scanned the pages. Srila Prabhupada said that anyone who even touches his books would be assured of human birth in his next life.
“Intoxicants” Revisited

My beloved disciple Gaura Bhagavan das wrote me a few days ago about another January entry in this In2-MeC journal. There I proposed that while on a morning walk in Boston in 1971, Srila Prabhupada gave a special spin to the word “intoxicants.” In normal English usage the word refers to substances that bring about a state of intoxication: drugs, alcohol, etc. But I noted that on this walk Srila Prabhupada seemed to use the word as a designation for persons who take intoxicants. There is a word, “dilettantes,’ for example, for people who dabble in the arts or some other sophisticated pursuits, who put on airs of being very expert in such pursuits, but who are actually just poseurs. And there are other words for people that end in “-ants” (e.g. savants). Such words have a genteel ring to them. So it seemed to me that Srila Prabhupada was playing an ironic word-game by styling the drunks who staggered out from under a Boston bridge as “intoxicants,” echoing these high-class words. Now, Gaura Bhagavan Prabhu has drawn my attention to a 1969 lecture by Srila Prabhupada in which he clearly uses that word in just this way. Here is the relevant quotation:
Don’t you see that the intoxicants, intoxicated person, they have become automatically? There is no university. There is no educational system that “You become... Take LSD like this. No. That is a natural tendency.”
Confirmed!
All glories to Srila Prabhupada!

Sridhama Mayapur, West Bengal, 6 March 2003 
More of “Grandma and the Hindu Monk”
In January’s In2-MeC I mentioned a piece of magazine fiction published in Harper’s in 1951. It was titled “Grandma and the Hindu Monk” and written by Seymour Freedgood. I keep a photocopy in my Mayapur library. Here are some quotations. 
“I still remember the shock I had when I first saw him. He couldn’t have been four foot six. He had an ingenuous smile and protruding, fan-shaped teeth. Around his head was wrapped a turban, upon which a series of Sanskrit prayers had been scrawled in red and yellow crayons. A similar cloth hung around his shoulders. Beneath it was a gray undervest which did not entirely hide a woolen sweater and the tops of some brown underwear. And below all of this a white cotton skirt dropped clear to his feet. These, mercifully, were not naked: instead he had shod them in a pair of blue tennis shoes. Taken together, this outfit was his version of khaddar—Indian homespun—for adoption in northern climates. The sneakers he wore for religious reasons: any other footwear is of leather, which would be in violation of sacred cows. I don’t know why they were blue. He also had a string of wooden prayer beads wrapped around his neck.”

“‘I am Mahanan Brata Brahmacari,’ he told them, in the meanwhile ordering the taxi driver to deposit his luggage on the veranda, ‘a Hindu mendicant from the Sri Angan Monastery, Faridpur, East Bengal. Your son has invited me to stay with you for the summer. Ay, Saymour,’ he said, noticing me for the first time in the crowd that by now had gathered around the taxi, ‘there you are. Delighted to see you. Please pay this man.’”
“In the background Josey hovered, concerned about his meals. These, it appeared, must consist entirely of vegetables. No eggs, no fish, no meat. ‘Not even eggs?’ asked my mother. ‘Can Josey fix you a salad for lunch?’ He agreed that a salad would be splendid and the two women bustled off, full of plans. It was apparent that he would have to do all the cooking himself.”
“My brothers and I got on with his luggage. This consisted, in addition to three tin suitcases, of a box full of philosophy books, and a potted plant, securely wrapped in brown paper, which he asked me to unbind and set in a window seat … Brahmacari explained, waggling his finger at us from where he sat in the middle of the couch, that it was a Tulasi plant, a bush sacred to the Hindus for a reason I now forgot. His abbot had given it to him when he first left India. He never travelled without it.”
“It’s my impression that Brahmacari was comparing the attitudes toward God and salvation that obtained in his Hindu monastery with those of the Hasidic Jews. His order was devoted to Lord Krishna, he told Mr. Isaacs. This meant it was opposed to Brahmanic formalism and put its stress on music and dancing and ecstatic union with God. As among the Hasidim there is a preference for the Psalms of David over the priestcraft and legalisms of the Mosaic testaments, so among the members of his order less attention was paid to the Vedic writings than to the Bhagavad-gita, a song by the same Lord Krishna in praise of Himself. 

“He had again stripped down to his loincloth, his turban and the holy beads, and wih his long brown fingers he was tapping on the two-headed drum. Bolt upright in front of Grandma and with a slight smile on his lips he weaved the upper half of his body and his tapped. ‘Hari Krishna,’ the monk hummed.”
All glories to Srila Prabhupada!
Sridhama Mayapur, West Bengal, 7 March 2003 
The Gaura Mandala Parikrama
The Gaura Mandala Parikrama begins today. The sound of three different amplified kirtanas reverberates across the landscape as I write this. The vast number of ISKCON devotees who have gathered here from many lands, as well as parties of local Bengali devotees of other Gaudiya institutions, are “patrolling on the Lord’s command.” 

Ajna-Tahal
“The Lord’s Order to Patrol around Town”
from Gitavali by Bhaktivinoda Thakura 

nadiya-godrume nityananda mahajan
patiyache nam-hatta jiver karam
In the land of Nadiya, on the island of Godruma, the magnanimous Lord Nityananda has opened up the marketplace of the holy name, meant for the deliverance of all fallen souls. 
(sraddhavan jan he, sraddhavan jan he) 
prabhur ajnay, bhai, magi ei bhiksa 
bolo ‘Krishna,’ bhajo Krishna, koro Krishna-siksa
O people of faith! O people of faith! By the order of Lord Gauranga, O brothers, I beg these three requests of you: Chant “Krishna!” worship Krishna, and teach others about Krishna. 

aparadha-sunya ho’ye loho Krishna-nam 
Krishna mata, Krishna pita, Krishna dhana-pran
Being careful to remain free of offenses, just take the holy name of Lord Krishna. Krishna is your father, and Krishna is the treasure of your life. 

krsnera samsara koro chadi anacar 
jive doya, Krishna-nam—sarva-dharma-sar
Giving up all sinful activities, carry on your worldy duties only in relation to Lord Krishna. The showing of compassion to other souls by loudly chanting the holy name of Krishna is the essence of all forms of religion.
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ISKCON Sridham Mayapura Parikrama 2016
“Hare Krishna” Reveals the Supreme Absolute Truth

How long we battled to shake off the heavy metal paralysis of the Western techno-industrial disease! Just to come to this! Just to lift our trembling arms into the air of this holy land, draw a deep breath and with a blossoming smile let the divine names of Sri Krishna burst forth from our throats! An atmospheric burst! A liberating bomb of ahamkara-dissolving spirito-solar energy! (Yes! The Kalisantarana Upanisad describes it like that: iti sodasa kalasya jivasya varanam vinasanam tatah prakasate parambrahma megha paye ravi rasmi mandale veti, that just as the sun burns away clouds in the sky to reveal itself to everyone, so the syllables of the Hare Krishna mahamantra destroys the layers of material consciousness, revealing the divine Form of the supreme absolute truth!) 

We’ve been waiting for this for many decades, many centuries, many lifetimes. Groping for this. Stumbling, lurching to this. John Clellon Holmes wrote in Go, the first Beat novel, published in 1952: 

“What I mean is that with all our knowledge, things have gotten worse, more hopeless. We know everything but the one binding fact, don’t you see? The binding, unifying fact of human life that will make it all real, and not some vicious prank! I finally realized that so clearly. And that fact has got to be God!”
Thirteen years later, Srila Prabhupada came to give us that fact … yes, that FACT! Not just some gossamer idea, some vaporous doctrinal formula, some ephemeral vision of a hopeful world to come: 
“Yajnaih sankirtanaih prayair yajanti hi sumedhasah. The short-cut method.
Intelligent class of men will take this sankirtana movement for his spiritual
elevation of life. It is a fact, it is scientific, it is authorized. So don’t
neglect. Take this chanting of Hare Krishna heart and soul, and anywhere … 
Niyamitah smarane na kalah. There are no rules and regulations, that ‘You have
to chant at this time or that time, in this position or that position.’
No. Because it is especially meant for these fallen conditioned souls, 
there is no hard and fast rule.”

All glories to Srila Prabhupada!
Sridhama Mayapur, 12 March 2003
Transcendental Psychology,
Or the Spiritualization of the Mind
A few days ago I wrote that I received a letter from a devotee who lives in a flourishing ISKCON farm community in Europe; in her view, only 10% of the devotees residing there are satisfied with their lives in that community, despite the enormous spiritual and material advantages of the project. And I wrote that I hoped to apply my mind to the question of why so many devotees remain restless and unfulfilled, even after years of steady practice of devotional service.

Now I shall begin a series of articles in In2-MeC on the subject of Transcendental Psychology, or the spiritualization of the mind. Today I publish here an introduction to this series.
I beg the reader to kindly, with just a bit of care, discern my motive here. Passing psychological or moral judgements on devotees is not my intention. However, it cannot be denied that devotees do fall into the grip of troubled psychological states. In these states they do blunder into mistaken life choices. Mistakes proceed from misunderstanding, and may lead to grave misfortune. For years I have observed in ISKCON how not a few devotees, myself included, attempted to handle delicate psychological issues without a clear understanding of the Vedantic Vaishnava philosophy of the mind, and without the cultured touch of Vaishnava etiquette. Needless to say, the result of that”rough and ready" approach was too often disasterous.

Regarding the situation I mentioned in the first sentence of this journal entry, I am in no position to say whether the 90 percent of the devotees who are allegedly considering to leave that ISKCON farm are right or wrong, or whether they are in good Krishna consciousness or are in maya. I am not even suggesting they ought to take psychological-spiritual counseling. What I shall firmly argue here is that every devotee in ISKCON has an individual duty to know that he or she is not the mind. And so it follows we should not permit these minds to drag us into misfortune. Srila Prabhupada mercifully provided us with encyclopedic transcedental knowledge; it is up to each individual to take advantage of this knowledge, to apply it wisely and thus maximize his or her good fortune in this otherwise precarious human condition.

Just a note before you begin reading the introduction: these articles are a work in progress, not the chapters of a finalized book. (It may become a book in the future; no guarantees on that, however!) Anyway, because I am in the process of researching and writing this series, I cannot give you a schedule of when each article will appear here in In2- MeC. Just know that from time to time I will share with you the fruits of my study and reflection of Transcendental Psychology.

Introduction to Transcendental Psychology
It appears that as ISKCON evolves from its origins as a tightly-focused missionary movement into a broad-based spiritual culture (“a house in which the whole world can live”), more and more devotees find it important to understand the mind. There is no doubt that in his teachings Srila Prabhupada emphasized the importance of discriminating between mind, intelligence, false ego, and the actual self.

In the past, say, ten and more years ago, it was more fashionable for devotees to advertise themselves as being callous and insensitive toward the mind. The mind was just something to be beaten a hundred times every day, like a mangy flea-bitten dog. Or it was a thing that simply is not real.

No, the mind is a very real thing. It is listed among the eight elements of creation. It is subtle, but it has substance. It is substance. In this connection, kindly note these two quotations from Srila Prabhupada’s purports:
“Since mind is a product of the mode of goodness, if it is fixed upon the Lord of the mind, Aniruddha, then the mind can be changed to Krishna consciousness. It is stated by Narottama dasa Thakura that we always have desires. Desire cannot be stopped. But if we transfer our desires to please the Supreme Personality of Godhead, that is the perfection of life. As soon as the desire is transferred to lording it over material nature, it becomes contaminated by matter.” (SB 3.26.31 Bhaktivedanta Purport)
“The essential point is that the mind, which is contaminated by material attraction, has to be bridled and concentrated on the Supreme Personality of Godhead.” (SB 3.28.7 Bhaktivedanta Purport

Five Basic Points

In these two quotations, five basic points can be discerned. The five points make up the foundation of this introduction, and indeed the whole series I plan to write. What are they?

1. The essential substance of the mind is the mode of goodness, which is the energy of Lord Aniruddha, who is the localized Supersoul feature of the Supreme Personality of Godhead.

2. When that sattvik mental substance is dedicated to the Lord, it is transformed to Krishna consciousness, the state of infallible goodness above the three material modes of nature.

3. To dedicate the mind to the Lord, we must channel the flow of our desires toward His lotus feet. Hence there is no question of”controlling the mind," “fixing the mind,” “pacifying the mind,” without the reformation of desire. Our quality of mind is subject to the quality of our desire.

4. From the logic of the above point 2, it is clear that the original condition of the mind is Krishna consciousness. That original condition is contaminated as soon as our desire flows toward the lording over of matter.

5. Thus what we know to be “the material mind” is in essence the condition of material attraction.
The mind is a real thing because it is the energy of the Supersoul. Thus on the energetic level our mental activities—thinking, imagination, visualization, concentration and so forth—are real movements. They are real movements that unfold as per a complex pattern. And why so complex? Why does the study of the mind’s movements (the study we know by the word psychology) become so mysterious and convoluted? That is because the mind moves according to our desires. Hence, it is our desires—meaning, in our present state, our material attraction—that complicates our mental processes.

The mind can be perceived as a real thing due to the fact that by nature’s arrangement, the movements of the mind have physical effects. These effects are both immediate and remote. In Bhagavad-gita your immediate environment is called “the field of activities.” What is that field? It is your body. The remote environment is practically everything beyond your body.

Because the body and the world surrounding it respond to our state of mind, we have this often-discussed notion of “mind over matter.” Some people believe “mind over matter” means that they can change themselves and their whole world simply by a mental adjustment. However, as indicated above, changes of mind, or what we term mental activity, is itself impelled by desire. Yes, you can control matter with your mind. In fact this is happening constantly. But what controls your mind? Desire.

To wrest the mind from the control of desire is not easy. (Actually, it is impossible; the only option we have is a choice as to whether our mind shall be controlled by material or spiritual desire—but more about that later.) Repeatedly we find ourselves girding up for a final battle with our desires, the aim being to defeat desire once and for all and to be free of it at last. This is very daunting, to say the least.
An Invisible Army Called Kama
But before we enter the fight we must know that our desires constitute an extremely powerful and mostly invisible army called kama (lust) that has captured our senses, mind and intelligence. This is made clear in Bhagavad-gita (3.40). In the purport, Srila Prabhupada explains that the mind is the reservoir of all ideas of sense gratification, and therefore lust infiltrates the senses and the intelligence from the mind.

After their minds get them into trouble, people are so quick to say,”I never wanted this!" But are you so sure you know what you want? Desires are by nature more subtle than the mind. To illustrate this fact, I offer you a quotation from a 1974 Srimad-Bhagavatam lecture by Srila Prabhupada:

“Just like in the water, in a pond sometimes you will find all of a sudden one bubble comes from within. Phat! That means the dirty things are within, stocked.”
The surface of the pond is the surface awareness of the mind. The bubble that rises from the bottom of the pond is a desire. Suddenly, phat! There it is, a filthy desire breaking into our sublime thoughts. “Why?” we ask ourselves. “Why am I again troubled by this nonsense which I thought, after so many years of chanting Hare Krishna, I had rid myself of?”
Well, the point here is that it is not all that difficult for sadhakas (devotees engaged in the practice of bhakti-yoga under rules and regulations) to make the visible surface of the mind calm and peaceful; yet mostly we don’t even know about the host of desires that lurk beneath the surface. That stock of hidden desires is sometimes called the subconscious, a more subtle level of mental activity than commonplace thinking.

This rising of desire bubbles, this unexpected bursting of the subconscious into your surface awareness, demonstrates that your mind is capable of reproducing any type of sensual impression you have ever experienced. It can even manufacture impressions you have never before experienced, as long as they are constructed out of known elements. (We find in Srila Prabhupada’s books the example of the mind combining the known elements of “gold” and “mountain” to create an impression of a golden mountain.) Thus the mind is a most formidable television into the storehouse of subconscious desires. By the power of mind you may see, hear, taste, smell and feel things that are not directly present before the senses. As sadhakas we control our external sensory impressions. For example we do not permit our eyes to see forms that stimulate lust. But the mind is capable of introducing such forms into our consciousness even without the help of the eyes.

Except in deep sleep, the mind is always active. It is always responding to your various desires. Not only that, but there is also a feedback. As you contemplate the mind’s “show,” new desires are generated out of the mind’s contemplation of the mind! Therefore it is often said that the mind produces unlimited desires.

maya manah srjati karmamayam baliyah
kalena codita-gunanumatena pumsah
chandomayam yad ajayarpita-sodasaram 
samsara-cakram aja ko ‘titaret tvad-anyah
“O Lord, O Supreme Eternal, by expanding Your plenary portion You have created the subtle bodies of the living entities through the agency of Your external energy, which is agitated by time. Thus the mind entraps the living entity in unlimited varieties of desires to be fulfilled by the Vedic directions of karma-kanda (fruitive activity) and the sixteen elements. Who can get free from this entanglement unless he takes shelter at Your lotus feet?” (SB 7.9.21)
Prabhupada, in his word-for-word translation, marked the word manah (mind) with an asterisk and in the footnote elaborates: “The mind is always planning how to remain in the material world and struggle for existence. It is the chief part of the subtle body, which consists of mind, intelligence and false ego.”
It is not possible at this stage to know what all your desires are. You are only able to perceive desires that are well-established, those that took tangible shape earlier in your life in the context of your social, moral and other patterns of conditioning. For example, some of our desires are agreeable to most other people around us; they match the idea of what we think we are or want to be. 
I observe here in Tarunpur how Sudevi, the daughter of my friend Murari Gupta, likes to pay careful attention to what clothes she wears each day. Murari’s three sons, on the other hand, are not nearly so attentive to how they dress. So even though Sudevi is only three years old, some of her feminine desires are already apparent. The female interest in looking nice is socially agreeable. It gets reinforced by family and friends and thus becomes a part of a grown woman’s identity.
When Desires Become “Concretized”

But there are other desires—and here I am still talking about the ones we are conscious of, that get “concretized” into our identity from a young age—that are disagreeable. We are well aware we have such desires, but we hide them from others and even from ourselves. An apt example is masturbation. Studies show that many, many people, both men and women, form this habit early in life. But people are conditioned by society and morality to be ashamed of masturbation. Nobody wants to talk about it. So masturbation constitutes a dark side of the personality. The mind censors it from our public self-image by mental contortions that are well-understood by psychologists to be unhealthy.

Many desires are so “underground” that they get their chance only when we sleep. Our dreams alone are where we act them out. But even these desires exert their influence on the mind during the wakeful state.

It is generally not so practical for devotees to go through a process of identifying all their desires. We begin with an assumption that our basic desire, the one that brought us to the material world, is to enjoy and control, or in other words, to be God. To meditate on this point is the beginning of Transcendental Psychology.

It can seem really uninspiring for a devotee to have to contemplate, “The undercurrent of my psycho-physical being is: ‘I actually HATE Krishna and do not want to serve Him. Rather I want to take over His position.” But to admit this to oneself and to others is the evidence that one is becoming purified! Consider the message of such songs of Srila Narottama dasa Thakura and Srila Bhaktivinoda Thakura as Hari Hari Biphale and Gopinatha.

Basically, there are two sides to gaining control of the mind. One is positive and the other is negative. The negative aspect consists of rules, restrictions and mechanical exercises that close off the channel to lower, material consciousness. The positive aspect opens up the channel of higher consciousness that leads the soul back home, Back to Godhead. Opening this channel means contemplating transcendental subject matter plus occupying the senses with varieties of devotional service.

A devotee in the sadhaka category masters both positive and the negative systems. It is actually not possible to separate these two processes and to become accomplished in only one of them. We are advised to develop skills in both.

Here is more from the Bhaktivedanta Purport to SB 3.28.7 that I cited earlier:

“Etair anyais ca. The general yoga process entails observing the rules and regulations, practicing the different sitting postures, concentrating the mind on the vital circulation of the air and then thinking of the Supreme Personality of Godhead in His Vaikuntha pastimes. This is the general process of yoga. This same concentration can be achieved by other recommended processes, and therefore anyais ca, other methods, also can be applied. The essential point is that the mind, which is contaminated by material attraction, has to be bridled and concentrated on the Supreme Personality of Godhead.”
“Bridling the mind” means the negative aspect, and “concentrating on the Supreme Godhead” means the positive aspect. Both constitute what Srila Prabhupada here terms “the essential point.” Dear reader, kindly note carefully that Srila Prabhupada states, “This same concentration can be achieved by other recommended processes, and therefore anyais ca, other methods, also can be applied.” In this series of articles on Transcendental Psychology I shall discuss the process of gaining control over the mind from a number of angles of vision, all of which can be helpful in this formidable task of turning our worst enemy (the mind) into our best friend.
Discriminating Between the Self and the Mind
We must come to the point of discriminating between the self and the mind. Memorizing the technical details of sastra is not enough to do that. Mechanical repitition of rituals is not enough to do that. We need to enact the transcendental level of our existence. This is so because the self is by nature pure spiritual energy. We are spirit soul, and so the nonmaterial force innate to the real self must be initialized. By the mercy of a pure devotee you can rise to the transcendental level and catch a glimpse of your true nature. This is initiation, the entry point into your svarupa or original identity. In a 1970 initiation lecture, Srila Prabhupada explained:

“If you simply stick to this principle, gopi-bhartur pada-kamalayor dasa-dasa-dasanudasa, that ‘I am nothing except the eternal servant of Krishna,’ then you are in the liberated platform. Krishna consciousness is so nice. You keep yourself. And for keeping yourself in that consciousness, the simple method is this chanting, Hare Krishna. You keep yourself chanting as many hours, twenty-four hours. Why as many hours? Twenty-four hours. Kirtaniyah sada harih. Lord Caitanya says, this is to be practiced twenty-four hours. And that you can do. It requires simply practice. Even in sleeping you can chant Hare Krishna. Even in sleeping. And there is no bar. In sleeping, in eating, in going to the toilet room, there is no restriction. You can go on, ‘Hare Krishna.’ You see. That will keep you in your svarupa, in your real identification, and you’ll never be attacked by maya.”
Chant for Twenty-four Hours
Chanting twenty-four hours? “I am not on that platform,” the mind wants us to say. But Srila Prabhupada says, “That you can do. It requires simply practice.” By the mercy of the spiritual master, we are initiated into the chanting of Krishna’s names. Look in the dictionary. Initiation means beginning. So our task at hand is to work on the practice of perfecting what initiation has introduced us into. The perfection of initiation is described by His Divine Grace in the preceeding quotation.

Understand that as you continue to chant Hare Krishna, the merciful favor of the spiritual energy flows your way and enlivens the real self, the soul. Without this chanting, there is no way to know how to discriminate between mind and the self. Thus there is no way to control the mind.

Your endeavor to control the mind begins and ends with chanting. This chanting is a combination of the positive and negative control I explained before. The positive part is the holy name itself. The negative part is the exclusion of any other thought and activities other than the holy name and service to the holy name.

Again, only a small fraction of your desires are known to you. So many strong desires lurk deep within the subconscious portion of the mind. The mind is thus your personal battlefield.

Know that you can win over the secret army of anti-devotional desires. How? By investigating the difference between you and your mind. Yes, it is not easy. Still, you must at least be interested in doing it! Maintaining that interest by trying to chant seriously is your key to ultimate victory.
Desires for Liberation are Bondage
The Paingala Upanisad 2.11-12 states that the jiva remains in bondage as long as there is no desire in him for liberation. Bondage is lack of investigation, while liberation follows investigation. In the years I have been part of this movement for Krishna consciousness, I have known more than a few devotees whose Krishnanushilanam (determination to serve Krishna) crumbled because the investigation into the difference between their selves and their minds held little appeal for them. With apparent humility some folded their hands and begged, “Please forgive me for my ignorance.” Then, flashing the badge of “honesty,” they dove straight into the depths of ignorance and disappeared. “It’s my nature to be this way, so what can I do?" they sighed. “After all, as the Gita says, ‘What can repression accomplish?’” 
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Yes, but the Gita has a lot more to say than just that; what we actually find out from Krishna’s instructions to Arjuna is that this way of arguing “don’t repress your nature” is but a feeble, soul-ignoring excuse for shirking what Krishna really wants us to do. It’s fatalism, and Bhagavad-gita is certainly no text that advocates fatalism. Krishna does not tell Arjuna, “O son of Prtha, I hate to admit it, but you are fated that your present conditioned nature will not allow your eternal spiritual nature to rise to follow My command. Fate is indeed insurmountable. Maybe when you’re older you’ll get serious about spiritual life. Or maybe in another life.”
One who resorts to such pleas about his insurmountable fate and about the heavy weight matter has loaded upon his fragile spirit soul often defends his position with half-baked varnasrama arguments. In this connection, Srila Bhaktisiddhanta Sarasvati Thakura writes in Brahmana and Vaishnava:
“If varnasrama and other fruitive activities enjoined in the sastras become prominent in one’s life, then one cannot become kincana, or fully dependent on the Lord; rather these activities provoke offenses against the chanting of the holy names in the form of conceptions of ‘I’ and ‘mine.’ If a person who is fully surrendered to Krishna becomes proud of following varnasrama principles, then it must be considered he has become most unfortunate. Due to the influence of association with women, the whole material world is daily advancing in aversion to Hari.”
This resistance to God- and self-realization in the name of “accepting my nature” really just proves that one takes more comfort in the gross and subtle bodily conception than in his or her true identity. And that is what is unfortunate: not simply that one is in the bodily conception (after all, who isn’t?), but that one finds comfort in it and is loath to being shaken out of it.

yathaihikamusmika-kama-lampatah
sutesu daresu dhanesu cintayan 
sanketa vidvan kukalevaratyayad 
yas asya yatnah srama eva kevalam
Materialists are generally very attached to their present bodily comforts and to the bodily comforts they expect in the future. Therefore they are always absorbed in thoughts of their wives, children and wealth and are afraid of giving up their bodies, which are full of stool and urine. If a person engaged in Krishna consciousness, however, is also afraid of giving up his body, what is the use of his having labored to study the sastras? It was simply a waste of time. (SB 5.19.14)
No doubt the bodily conception continues for a long time to haunt those who attempt sadhana-bhakti, but if we can keep alive a burning interest to be free of our false identity, this interest will create an atmosphere of watchfulness around us. We will take note how our attempt to hear Krishna’s name is repeatedly interrupted by various thought patterns. Though we really don’t want to get involved with these things, they keep attacking our concentration. This disturbance is indeed troublesome, but it shows us that what is actually going on is that two opposing desires—one spiritual, one material—are battling over which will have control over our mind. And in the beginning we will find the spiritual desire to hear Krishna’s name is the weaker one. But take heart in Sri Krishna’s personal encouragement!

“Lord Sri Krishna said: O mighty-armed son of Kunti, it is undoubtedly very difficult to curb the restless mind, but it is possible by suitable practice and by detachment.” (Bg 6.35)
In short, this spark of interest to know the difference between self and mind takes practical shape in the form of practice (positive) and detachment (negative). And when our practice and detachment is directed by Lord Krishna’s teachings, our efforts attract His mercy.

Now, there is another challenge to our attempt to purify the mind. Not only do we have conflicting material and spiritual desires, but furthemore the mind is not inclined to accept any control at all—neither spiritual nor material. The mind has a natural proclivity to roam about, to “flip out” and to zoom in as near and zoom out as far away as it likes. There needs only be a little push in some direction and the mind will doggedly pursue that line of thought for a long time. Great effort is required to stop it or to change its direction. Thus as I indicated at the start of this introduction, we must admit to ourselves, “This mind is a real thing—a stubborn, independent thing. It is not a mere wisp or shadow, something I can trifle with.” The mind is a powerful mechanism that needs to be handled with great expertise.
Compulsive Thinking
Then there is what is sometimes called compulsive thinking. “Compulsive thinking” is actually a term for a pathological mental state, but to some degree it is present in all of us. We all know that the mind babbles constantly like some inner radio. Some call this the inner dialogue. It is the nature of the mind to generate a continuous stream of thoughts and images; but along with the mind’s babble is our fear of losing things we are attached to. The combination of the two yields compulsive thinking. How does it effect you? When you read here that a devotee ought learn to control the mind, your mind may get all excited and shout that if you did this you would lose your ability to make decisions or to solve problems or to deal with even the most simple things in the world, because you need to have this inner voice ranting and raving in your head all the time. Compulsive thinking is rooted in the notion that”I will cease to exist if my mental dialogue stops.”
Gradually, by trying to chant properly and by giving the mind and senses higher engagements, you will begin to uncover the desires that are stored deep in your heart. When you know these desires, you can perfect your mind control. You can support the spiritual desires and uproot the bad ones. You will also begin to discover things about your personality. For example, you may see that you have been only artificially humble, or simply not humble at all. But now that your mind has become a little clear, now that you have learned to keep it bridled, you can have a closer look at the material conditioning that for so long you took to be your own self: lust, anger, greed, madness, illusion, and envy. It is not pretty. Some devotees protest: “I can’t bear to see myself so negatively.” But here’s the point. That ugly thing you see is not your self. You only think it is, and that’s your mistake. When you really see this false self for what it is, then you can really become humble. Only then can you really appreciate other devotees because you stop struggling to surpass them. Instead you struggle to serve them. A pure devotional servant: that is our real svarupa or form. From out of the spiritual heart of this liberated form the true desire of the living entity shines forth in absolute pristine glory. That desire is to love Krishna.
Spiritual Truths Are Simple Truths
Spiritual truths—“I am not the body; I am the servant of the servant of the servant of Sri Krishna”—are simple truths. Srila Prabhupada told Dhananjaya Prabhu, “Krishna consciousness is so simple you’ll miss it.” “Simple” means “straightforward.”

It is a fact that our mental problems have something to do with our karma from previous lifetimes and our childhood upbringing in this life. They may have something to do with genetics (for example in my case, on my mother’s side of the family there have been numerous cases of depression, and thus I have inherited from her the tendency to become depressed). All such factors can be analyzed in so many ways, and in this series I will look at some of these factors and their psychological ramifications. But in the end there is a simple, spiritual explanation for the mental troubles we suffer as devotees. And that is, we are not always well-situated in the pure, blissful practice of bhakti-yoga. Thus we become affected by material psychological disturbances. Srila Prabhupada writes in his purport to texts 23-24 of Chapter Twenty-six of Srimad- Bhagavatam Canto Three:

“Not only must one come to the stage of pure Krishna consciousness, but one must also be very careful. Any inattentiveness or carelessness may cause falldown. This falldown is due to false ego. From the status of pure consciousness, the false ego is born because of misuse of independence. We cannot argue about why false ego arises from pure consciousness. Factually, there is always the chance that this will happen, and therefore one has to be very careful. False ego is the basic principle for all material activities, which are executed in the modes of material nature. As soon as one deviates from pure Krishna consciousness, he increases his entanglement in material reaction. The entanglement of materialism is the material mind, and from this material mind, the senses and material organs become manifest.”

In his purport to Bhagavad-gita 17.2, Srila Prabhupada makes the same point in short summary as follows:

“Those who know the rules and regulations of the scriptures but out of laziness or indolence give up following these rules and regulations are governed by the modes of material nature.”

If one remains under the modes of nature, where there can be no pure service to the Lord, why would one still assume for himself the prestige of being an advanced devotee? The devastating answer is found in Chapter 89 of Krishna book, where Srila Prabhupada writes,
Demons Claim to be Vaishnavas for False Prestige

“One should therefore not take to the demoniac activity of claiming to be a Vaisnava just for false prestige, without performing service to the Lord.”

Look at your condition in the light of these simple, straightforward truths. Is there any wonder you suffer from mental stress in your life as a devotee? You are warring with your own demonic nature! Or rather it is a war with an ancient ignorance that covers your true nature. Ignorance is at the heart of the demonic nature. “But those who are asuras,” said Srila Prabhupada in a lecture, they do not know how to end this life of suffering and accept the life of anandamayo ‘bhyasat, simply ananda in Vaikuntha, in Goloka Vrndavana.”

Fortunately, as Lord Krishna confirms in the Third Chapter of the Gita, the soul’s innermost nature is to be the jnani or knower of the Absolute Truth. This is what “psychology” is really about. Psyche, a Greek word, means soul, and logy means “knowledge of.” Real psychology reveals the knowledge that the soul needs to have in order to be what he really is: a pure eternal servant of the Supreme Soul, Sri Krishna. This is the psychology we shall be discussing in this series here in In2-MeC.

All glories to Srila Prabhupada!

Sridhama Mayapur, West Bengal, 18 March 2003
Two Bhajans in Glorification of 

Lord Caitanya Mahaprabhu
Today is the all-auspicious appearance day of Lord Chaitanya Mahaprabhu. Sri Patita-pavana Gaura Hari Ki Jaya! 

Here are the words to Gay Gorachand Jiver Tore and their translation:

gay gorachand jiver tore hare Krishna hare Krishna Krishna Krishna hare hare hare rama hare rama rama rama hare hare
“Lord Gaurachandra sings the maha-mantra for the deliverance of all the fallen souls.”

ekbar bolo rasana ucchaih-sware bolo nandera nandan yashoda jivan sri-radha-raman, prema-bhare
“Fill yourself with divine love by chanting loudly just once all these names of Krishna: ‘Oh Nanda-Nandana! O Yashoda-jivana! O Sri Radha-Ramana!’” 

bolo sri-madhusudan, gopi-prana-dhana, murali-vadana, nrtya kore bolo agha-nisudan, putana-ghatana, brahma-vimohana, urdhva-kare
“Dancing with your arms in the air, chant ‘O Sri Madhusudana! O Gopi-Prana-Dhana! O Murali-Vadana! O Agha-Nisudana! O Putana-Ghatana! O Brahma-Vimohana!’” 

(Here are the words to) Gauranga Karuna Koro by Srila Narottam Das Thakura.

gauranga karuna koro, dina hina jane mo-samo patita prabhu, nahi tri-bhuvane
“O my dear Lord Gauranga! Please show Your mercy to this lowly and destitute soul. O Lord! There is no one more fallen than myself in all the three worlds.”

dante trna dhori gaura, daki he tomar krpa kori eso amar, hrdoya mandire
“Holding grass between my teeth, O Lord Gaura, I am calling out to You now! Please be compassionate upon me and come to reside within the temple of my heart.”

jadi doya na koribe, patita dekhiya patita pavana nama, kisera lagiya
“If You do not give Your mercy, seeing how fallen I am, then why are You known as Patita Pavana—the merciful Savior of the fallen?”
podeci bhava tuphane, nahika nistar sri carana tarani dane, dase koro par
“I am plunged amidst the violent hurricane-stricken waves in the ocean of this material world, from which there is no escape. Kindly give me the gift of Your divine lotus feet, which are compared to a boat in which Your servant may cross the ocean of birth and death.”

sri Krishna caitanya prabhu, daser anudas prarthana koraye sada, narottam das
“Narottam Das, the servant of the servant of Sri Krishna Chaitanya Prabhu, ceaselessly makes this prayer.”

All glories to Srila Prabhupada!

Sridham Mayapur, West Bengal, 19 March 2003
Stumbling Through Life in Search of Meaning, 
Or How I Came to Krishna Consciousness
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The entries I put into this journal about the Beat Generation, and about memories of my pre-Krishna conscious life, are in pursuance of this principle of mysticism:

“Knowledge is an infinite series of images in the memory. Understanding, which penetrates into their significance, is the power to perceive their essence and interrelationship.”

The point made in the above quotation is that all our life experiences that are now stored in the memory have something to teach us. Even unpleasant memories are lessons for one who understands their significance. That understanding comes from the Supersoul by way of guru, sastra and sadhu.
That sort of meditation is very strengthening and fruitful, I believe. And so therefore I often thinking of those days when I was stumbling through life in search of meaning, catching a glimpse of what I was looking for in this book and in that poem, this piece of music and that talk with some insightful person. 
And I remember how it all fell into place when I read a Back to Godhead magazine, one (if I remember correctly) that had a painting of Garbhodakasayi Vishnu on the cover. I was in Detroit at the time. I was so impressed with the BTG that I decided to travel 500 miles to Boston simply because this magazine was published in that city. There was a temple in Detroit at this time, but I wanted to meet the devotees who produced this wonderful magazine. So Lord Krishna, in His mercy, arranged an easy passage for me from Detroit to Boston. But that’s another story.
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Early Detroit sankirtana: That’s Mahananda holding the picture of Lord Shri Chaitanya Mahaprabhu. Bhagavan dasa is on the Mridanga. In 1971 the Detroit center consisted of these two gentlemen and their wives, Hladini devi and Krishna Bhamini devi respectively and a few others. Suhotra Swami would have bought the magazine from one of these early servants of Shrila Prabhupada.
“In the Wildness of Our Groping Lives”

A little while back you saw a couple quotations from the autobiography of Leroi Jones, about his disillusionment with the life values of the Beats and the hippies. Actually, there was just one quotation I was looking to reproduce here in In2-MeC, and only today I found it. It really hits the spot.

“In the wildness of our groping lives thre was a deadly hedonism that answered all questions. That offered all explanations. The pleasure principle. That finally was the absolute—what gave pleasure, and that alone. Our lives were designed (to the extent that they could arrange themselves according to our love of sponteneity) around pleasure. ‘Anything goes’ was the word. Like Raskolnikov’s line, ‘All is permitted.’ The same stance.
“Flashes of what that was, a rush of sparks, kicks, comings, lies, sadistic exchanges, masochism, a swarm of individuals sucking on life for instant gratification. It didn’t matter how. With the cover story of Art to provide an arrogance and sense of superiority for some really low s***.”
Yes, that is the quotation I was trying to remember! It says everything about “the search for meaning” in the bohemian lifestyle that is still so prominent in cities like Amsterdam and Prague, Tokyo and Seattle, and of course good old New York. In his poetic words, Leroi transmits the virakti (disgust) that must rise in the mind before one can become serious about spiritual life. Please let us all never lose touch with that virakti.
All glories to Srila Prabhupada!
Sridhama Mayapur, 5 April 2003 
Transcendental Psychology
Essay One: Relationship and Attachment
Anyway, my writings here are works in progress. Nothing you read here is “final.” The series on Transcendental Psychology is a basis for a seminar I will give throughout the coming year. Later on, after I’ve gotten feedback from the seminars, I will think about polishing these essays into chapters of a book. 

My humblest respects go out to all of you intelligent devotees who wish to investigate with me the subject of psychology from the point of view of Vaishnava siddhanta. This is the first essay of the series I call Transcendental Psychology. In writing it I have tried my best to connect each argument clearly with Srila Prabhupada’s teachings. You, dear reader, may find the different quotations and philosophical insights difficult to absorb. I am sorry if they tax your brain. But each item of information should be noted as significant because it probably will be developed in essays to come. This first essay, I hope you will see, is built upon basic ideas I laid down in the Introduction. This is how I plan the series to move forward, as a steady clarification of points that came before. 

It is only to be expected that any process of clarification will be more difficult in the beginning. But step by step, as we become more familiar with the issues, the subject matter gets easier to grasp. This is especially true of Vedic psychology, which starts with principles (harder to grasp) and progresses to practical behavior (easier to grasp). Western psychology proceeds oppositely; it tries to uncover principles by starting with the study of behavior. This approach leads one deeper and deeper into confusion. 

I’d like to make clear now, at the start, that even when this series arrives at behavior, I will be more concerned with “how to see one’s self” than “what one’s self should do.” I’m aiming at the subject of psychology, after all, not at rules of conduct, social issues, institutional reform, or controversies of the moment. Psychology certainly has a lot to do with those concerns. But I think of Transcendental Psychology as self-realization, which for devotees means spirit-soul realization, eternal servant of Krishna realization. Srila Prabhupada said “realization means discrimination.” When one is self-realized, one is blessed with proper discrimination in all kinds of practical affairs. 

A major theme of this first essay will be one Sanskrit word, anyonya, a contraction of anyah anya (literally “other-other”). It crops up repeatedly in Srimad-Bhagavatam. From Srila Prabhupada’s word-for- word translation for different verses we learn that anyonya can mean “one after another,” “each other,” and “one another.” In essence, this word is about relationship. 

Relationship is the central issue of psychology. I have before me a book by an American psychiatrist. He begins the prologue with a Yiddish proverb: “The one wishes to remember, the other wishes to forget. “So here we have it: “one,” “another”—anyonya. 

A conflict between two persons usually means that one wishes to remember something that happened between them, while the other wishes to forget it. Even a single individual can be torn by opposition between “one-another.” This is called mental conflict. One part of us wants to remember something, another part wants to forget. According to the Western disciplines of psychiatry and abnormal psychology, the condition of neurosis—which includes anxiety states, obsessions, and hysteria—is all about mental conflict. 

The Conflicted Mind

In Srimad-Bhagavatam 11.13.8, Uddhava asks a question of Lord Krishna about the conflicted mind. 

“Sri Uddhava said: ‘My dear Krishna, generally human beings know that material life brings great future unhappiness, and still they try to enjoy material life. My dear Lord, how can one in knowledge act just like a dog, an ass or a goat?’” 
In the course of His answer to Uddhava, Sri Krishna recounts a question the four Kumaras asked of Brahma. This is found in verse 17 of the same chapter. In this question of the small sages to their father, the word anyonya makes its appearance. 

sanakadaya ucuh
gunesv avisate ceto gunas cetasi ca prabho
katham anyonya-santyago mumuksor atititirsoh
“The sages headed by Sanaka said: ‘O Lord, people’s minds are naturally attracted to material sense objects, and similarly the sense objects in the form of desire enter within the mind. Therefore, how can a person who desires liberation, who desires to cross over activities of sense gratification, destroy this mutual relationship between the sense objects and the mind? Please explain this to us.’” 
Here the word anyonya is translated as, “of the mutual relationship between the sense objects and the mind.” It is extremely important for us to note that this verse outlines for our understanding the mechanics of material attachment. What topic is more sensitive, more provocative, more painful in the lives of devotees than material attachment? 

Today I heard a Bhagavatam class given by an ISKCON sannyasi. He remarked that even senior disciples of Srila Prabhupada have confided to him how difficult they find it to completely overcome the mind’s attachment to material things. Now, through the pages of Srimad-Bhagavatam, let us now try to see clearly just how attachment works. 

The Puzzling Nature of Attachment

Yes, we all know from Gita that when we contemplate the pancha- tanmatra, the five objects of the senses—sabda or sound, sparsa or touch, rupa or visible form, rasa or taste, and gandha or smell—the mind becomes attached to those objects (Bg 2.62: dhyayato visayan pumsah sangas tesupajayate). Out of this relationship between the mind and the sense objects, desire makes its appearance (sangat sanjayate kamah). 

The Kumaras pointed out a dimension to this process that we may not have considered from our study of the Gita. It seems quite an insidious arrangement, but the fact is that the mind and the sense objects are made for each other. They fit together so seamlessly that the four great sages found no way to separate them. So invaded is the mind by the sense objects, and so invaded are the sense objects by the mind, that trying to precisely tell them apart is a profound challenge to the intellect. 

Consider for a moment the smell of puris being fried in ghee. As soon as you perceive that smell your mind forms an attachment to it: “Hmmm, this is good.” But where is the good? 

Is the good of the smell objective, meaning that the vapors of the fried food “outside you” are themselves good? Or is it subjective, meaning that the sensation”inside you" stimulated by the vapors is good? After thinking about it awhile, we’d most likely venture that the good in the smell is a result of the combination of objective and subjective factors. 

Fine. Let’s accept that for starters. Next question: is the good of the smell real? “Yes!” would be our answer as devotees of the Lord. The reality of the good smell is confirmed again and again by our collective experience. 

When Srila Bhaktisiddhanta Sarasvati’s disciples were frying up feast preparations for a Hare Krishna festival in Burma, the local people complained about the horrible stench. Burmese people consider a good smell to be that of fish sauce left to ferment inside a clay pot for three years. If the “good” of the smell of fried puris is a real, substantial value, and not just a matter of personal attachment, how could the Burmese react as they did? 

Does a smell exist in any way, good or bad, if there are no minds around to perceive and judge it? Consider the same problem from the opposite approach. Would a mind really be a mind if it was absolutely devoid of even the slightest impression of sense objects? Such questions are paradoxical, and they provoked this witty response from Thomas Key (1799-1875): “What is mind? No matter. What is matter? Never mind.” 

Beyond the ontological problems of where to position the existence of a good smell (outside us? inside us? inbetween?), and whether a good smell all by itself is really anything at all, and whether a mind all by itself is really anything at all, there is the psychological consideration: if, as the Kumaras said, the mind and sense objects are always and inseparably attached to one another, then desire must be ever-present in us. If so, how can a person seeking liberation ever overcome desire? 

Complementarity

Allow me, dear reader, to observe that the question of the four Kumaras is about “the principle of complementarity in attachment mechanics.” Now just what do I wish to indicate by using such cumbersome terminology? My hope is that you may better appreciate that the question the Kumaras posed to their father is capable of baffling even the greatest intelligence in the universe. Thus the problem of the relationship of the mind and sense objects can be compared to the principle of complementarity in quantum mechanics, which baffles the greatest minds among our present-day scientists. 

I ask the reader to kindly indulge me while I take a few moments to try to make the above paragraph as clear as I can. There is a system of mechanics that is supposed to operate at the subatomic level. Scientists call it quantum or wave mechanics. It is based on a duality observed in, for instance, radiant phenomena like light. Experiments show that photons, the subatomic units of light, behave as waves and as particles, depending upon circumstances. 
In 1927 the Danish physicist Neils Bohr put forward a principle derived from such experiments. It is called the principle of complementarity. It argues that an experiment on, for example, the wave aspect of photons destroys the possibility of learning about the particle aspect. The opposite is true as well: an experiment on the particle aspect destroys knowledge of the wave aspect. Thus a photon is called a wave-particle because the two aspects are complementary. Even though scientists cannot observe both simultaneously, the wave aspect and the particle aspect complement one another to form a more complete theory of what a photon is like. 
I stress the word theory because what scientists do observe—“photon as wave” and”photon as particle”—exist only as experimental models … models that are not only incomplete but mutually contradictory! Since they contradict one another, they do not add up to a concrete whole. Thus a wave-particle is not a”real thing" like a pebble or an orange. Yet light is a “real thing,” and light appears to be made up of wave-particles. Of course, this state of affairs is baffling. Thus Neils Bohr concluded that the study of physics reveals only what we can say about nature, not how nature actually is. 

It is possible that you, o intelligent reader, are already glimpsing from the above explanation the complementarity that the four Kumaras found baffling in the relationship of the mind and sense objects. But kindly allow me to strengthen the bridge between wave-particle complementarity and mind-sense objects complementarity. 
I shall now turn to a book entitled Physics and Philosophy (Cambridge 1948) by the eminent British scientist Professor Sir James Jeans. In a section beginning on page 136, he argues that the wave aspect of a photon may be understood as”waves of knowledge" because they are nothing other than mathematical maps of probability. He writes on page 139 that”the waves, as we have seen, are mere mental constructs and possess no physical existence.” Hence the quantum waves are mind. But what are the quantum particles? From page 201:”The particle-picture depicts the phenomena; its ingredients are those of the ordinary picture of the material world.” In other words, quantum particles are sense objects. On page 204 he comes to this conclusion:”There is no longer a dualism of mind and matter, but of waves and particles; these seem to be the direct, although almost unrecognizable, descendants of the older mind and matter, the waves replacing mind and the particles matter.” 

A word of caution: it is not my purpose to endorse, or speculate upon, the philosophical link that Professor Jeans draws between the complementarity of wave-particles and that of mind and sense objects. What I find useful is that both dualisms, one described by modern science, and the other described by the ancient Vedic sages, tax the intellect severely. 

Mind and Sense Objects: Dual Aspects of a Higher Reality

Kindly allow me to make one more point in this regard. Some scientists propose that the wave-particle is all that we know of a higher-dimensional state intruding into our lower-dimensional awareness. A thought experiment is given as an illustration. Set up two video cameras to view an aquarium with a single large fish in it. Focus one camera on the front of the aquarium, and train the other to view one side of it. Connect each camera to one of two monitors positioned side-by-side in another room. The one fish will always look like two fish when observed through the two monitors. This is because the fish itself exists in three dimensions but the monitors are only able to show us two dimensions. Whenever in one monitor we see the front of the face of the fish, in the other we see only its side. And so it may be with the wave-particle. As we shall learn shortly from Srimad-Bhagavatam, this is precisely the case with the dualism of mind and sense objects: it is of a higher order of reality than we are able to grasp. 

Even Brahma Had No Answer

Let us return to Sri Krishna’s narrative about the question put by the Kumaras to their father Brahma. “My dear Uddhava,” the Lord says in Text 18 to His dear friend and devotee,”Brahma himself, who is born directly from the body of the Lord and who is the creator of all living entities within the material world, being the best of the demigods, seriously contemplated the question of his sons headed by Sanaka. The intelligence of Brahma, however, was affected by his own activities of creation, and thus he could not discover the essential answer to this question.” 

Again I must beg the reader’s indulgence as I attempt to shed light on why Brahmaji found the question of his sons so challenging. Here Lord Krishna points to Brahma’s activities of creation as blocking his sight of the answer. This indicates that the structure of the universe (i. e. its cosmology) is so subtle and involving that it diverts even the creator’s intelligence from the Absolute Truth. 

Modern science invests much brainpower in problems of cosmology; in the world of antiquity it was no less a topic of investigation, although then the investigation proceeded along Vedic lines. This was true even in the ancient Western world. I shall take the liberty of citing a British philosopher of mysticism, G. S. R. Mead, from a book he published in 1919 entitled The Doctrine of the Subtle Body in the Western Tradition, page 9: 
“The astral or sidereal religion of antiquity revolved around the central notion of an intimate correspondence between man’s psychical and sensible apparatus, or his inner embodiment, and the subtle nature of the universe … The ground conviction of astral religion held that there was a subtle organon of great nature, an interior economy of the world-soul. Man’s nature was so to say an excerpt from this greater nature; and it was conceived of as a germ or seed as it were of the universal tree of life. Man was the microcosm of the macrocosm.”
On page 8, Mr. Mead notes that in India, this doctrine (“of an intimate correspondence between man’s psychical and sensible apparatus. . . and the subtle nature of the universe") reached its most mature expression. 

Now, even my most attentive readers may find Mr. Mead’s language somewhat obscure. His style of writing harks back to the Victorian era. Let me try to make it plainer. 

The Subtle Nature of the Universe

I will start with Mr. Mead’s term, “world-soul.” Visvatma (soul of the universe) is a name of Sri Vishnu, the Supersoul. “In the Vedic hymns it is said: patim visvasyatmesvaram. Therefore, the Lord of the living entities is the Supreme Personality of Godhead, Vishnu.” (Bg 3.10 Purport) In the same purport Srila Prabhupada writes, “The praja-pati is Lord Vishnu, and He is the Lord of all living creatures, all worlds, and all beauties, and the protector of everyone.” Krishna tells Arjuna in Bhagavat-gita 13.5: 

“The Supersoul is the original source of all senses, yet He is without senses. He is unattached, although He is the maintainer of all living beings. He transcends the modes of nature, and at the same time He is the master of all the modes of material nature.”
For the purpose of creation, the Supersoul invests His son Brahma, born from the lotus of His navel, with the fiery spiritual essence that foments the rajo-guna (see Brahma-samhita 5.62). Thus Brahmaji, though not a direct vishnu-tattva expansion of the Lord, also acts as the world-soul. In the Vedic literatures he too is addressed as Prajapati. But unlike Sri Vishnu, Brahma is himself possessed of material senses even as he bestows material senses on all other creatures. Brahma tends to become attached to his work of creation, while the Lord Himself is never attached. Brahma is not beyond the modes of nature, for he is the rajo-guna avatara of the Supersoul. This is why Brahma was unable to answer the question of his sons. From the purport to SB 11.13.18: 

“Srila Jiva Gosvami has quoted three verses from the Srimad-Bhagavatam (2.9.32) as follows: “Lord Krishna blessed Brahma with realized knowledge of the Lord’s actual form, qualities and activities. In the Ninth Chapter, verse 37, the Lord ordered Brahma to rigidly carry out the Lord’s injunctions and affirmed that Brahma would thus never be bewildered in his cosmic decision-making. In the Sixth Chapter, verse 34, Lord Brahma assured his son Narada, “O Narada, because I have caught hold of the lotus feet of the Supreme Personality of Godhead, Hari, with great zeal, whatever I say has never proved to have been false, nor is the progress of my mind ever deterred, nor are my senses ever degraded by temporary attachment to matter.” In the present verse in this Thirteenth Chapter of the Eleventh Canto, Lord Krishna states that Brahma unfortunately did become bewildered by his creative functions, thus providing a grave lesson to all of the Lord’s empowered representatives. Although one may be elevated to an exalted position in the Lord’s transcendental service, at any moment there is danger of false pride polluting one’s devotional mentality.” 

Mr. Mead wrote of “the astral or sidereal religion of antiquity.” The words astral and sidereal refer to the patterns of stars and planets we see arrayed in the night sky.”This great machine, consisting of the stars and planets," states Srila Sukadeva Gosvami in Srimad-Bhagavatam 5.23.4, “resembles the form of a sisumara (dolphin) in the water. It is sometimes considered an incarnation of Krishna, Vasudeva. Great yogis meditate upon Vasudeva in this form because it is actually visible.”
Mr. Mead used the term “subtle organon of great nature.” This means that the subtle principles of the cosmos are comparable to the organs of a living body. As we see in Bg 13.3 Purport, there are three principles fundamental to reality: bhoktya (the individual jiva-souls), bhogyam (matter) and prerita (the controller of both). On the cosmic scale of manifestation, bhoktya, bhogyam and prerita are the triune (tri-vidham) of 1) four-headed Brahma who leads all other jivas in creation, 2) the virat or the elemental universe, and 3) Lord Vishnu. In our own body, we find countless microscopic cells, which Srila Prabhupada confirmed are each animated by an individual jiva. Out of all these jivas, we ourselves are the one individual soul chosen by the Lord to execute the mission He has ordained for this body. The body is a conglomeration of material elements (earth, water, fire, air and so on). The localized Paramatma dwelling in the core of the heart is the antaryami (inner controller). 

Mead stated that there is “an interior economy of the world-soul.” Here the word economy is not to be understood in its ordinary usage as the management of national wealth; rather, its theological usage is intended. In this sense economy means God’s management of His creation. Thus the universe functions as a vast organic system, as a single living entity of tremendous proportions. 

Man’s nature, according to Mr. Mead, is a germ or seed of the universal tree of life. In Srimad-Bhagavatam 3.8.15 and its purport we learn that the lotus flower upon which Brahma appeared is the virat or universal form of the Lord. The source of this virat is the subtle Hiranyagarbha (a feature of Garbhodakasayi Vishnu) who is glorified in the Vedic hymns as having thousands of heads, eyes and feet (see Cc. Madhya 20.292). He is the master of the universe; the tri-murti of Brahma, Shiva and Vishnu who attend to the universe’s three modes of nature are His secondary expansions (see TLC Chapter 8). 
Merged within Hiranyagarbha are countless individual souls who, like so many seeds, await germination (see Brahma-samhita 5.22). Within the lotus stem sprouted from His navel are fourteen planetary systems (see Cc. Adi 5.103). Brahma appears within the center of the blossoming petals of that lotus as the creative force of Hiryanagarbha; he brings forth the seedlike jivas from the body of the Lord, physically embodies them, and positions them within suitable planets according to their karma. Thus Srimad-Bhagavatam 7.14.36 states, “The entire universe, which is full of living entities, is like a tree whose root is the Supreme Personality of Godhead, Acyuta (Krishna). Therefore simply by worshiping Lord Krishna one can worship all living entities.”
Mr. Mead concluded, “Man was the microcosm of the macrocosm.” Hence the mind and senses of mankind (his “psychical and sensible apparatus”) are tiny reproductions of the cosmic form of Prajapati. The perceptions, thoughts, desires and activities of an individual person are related to the entire universe in a most intimate and subtle manner. Srimad-Bhagavatam 11.28.16 informs us, jivo ‘ntar-atma guna-karma-murtih sutram mahan ity urudheva gitah, that the individual living entity’s qualities, activities and form are bonded to the original form of material nature by sutra-tattva, a fundamental tie. (For more insight into this tie, see SB 5.17.23-23 about the sutra-yantritah, and Bs 5.21 and 22). The tie is actually personal. For example, the cogitations of intelligent human beings on questions of cosmology and the duality of mind and matter are, on a deep level, stimulated by the world-soul Brahma’s thoughts on the same issues. 

I hope, dear reader, the scientific and philosophical evidence presented in the preceding pages has not sidetracked you from the main path of this essay. I do not intend here to delve into the structure of the macrocosmic mind and its recapitulation in microcosmic human psychology. (That will be examined in the next essay.) For the present we are concerned with the mystery of relationship—particularly the relationship of the sense objects and the mind—and how attachment flows, honeylike, out of relationship to glue the attention of the soul to this material world. 

The Reply of the Hamsa-avatara
Even Brahma, the first of Vedic sages, was stymied by his sons’ inquiry into the nature of relationship and attachment. And so he fixed his mind upon the Lord, who then appeared as the Hamsa- avatara to separate Brahma’s consciousness from the modes of nature, just as a hamsa (swan) drinks the milk alone from a blend of milk and water. Let us now take a close look at two verses spoken by the swan incarnation: 

manasa vacasa drstyam grhyate ‘nyair apindriyaih 
aham eva na matto ‘nyad iti budhyadhvam anjasa
Within this world, whatever is perceived by the mind, speech, eyes or other senses is Me alone and nothing besides Me. All of you please understand this by a straightforward analysis of the facts. 

gunesv avisate ceto gunas cetasi ca prajah 
jivasya deha ubhayam gunas ceto mad-atmanah
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My dear sons, the mind has a natural proclivity to enter into the material sense objects, and similarly the sense objects enter into the mind; but both this material mind and the sense objects are merely designations that cover the spirit soul, who is part and parcel of Me. (SB 11.13.24-5)
These verses make clear that at any time, place, or circumstance, the only real relationship the jiva has is with the Lord. But—and here, dear reader, kindly excuse me for introducing an exotic word into this explanation—this relationship is multivalent. The word valence means “the capacity of something to unite, react or interact with something else.” In short, valence is the potential for attachment as well as attachment’s opposite, aversion. Now, a thing is called monovalent when it has only one site of attachment. For example, a room in which there is just a single electrical wall outlet could be said to have a”monovalent power point.” If you live in that room and are in need of house current to run your laptop computer, you have only one site of attachment to insert the plug. The Supreme Personality of Godhead, however, is unlimitedly multivalent. 

Everyone Relates to Krishna Only

In the course of His reply to the sages, the Hamsa -avatara indicated that the living entities relate with Him in multiple material and multiple transcendental ways. But to relate with the Lord materially yields a different result from relating spiritually with Him. In his purport to Sri Caitanya-caritamrta Adi 1.56, Srila Prabhupada brings out the difference with the sharpest clarity. 

One should understand, through the transparent medium of the spiritual master, that the Supreme Lord exists everywhere in His transcendental spiritual nature and that the living entities’ relationships with the Lord are directly and indirectly existing everywhere, even in this material world. In the spiritual world there are five kinds of relationships with the Supreme Lord—santa, dasya, sakhya, vatsalya and madhurya. 
The perverted reflections of these rasas are found in the material world. Land, home, furniture and other inert material objects are related in santa,or the neutral and silent sense, whereas servants work in the dasya relationship. The reciprocation between friends is called sakhya,the affection of a parent for a child is known as vatsalya, and the affairs of conjugal love constitute madhurya. These five relationships in the material world are distorted reflections of the original pure sentiments, which should be understood and perfected in relationship with the Supreme Personality of Godhead under the guidance of a bona fide spiritual master. In the material world the perverted rasas bring frustration. If these rasas are reestablished with Lord Krishna, the result is eternal blissful life. 

The material ways of relating to the Lord are hinted at in the two verses (SB 11.13.24-5) cited earlier. Even a nondevotee who is firmly absorbed in mundane consciousness has only Krishna to think about, to look at, and to discuss. Though agreeing with the Kumaras that the material mind pervades the material sense objects and the material sense objects pervade the material mind, the Hamsa- avatara pointed out that the covering of the spirit soul by designations of”I" (identification with mind) and “mine” (identification with sense objects) does not separate the living entity from Him. These designations are false. The fact is that in his true transcendental identity, the jivatma is always intimately related to Krishna as His part and parcel. 

Earlier in this essay I remarked, “As we shall learn shortly from Srimad-Bhagavatam,this is precisely the case with the dualism of mind and sense objects: it is of a higher order of reality than we are able to grasp.” So now we have learned from Lord Hamsa’s own lotus mouth that “Within this world, whatever is perceived by the mind, speech, eyes or other senses is Me alone and nothing besides Me.” The reality of what we think about, see, and discuss is found in the transcendental dimension of Krishna’s own existence. It is outside the sphere of material consciousness. 
Are the Mind and Sense Objects Real?

If everything we think about, see, and discuss is actually Krishna and His energy, we ought to have a care for comprehending rightly how the Lord’s energy divides our consciousness from Him. It is careless logic to first concede that our conceptions of”I am the mind" and”the sense objects are mine" have no substance at all, and then proceed to the conclusion that the mind and sense objects are not real. (This is the logic of the fox and the grapes, by the way.) If it be so that the mind and the sense objects are actually void, then ridding oneself of material consciousness would be snap. But it is not so, as we see so clearly from these prayers of Sri Prahlada Maharaja: 
tvam vayur agnir avanir viyad ambu matrah 
pranendriyani hrdayam cid anugrahas ca 
sarvam tvam eva saguno vigunas ca bhuman 
nanyat tvad asty api mano-vacasa niruktam
“O Supreme Lord, You are actually the air, the earth, fire, sky and water. You are the objects of sense perception, the life airs, the five senses, the mind, consciousness and false ego. Indeed, You are everything, subtle and gross. The material elements and anything expressed, either by the words or by the mind, are nothing but You.” (SB 7.9.48) 

tvam va idam sadasad isa bhavams tato ‘nyo 
maya yad atma-para-buddhir iyam hy apartha 
yad yasya janma nidhanam sthitir iksanam ca 
tad vaitad eva vasukalavad asti-tarvoh
“My dear Lord, O Supreme Personality of Godhead, the entire cosmic creation is caused by You, and the cosmic manifestation is an effect of Your energy. Although the entire cosmos is but You alone, You keep Yourself aloof from it. The conception of ‘mine and yours,’ is certainly a type of illusion (maya) because everything is an emanation from You and is therefore not different from You. Indeed, the cosmic manifestation is nondifferent from You, and the annihilation is also caused by You. This relationship between Your Lordship and the cosmos is illustrated by the example of the seed and the tree, or the subtle cause and the gross manifestation.” (SB 7.9.31) 

The mind (the focal point of the false sense of “I”) and the sense objects (the focal point of the false sense of “mine”) are very real and, even more importantly, are very personal energies. Right now they are working against us. They work against us because we are plugged into a lower order of relationship—a sinful relationship—with their Lord, the Supreme Person. Therefore His energies punish us by enshrouding our consciousness with bewilderment. In our lower order of relationship with Krishna and His energy, we are helplessly sucked into dilemmas of “What am I and what is mine?” “What is mine and what is yours?” “What is mind and what is matter?"„What is true and what is false?” “What is good and what is evil?” “What is bondage and what is liberation?” This is dvandva-mohah, the illusion of duality (see Bg 7.27). Srila Prabhupada said, “This dvandva-mohah exists with the sinful man, but one who is freed from all sinful reactions, resultant actions, he can understand Krishna.”
Lord Hamsa explained that as long as we do not understand the Lord’s transcendental nature—which includes our own nature as His pure, nonmaterial parts and parcels—our relationship with Him will remain steeped in falsity. At present we believe ourselves to be the controllers and enjoyers of all we survey. But all we survey is really Krishna, Who is the real controller and enjoyer. This, our material perspective, forces upon our consciousness the material mind, senses, and sense objects, just as looking through red lenses forces us to see the world as red. But the world is not red. Similarly, Krishna and His energy are not ours to control and enjoy. Nor is consciousness a product or function of mind, senses, and sense objects. All that is merely the false perpective of material vision. 

When materialism is renounced, the mind, senses and their objects are at last understood to be different from the true self. “A person who has thus achieved Me by understanding that he is not different from Me,” said Lord Hamsa in Text 26, “realizes that the material mind is lodged within the sense objects because of constant sense gratification, and that the material objects are existing prominently within the material mind. Having understood My transcendental nature, he gives up both the material mind and its objects.”
A Useless Question

Because our identification with the mind and sense objects is false, in Text 23 the Lord mildly chastised the four Kumaras with the phrase, iti vah prasno vacarambho hy anarthakah. This means that their inquiry about the self as something involved in the mutual relationship (anyonya) of the mind and sense objects was a useless string of words. The self is never enmeshed in the interaction of the mind and sense objects; its relationship is with Sri Krishna alone. Thus all the talk since the beginning of history about our mental problems, about our struggles with our attachments, amounts to merely the persistence of human illusion. 

The destruction of that illusion starts when we seek to revive our relationship with the Lord as per His instructions. In verses 39 and 40, the Hamsa-avatara approved Vedic methods of knowledge, action, austerity, culture and so on by which the living entity may begin to associate with Him and thus share His transcendental presence everywhere. 

O best of the brahmanas,please know that I am the supreme shelter of the yoga system, analytic philosophy, virtuous action, truthful religious principles, power, beauty, fame and self-control. 

All superior transcendental qualities, such as being beyond the modes of nature, detached, the well-wisher, the most dear, the Supersoul, equally situated everywhere, and free from material entanglement—all such qualities, free from the transformations of material qualities, find their shelter and worshipable object in Me. 

The Instructions of the Hamsa-avatara Summarized

According to My instructions, one should fix the mind on Me alone. If, however, one continues to see many different values and goals in life rather than seeing everything within Me, then although apparently awake, one is actually dreaming due to incomplete knowledge, just as one may dream that one has wakened from a dream. (SB 11.13.30) 

You will recall that the Hamsa-avatara’s transcendental instructions are narrated by Lord Krishna in reply to a question of Uddhava about the conflicted self: how can it be that a man of knowledge is still capable of acting like a dog, an ass, or a goat? This verse 30 above is a beacon into the heart of the problem raised by Uddhava. That person is simply dreaming who fails to see that his immediate field of activities and the world beyond are ever within Krishna. He may believe himself awake due to some theoretical knowledge or pious conviction. But in fact his spiritual nature is still asleep. Now, we all have ample experience of the craziness of the dream state. 
Yesterday a friend told me that he dreamed of playing golf with a prominent ISKCON guru who has thousands of disciples around the world. Such irrational mental imagery illustrates the power of our subconscious desires over our surface thought processes. In verse 30 the Hamsa-avatara warns us that a person who is not Krishna conscious lives twenty-four hours a day in such a dream-world. At any moment, despite the neat structures of reason he has installed in his head, his mind may be overcome by irrational desires. He will suddenly find himself acting like a dog, an ass, or a goat. 

Human Mentality is a Passionate Dream

In a later chapter of this Eleventh Canto, Sri Krishna reveals that beneath our wakeful thoughts and perceptions is an undercurrent of mental energy known as svapna, the level of dreaming—which, as we shall soon see, Srila Prabhupada identifies as “the subconscious mind.” This svapna is an effect of the mode of passion upon consciousness. 

sattvaj jagaranam vidyad rajasa svapnam adiset 
prasvapam tamasa jantos turiyam trisu santatam
One should know that wakefulness is born of the mode of goodness, dreams from the mode of passion, and deep dreamless sleep from the mode of ignorance. The fourth element, pure consciousness, is different from these three and pervades them. (SB 11.25.20)
A detailed understanding of the three modes of material nature is indispensible to Vedic psychology. But now I must limit the scope of this essay to the key points of relationship and attachment. These are features of the mode of passion. 

In Srimad-Bhagavatam 10.24.22, Lord Krishna tells Nanda Maharaja, rajasotpadyate visvam anyonyam vividham jagat. Here again we meet the word anyonya, by which the Lord refers to sexual relationships. He says that the mode of passion is the cause of 1) universal creation, 2) the sexual relationships of all creatures, and 3) all varieties within creation. In Bhagavad-gita 14.12 He tells Arjuna that as the mode of passion increases, great attachment is the result. 

The material intelligence is described by Lord Kapiladeva in Srimad- Bhagavatam 3.26.29. He says its function is to distinguish between varieties of sense objects and to help the senses make choices among them. This type of buddhi, which plans our relationships with the objects of the senses, is a creation of the mode of passion. Explaining the effect of the mode of passion on intellectual activities, Srila Prabhupada states in a Gita purport that it gives rise “to many theories and doctrines by dint of mundane logic and mental speculation.” (Bg 18.22 Purport) 

In another Gita purport, Prabhupada writes: “There are two classes of intelligent men. One is intelligent in material activities for sense gratification, and the other is introspective and awake to the cultivation of self-realization.” 

Activities of the introspective sage, or thoughtful man, are night for persons materially absorbed. Materialistic persons remain asleep in such a night due to their ignorance of self-realization. The introspective sage remains alert in the “night” of the materialistic men. The sage feels transcendental pleasure in the gradual advancement of spiritual culture, whereas the man in materialistic activities, being asleep to self-realization, dreams of varieties of sense pleasure, feeling sometimes happy and sometimes distressed in his sleeping condition. (Bg 2.69 Purport) 

This is life in the mode of passion. This is our life, O fellow human being! Srimad-Bhagavatam (3.6.28) informs us that the human species is rajah-svabhavena, of the nature of the rajo-guna. Psychologically speaking, what this means is that we have a strong proclivity for dreaming even while we are awake. Day and night we relate to varieties of sense objects that pervade the mind. Day and night we form emotional attachments to mere mental images! Remember, as was explained before, even the greatest intellects of earth and heaven are unable to separate the “mental” from the “image” and so reveal a factual anyah (other) with whom we could have a real exchange. 

In dreams we create so many things out of various impressions in the subconscious mind, but all such creations are simply temporary and unreal. In the same way, although apparently we are awake in material life, because we have no information of the soul and the Supersoul, we create many friends and enemies simply out of imagination. (SB 4.9.33 Purport) 

We become attached to these imaginary friends and enemies, develop strong desires for them—especially sexual desires—and then, as happens in dreams, our lives spin out of control due to these same desires born of attachment. Attempting to make sense of all this, we resort to many theories and doctrines, including those of mundane psychology. These ideas too are simply products of the mode of passion. 

Who is Behind Passionate Attraction?

avidyamano ‘py avabhasate yo vaikariko rajasa-sarga esah 
brahma svayam jyotir ato vibhati brahmendriyarthatma-vikara-citram
Although thus not existing in reality, this manifestation of transformations created from the mode of passion appears real because the self-manifested, self-luminous Absolute Truth exhibits Himself in the form of the material variety of the senses, the sense objects, the mind and the elements of physical nature. (SB 11.28.22)
Here the attractive features of creation are depicted as illusory exhibitions of the Lord’s Brahman feature (brahma svayam jyotir); but another verse describes how the bodies, senses, minds, names and forms of the world are exhibitions of the transcendentally beautiful forms of the Personality of Godhead and His divine consort. 

guna-vyaktir iyam devi vyanjako guna-bhug bhavan 
tvam hi sarva-sariry atma srih sarirendriyasayah 
nama-rupe bhagavati pratyayas tvam apasrayah
“Mother Laksmi, who is here, is the reservoir of all spiritual qualities, whereas You manifest and enjoy all these qualities. Indeed, You are actually the enjoyer of everything. You live as the Supersoul of all living entities, and the goddess of fortune is the form of their bodies, senses and minds. She also has a holy name and form, whereas You are the support of all such names and forms and the cause for their manifestation.” (SB 6.19.13) 

As Srila Prabhupada explains in a 1976 Srimad-Bhagavatam lecture, there is no contradiction between the One Absolute Truth presented in SB 11.28.22 and the Divine Couple depicted in SB 6.19.13:

“She (Goddess Laksmi) is Narayana in a different energy only. Radha-Krishna-pranaya-vikrtir ahladini saktih. She is the manifestation of the pleasure potency of the Lord. The Lord has got unlimited potencies, parasya saktir vividhaiva sruyate. So one of the potency is Radharani or Laksmi or Sita. They are equal. There is no difference. Radha-Krishna-pranaya-vikrtir ahladini-saktir asmat: these loving affairs between Radharani and Krishna or Narayana and Laksmi or Sita and Rama. They are both of Them the same. One is potency; another is potent. That is the difference, potent and potency.” 

In our human condition of the mode of passion, we mistake the pure, spiritual, intimate affairs of the supreme potent and His potency to be the macrocosmic and microcosmic exhibition of material relationships and material attachments. This is due to the bedazzling hold of the Lord’s potency over the fallen souls: iyam hi prakrtih suksma-maya- saktir duratyaya—“Mother Laksmi is extremely difficult to understand because she is so powerful that the jurisdiction of her power is difficult to overcome. Mother Laksmi is represented in the material world as the external energy, but actually she is always the internal energy of the Lord.” (SB 6.19.11) 

Finding the Truth in Relationships

Fortunately for us, there is a program of rectification built into the passionate, perverted misconception of the relationship between the Lord and His consort. 

tasya adhisvarah saksat tvam eva purusah parah 
tvam sarva-yajna ijyeyam kriyeyam phala-bhug bhavan
“My Lord, You are the master of energy, and therefore You are the Supreme Person. You are sacrifice (yajna) personified. Laksmi, the embodiment of spiritual activities, is the original form of worship offered unto You, whereas You are the enjoyer of all sacrifices.” (SB 6.19.12) 

It was explained before that the “subtle organon of great nature” means the organic relationship of bhoktya, bhogyam and prerita (soul, matter and Supreme Lord). Matter is actually Mother Laksmi, who is the original form of worship offered to the Supreme Lord. The Lord is the personification and enjoyer of yajna, sacrifice. The soul is nondifferent from the Lord as His subordinate part and parcel. 
Thus the soul is the Lord’s assistant in yajna. The ideal organic interaction of bhoktya, bhogyam and prerita is therefore devotional sacrifice, in which the soul follows the Lord’s instructions: tam eva yuyam bhajatatma-vrttibhir mano-vacah-kaya- gunaih sva-karmabhih, “Unto Him, the Supreme Controller, you, the spirit soul, are to render worshipful engagements of body, words, and mind according to the qualities of your work.” (SB 4.21.33) In the purport Srila Prabhupada assures us, “If one engages himself seriously in devotional service, working with body, mind and intelligence, he is sure to be successful in going back home, back to Godhead.”
Such is the “subtle organon of great nature,” the healthy state of thought and action throughout the universe. Unfortunately, we who exist at the human level of consciousness are susceptible to the infection of the mode of passion. This perverts our part in the rasa (relationship) of the Lord and His consort; and as we have seen Srila Prabhupada explain before, the perversion of rasa brings frustration. 

Frustration and Voidism

In frustration, under the influence of passionate mental speculation, we worry our brains about how to negate the natural relationship of the energies of the Lord and His consort. In Srimad-Bhagavatam 3.27.17, Devahuti asks her transcendental son Lord Kapila a question very similar to the the one the four Kumaras asked their father Brahma. She too employs the word anyonya: 

purusam prakrtir brahman na vimuncati karhicit 
anyonyapasrayatvac ca nityatvad anayoh prabho
“Sri Devahuti inquired: My dear brahmana, does material nature ever give release to the spirit soul? Since one is attracted to the other eternally, how is their separation possible?” 

We saw before that Lord Hamsa regarded the inquiry of the four sages to be anarthakah, “useless.” In his purport to Devahuti’s question, Srila Prabhupada writes, “This question asked by Devahuti of Kapiladeva is more or less impelled by the philosophy of voidism. The voidists say that consciousness is a product of a combination of matter and that as soon as the consciousness is gone, the material combination dissolves, and therefore there is ultimately nothing but voidness. This absence of consciousness is called nirvana in Mayavada philosophy.” 

The Reply of Lord Kapiladeva

“The Supreme Personality of Godhead said: One can get liberation by seriously discharging devotional service unto Me and thereby hearing for a long time about Me or from Me. By thus executing one’s prescribed duties, there will be no reaction, and one will be freed from the contamination of matter.” (SB 3.27.21) 

Srila Prabhupada comments, “ … the liberated soul is not affected, although he is in the material nature. Even the Supreme Personality of Godhead is supposed to be in association with material nature when He descends, but He is not affected. One has to act in such a way that in spite of being in the material nature he is not affected by contamination. Although the lotus flower is in association with water, it does not mix with the water … Yajnarthat karmano ‘nyatra: all activities should be performed simply for Yajna, or the satisfaction of Vishnu. Anything done otherwise, without the satisfaction of Vishnu, or Yajna, produces bondage, so here it is also prescribed by Kapila Muni that one can transcend material entanglement by acting in Krishna consciousness, which means seriously engaging in devotional service. This serious devotional service can develop by hearing for long periods of time. Chanting and hearing is the beginning of the process of devotional service.” 

Commenting upon a statement by Maharaja Pariksit in Srimad-Bhagavatam (10.1.4) (nivrtta-tarsair upagiyamanad bhavausadhac), Srila Prabhupada adds, “Actually, chanting can be perfectly done by persons who are already liberated. But those who are not liberated? Then he says, bhavausadhi. But it is the medicine of this material entanglement for becoming liberated. That is also, it is also medicine. When we are liberated, we’ll chant and relish what is actually love of God. That is liberated. But even if we are not liberated, this will act as medicine to become liberated. So any stage, nivrtta-tarsair upagiyamanad bhavausadhac. Those who are chanting, the’’ll be liberated.” 

The Topmost Relationship, the Topmost Attachment

Thus the infection of the mode of passion is cured by chanting the holy names of the Lord. And when one is cured, the chanting is the pure expression of transcendental relationship. In Srimad-Bhagavatam 10.22.6 it is said of the anyonya or relationship that the gopis enjoyed amongst one another: 

usasy utthaya gotraih svair anyonyabaddha-bahavah 
Krishnam uccair jagur yantyah kalindyam snatum anvaham
Each day they rose at dawn. Calling out to one another by name, they all held hands and loudly sang the glories of Krishna while going to the Kalindi to take their bath. 

We have seen that in reference to the material world, the word anyonya indicates passionate sexual relationships. In reference to the spiritual world, it means the pure passion of conjugal rasa. The following verse, so stunning in its beauty, is a perfect illustration of that divine love: 

tatrarabhata govindo rasa-kridam anuvrataih 
stri-ratnair anvitah pritair anyonyabaddha-bahubhih
There on the Yamuna’s banks Lord Govinda then began the pastime of the rasa dance in the company of those jewels among women, the faithful gopis, who joyfully linked their arms together. (SB 10.33.2) 

The Middle Ground

So far, much of this essay has compared and contrasted rajas and rasa: passionate material attachment and the attachment of transcendental love. As seen from the reply of Lord Kapiladeva, graduating from the lower attachment to the higher takes a long time (ciram) of serious devotional service (tivraya mayi bhaktya) and hearing about Krishna (sruta). During that long time, we must stand upon a middle ground between the attachment we have but don’t want (rajas) and the attachment we want but don’t have (rasa). What is that middle ground? 

It is not my wish to overload the reader’s mind with an excess of information. But as I cited from an Upanisad in the Introduction to this series of essays, only one who desires liberation can attain it; and the desire for liberation is evident in one’s willingness to investigate the philosophy of liberation, Vedanta. So, in order to explain the middle ground between rajas and rasa I must introduce you to two important terms of Vedanta philosophy: vyavahara and paramartha. You will meet these words again as this series of essays develops. Let us now go through the small austerity of learning what they mean. 

A simple definition of these two words is found in Cc. Anty.4.159. Here vyavahara means “ordinary dealings” and paramartha means “affairs of spiritual advancement.” In his purport to Bhagavat-gita 7.24, Srila Prabhupada cites a verse by Sri Yamunacarya (Strotra-ratna 12) that classifies the characteristics, form and activities of the Supreme Personality of Godhead as paramartha (transcendental subject matter). This verse concludes, naivasura-prakrtayah prabhavanti boddhum, those of demonic nature (i.e. those whose minds are polluted by rajas and tamas) never understand paramartha. In the Manu-smrti, the Vedic lawbook of mankind, vyavahara means eighteen institutions of social, moral and justice administration that keep in check the demonic nature. Among these eighteen institutions are marriage, obeying orders, keeping promises, legal settlement of disputes, civil speech and civil behavior. In short, vyavahara is the relationship of human beings guided by Vedic regulation. Paramartha is the transcendental relationship of liberated souls and the Supreme Lord. 

But it is a mistake to think that vyavahara affairs, being “of this world only,” are unrelated to the Supreme Lord. In fact He has His own vyavahara pastimes: 

virad hiranya-garbhas ca karanam cety upadhayah 
isasya yat tribhir hinam turiyam tat pracaksate
“In the material world the Lord is designated as virat, hiranyagarbha and karana. But beyond these three designations, the Lord is ultimately in the fourth dimension (i. e. the transcendental realm of paramartha).”
yadyapi tinera maya la-iya vyavahara 
tathapi tat-sparsa nahi, sabhe maya-para
Although these three features of the Lord deal directly with the material energy, none of them are touched by it. They are all beyond illusion. (Cc. Adi 2.53-54) 

We have met with the words virat and hiranyagarbha already; the first is the universal form of the lotus flower upon which Brahma sits to do his work of creation, and the second is Garbhodakasayi Vishnu out of whose navel the lotus grows. The word karana refers to Maha- Vishnu. He is known as Karanabdhisayi Vishnu because He lies down on the karanabdhi, the Causal Ocean. Garbhodakasayi Vishnu or Hiranyagarbha has thousands of heads, eyes, arms and legs because He expands from Maha-Vishnu into thousands of universes. The universal form (virat) that expands from each and every Garbhodakasayi Vishnu is said to be a feature of Ksirodakasayi-Vishnu, who lies on the Milk Ocean and guides the wanderings of the living entities from within their hearts (see Cc. Madhya 21.39 Purport). 

As we have seen above in Cc. Adi 2.54, the three Vishnus are said to be maya la-iya vyavahara, “taking up dealings with the material energy.” But, tathapi tat-sparsa nahi, “they are not touched by maya.” The verse that follows the two quoted above begins with the words etat isanam isasya, which means “This is the opulence of the Lord.” The Lord displays the wonder of His material creation for the spiritual upliftment of souls in the lower modes of nature. Srila Prabhupada explains in Nectar of Devotion: 

Even uncivilized men like the aborigines offer their respectful obeisances to something wonderful exhibited by nature’s law, and they appreciate that behind some wonderful exhibition or action there is something supreme. So this consciousness, though lying dormant in those who are materially contaminated, is found in every living entity. And, when purified, this is called Krishna consciousness. (NOD Ch.2) 

Now, a sadhaka may ask, “What do the Lord’s vyavaraha pastimes have to do with me?” Well, sadhana-bhakti is like a regimen of medical treatments aimed at curing the infection of the lower modes of nature. One of the treatments is learning about the cosmic opulence of the Lord. This knowledge curbs down our passionate propensity to imagine ourselves the lords of creation. In Narada-bhakti-sutra 23, Narada Muni harshly condemns those who attempt to penetrate the intimate paramartha pastimes without having been schooled in the greatness of the Lord’s vyavahara pastimes of creating, maintaining and destroying the material manifestation. 

tad-vihinam jaranam iva
“Shows of devotion without knowledge of God’s greatness, on the other hand, are no better than the affairs of illicit lovers.” 

As the Lord performs His own vyavahara duties ever untouched by maya, so should the Lord’s devotees. Narada-bhakti-sutra 62: 

na tad-siddhau loka-vyavaharo heyah kintu phala-tyagas
Even after devotional service has been achieved one should not abandon his responsibilities in this world, but rather should surrender the results of work. And while still trying to reach the stage of pure devotion one certainly must continue executing prescribed duties. 

Lord Caitanya says, dharma-sthapana-hetu sadhura vyavahara: “A devotee’s behavior establishes the true purpose of religious principles.” (Cc. Madhya 17.185) In other words, sadhura vyavahara—the behavior of devotees within the material world—is the middle ground where dharma-sthapana-hetu, the difference between right and wrong, is made clear. Furthermore it is said, bhava-grahanera hetu kaila dharma-sthapana, “To accept ecstatic love is the main reason Lord Caitanya appeared and reestablished the religious system for this age.” (Cc. Adi 4.53) Thus by following the practical example of Lord Caitanya and His pure representative Srila Prabhupada, we too can obtain ecstatic love, which is paramartha. The conclusion is that since paramartha is beyond our present comprehension, we must form our understanding of healthy psychology from the vyavahara pastimes of the Lord and His pure devotees. 

Mental Torment

Srimad-Bhagavatam (11.28.28) describes the abnormal psychology of devotees who are somehow or other slow to the cure of vyavahara (relationships regulated by Vedic culture). 

Just as an improperly treated disease recurs and gives repeated distress to the patient, the mind that is not completely purified of its perverted tendencies will remain attached to material things and repeatedly torment the imperfect yogi. 

Therefore a well-known verse encourages us to enter strong relationships with devotees who are nicely situated in devotional service; thus in their association, our attachments will surely be purified. 

prasangam ajaram pasam atmanah kavayo viduh 
sa eva sadhusu krto moksa-dvaram apavrtam
“Every learned man knows very well that attachment for the material is the greatest entanglement of the spirit soul. But that same attachment, when applied to the self-realized devotees, opens the door of liberation.” (SB 3.25.20) 

But it is right here, in our relationships with devotees, that a working understanding of transcendental psychology becomes crucial. As I stated in the beginning of this essay, “relationship is the central issue of psychology.” If we are not aware of the workings of our own mind, if we are not aware of the nature of its interaction with other minds, if we are not attentive to the vyavahara culture of relationships, then we won’t be able to guard ourselves from envy. When envy creeps into the relationships of devotees, the purification of lusty desires that sastra says comes from sadhu-sangha is severely hampered. 

In the following verse we once again meet the word anyonya, “relationship.” But now it is coupled with vairah, “enviousness.” Just see the terrible result! 

lokah svayam sreyasi nasta-drstir yo ‘rthan samiheta nikama-kamah 
anyonya-vairah sukha-lesa-hetor ananta-duhkham ca na veda mudhah
Due to ignorance, the materialistic person does not know anything about his real self-interest, the auspicious path in life. He is simply bound to material enjoyment by lusty desires, and all his plans are made for this purpose. For temporary sense gratification, such a person creates a society of envy, and due to this mentality, he plunges into the ocean of suffering. Such a foolish person does not even know about this. (SB 5.5.16) 

Siddhanta-alasa
In Prakrta-rasa Sata-dusini, Srila Bhaktisiddhanta Sarasvati Thakura writes, siddhanta-alasa jana anartha to’ chade na: “A person who is siddhanta-alasa, lazy in understanding philosophical truth, cannot cross over the obstacles of his material conditioning.” 

In Srimad-Bhagavatam 5.14.29 and 30 we find a link between a careless, misguided and lazy attitude toward the investigation of the Vaishnava Vedanta philosophy and the appearance of lust, envy and offensiveness in association with devotees. 

The pseudo svamis, yogis and incarnations who do not believe in the Supreme Personality of Godhead are known as pasandis. They themselves are fallen and cheated because they do not know the real path of spiritual advancement, and whoever goes to them is certainly cheated in his turn. 

(My dear reader, I am shortly interrupting this quotation to point out that most of us came to ISKCON after having been cheated by bogus spiritualists. These cheaters infected us with siddhanta-alasa, laziness to know the science of Godhead. Now let us continue the translation of SB 5.14.29-30.)
When one is thus cheated, he sometimes takes shelter of the real followers of Vedic principles (brahmanas or those in Krishna consciousness), who teach everyone how to worship the Supreme Personality of Godhead according to the Vedic rituals. However, being unable to stick to these principles, these rascals again fall down and take shelter among sudras who are very expert in making arrangements for sex indulgence. Sex is very prominent among animals like monkeys, and such people who are enlivened by sex may be called descendants of monkeys. 

In this way the descendants of the monkeys intermingle with each other, and they are generally known as sudras. Without hesitating, they live and move freely, not knowing the goal of life. They are captivated simply by seeing the faces of one another, which remind them of sense gratification. They are always engaged in material activities, known as gramya-karma, and they work hard for material benefit. Thus they forget completely that one day their small life spans will be finished and they will be degraded in the evolutionary cycle. 

The Sanskrit of the above two verses is too lengthy to reproduce here in full, but a couple of phrases are of special relevance. One is ati-krpana-buddhih, “whose intelligence is dull because he does not properly utilize his assets;" and another is anyonya mukha-niriksana-adina, “by seeing the faces of one another (when a man sees the beautiful face of a woman and the woman sees the strong build of the man’s body, they always desire one another).” No need to elaborate. There are enough graphic illustrations of this tragic process of falldown in the nearly forty years of ISKCON’s history. 

Humility or Argumentation?

With sincerest humility, Sri Prahlada Maharaja counts himself among the souls who have drifted down to the abominable state of helpless addiction to sense gratification. He is most embarrassed to observe how his senses drag him in many directions at once. 

jihvaikato ‘cyuta vikarsati mavitrpta
sisno ‘nyatas tvag-udaram sravanam kutascit 
ghrano ‘nyatas capala-drk kva ca karma-saktir 
bahvyah sapatnya iva geha-patim lunanti
“My dear Lord, O infallible one, my position is like that of a person who has many wives, all trying to attract him in their own way. For example, the tongue is attracted to palatable dishes, the genitals to sex with an attractive woman, and the sense of touch to contact with soft things. The belly, although filled, still wants to eat more, and the ear, not attempting to hear about You, is generally attracted to cinema songs. The sense of smell is attracted to yet another side, the restless eyes are attracted to scenes of sense gratification, and the active senses are attracted elsewhere. In this way I am certainly embarrassed.” (SB 7.9.40) 

Therefore in the next verse Prahlada Maharaja prays most fervently to the Lord to deliver him from anonya janma-marana-asana-bhita-bhitam: birth and death, one after another, which come from asana, consuming vulgar sense objects on one side, and bhita-bhitam, being pursued by many fears on the other side. 

Unlike the great soul Sri Prahlada, that person who has turned his back on devotion to the Lord due to enviousness and offensiveness does not humbly pray for deliverance from birth, death, sensual hunger, and gnawing fear. He resorts instead to passionate speculation and argumentation. Lord Krishna tells Uddhava: 

The speculative argument of philosophers—“This world is real,” “No, it is not real”—is based upon incomplete knowledge of the Supreme Soul and is simply aimed at understanding material dualities. Although such argument is useless, persons who have turned their attention away from Me, their own true Self, are unable to give it up. (SB 11.22.34) 

Such endless speculative argumentation over various dualities—the sort of topics discussed at many a vegetarian pizza party in our present day—is a symptom of mental disturbance. That is the verdict of Krishna Himself in Srimad-Bhagavatam (11.28.36). 

Whatever apparent duality is perceived in the self is simply the confusion of the mind. Indeed, such supposed duality has no basis to rest upon apart from one’s own soul. 

This means that as long as we are not self-realized, the problems we complain that we meet “out there” in the world around us are really met by us within our own selves. Repeatedly in this chapter 28 of Canto 11, Lord Krishna dismisses the spirit soul’s troubled experience of the material world as being no better than a dream, which is just an illusory vision seen by the soul within the mental layers of his contaminated consciousness. (See 11.28.3, 13, 14, and 32; and elsewhere in Srimad-Bhagavatam, see 3.27.4; 4.29.35 and 73; and 11.22.56.) 

In 11.28.37, Krishna sweeps away all attempts to argue otherwise. 

“The duality of the five material elements is perceived only in terms of names and forms. Those who say this duality is real are pseudoscholars vainly proposing fanciful theories without basis in fact.”
Unfortunately, I have observed a tendency in more than a few members of the International Society for Krishna Consciousness to sweep away all such statements of Lord Krishna as being “just for the karmis.” It is as if we have just to place a tilak mark upon the forehead of the dream of duality, just “ISKCONize” it, then it is real. But rather than sweep away pages and pages of Bhagavatam verses with a shrug, we should investigate their proper application. 

Lord Krishna does not say that the disturbances of duality that affect the lives of devotees are to be ignored because they are just dreams. He does not say we ought to do nothing about them. What he does say is that speculating, gossiping, and arguing about them is no solution! 

The Supreme Personality of Godhead said: One should neither praise nor criticize the conditioned nature and activities of other persons. Rather, one should see this world as simply the combination of material nature and the enjoying souls, all based on the one Absolute Truth. 

Whoever indulges in praising or criticizing the qualities and behavior of others will quickly become deviated from his own best interest by his entanglement in illusory dualities. 

One who has properly understood the process of becoming firmly fixed in theoretical and realized knowledge, as described herein by Me, does not indulge in material criticism or praise. Like the sun, he wanders freely throughout this world. (SB 11.28.1, 2 and 8) 

The Psychological Treatment Prescribed by Krishna Himself

“So what should we do about our problems?” comes the agonized wail. Well, the first step is to take the humble position. That means to accept that we are struggling with duality (which means only that our minds are giving us trouble) because we are weak in knowing ourselves to be pure spirit soul. Having accepted this, we can go on to accept Lord Krishna’s personal prescription for curing our weak psychological condition. (Remember, psyche means “soul,” so real psychology lifts us up to transcendental self-realization.) 

As we have seen above, in Srimad-Bhagavatam’s Chapter 28 of Canto 11, Lord Krishna instructs Uddhava how to separate the soul from duality by transcendental knowledge. But Uddhava, like Arjuna in Bhagavad-gita 6.33, feared the mind is too powerful to be subdued by yogic knowledge alone. In the first verse of Chapter 29 he says: 

“My dear Lord Acyuta, I fear that the method of yoga described by You is very difficult for one who cannot control his mind. Therefore please explain to me in simple terms how someone can more easily execute it.”
In the next verse he makes an important observation: 

“O lotus-eyed Lord, generally those yogis who try to steady the mind experience frustration because of their inability to perfect the state of trance. Thus they weary in their attempt to bring the mind under control.” 

The word frustration (visidanti—“becomes frustrated”) is indicative of the mode of ignorance, which is where passionate endeavors end up. The human being, situated as he is in the mode of passion, works himself to frustration even in”spiritual" activities. Thus he grows weary of sadhana and may become victimized by voidistic ideas. Like the Kumaras and Mother Devahuti, he may speculate on how to separate the mind from the sense objects. He soon finds himself facing only two choices: to either negate his existence, or to surrender to”his nature" (meaning material nature). Nowadays the second choice is by far the more popular one. It is defended by arguing wrongly from the Gita, “What can repression accomplish?”
Sri Krishna answers Uddhava by speaking about the performance of devotional service in unbroken consciousness of Him. The Lord’s reply in Chapter 29 of this Uddhava-gita covers many verses; I shall only cite a few here. 

kuryat sarvani karmani mad-artham sanakaih smaran 
mayy arpita-manas-citto mad-dharmatma-mano-ratih
“Always remembering Me, one should perform all his duties for Me without becoming impetuous. With mind and intelligence offered to Me, one should fix his mind in attraction to My devotional service.” (SB 11.29.9) 

Kuryat sarvani karmani: a devotee should do all his duties. This may place him in the midst of conflict, just as Arjuna found himself at Kuruksetra. But that is no excuse for becoming impetuous (passionate). Here the word sanakaih means we should go forward”gradually" or”step by step.” The same point is made by Lord Krishna to Arjuna in Bhagavad-gita 6.25 (sanaih sanair uparamed). As a poet wrote, “The bird that flutters least is longest on the wing.” A bird like the albatross soars along the wind currents above the ocean for hundreds of miles with hardly a beat of its wings; the wings of the small birds we see in our garden flap rapidly, but these birds travel short distances only. We should patiently work at becoming truly attached to the Lord in all our services, and through that attachment, always remember Him. Thus by His grace we may soar like the albatross over the great ocean of material existence, back home, Back to Godhead. 

naresv abhiksnam mad-bhavam pumso bhavayato ‘cirat 
spardhasuya-tiraskarah sahankara viyanti hi
“For him who constantly meditates upon My presence within all persons, the bad tendencies of rivalry, envy and abusiveness, along with false ego, are very quickly destroyed.” (SB 11.29.15) 

Here Lord Krishna explains how envy steals into our minds to poison our relationships. When we are with equals, it appears in the mind as rivalry. When we are with superiors, it appears as envy in the sense of resentment towards those in higher positions. And when we are with subordinates, it appears as abusiveness. The cure is in learning to see Krishna within the hearts of all our associates, whether they are above, below or equal to us. 

A question might be, “What about when we are with people who are themselves bad? How do we relate to them?” In vyavahara culture there are codes of civilized conduct. Civilized persons, whether personally “good” or “bad,” observe these codes out of respect for the social order. Someone who flouts such codes is barbaric and thus subject to punishment by law, if not the law of the state then certainly the law of karma. However, if we view a person, no matter how barbaric, as wicked to the core, then that is the beginning of wickedness in ourselves. Beyond the wickedness that our senses and mind perceive in passionate human nature is the all-good Sri Krishna. We must gradually come to the paramartha platform of seeing and hearing Him always. 

Coming to the paramartha platform is likewise the answer to all our questions about personal low self-esteem. Low self-esteem is the condition of an individual who relates badly to his own self. He is discouraged, ashamed, despairing, and angry at his imperfections and falldowns. We should learn to see beyond the faults that cover our hearts to Krishna within the core of our hearts. Furthermore we should learn to see how Krishna sees us. Only looking at “ourselves” (our minds) through the modes of nature that pervert our minds is the problem of the conflicted mind described at the beginning of this essay. In the following verse, so wonderfully inspiring and strength- giving, the Lord assures Uddhava: 

samahitaih kah karanair gunatmabhir guno bhaven mat-suvivikta-dhamnah 
viksipyamanair uta kim nu dusanam ghanair upetair vigatai raveh kim
For one who has properly realized My personal identity as the Supreme Godhead, what credit is there if his senses—mere products of the material modes—are perfectly concentrated in meditation? And on the other hand, what blame is incurred if his senses happen to become agitated? Indeed, what does it mean to the sun if the clouds come and go? (SB 11.28.25) 

The next verse from Chapter 29 of the Uddhava-gita is a hammer-blow to the mode of passion that infects our human minds and emotions. 

yo yo mayi pare dharmah kalpyate nisphalaya cet 
tad-ayaso nirarthah syad bhayader iva sattama
“O Uddhava, greatest of saints, in a dangerous situation an ordinary person cries, becomes fearful and laments, although such useless emotions do not change the situation. But activities offered to Me without personal motivation, even if they are externally useless, amount to the actual process of religion.” (SB 11.29.21) 

We get so excited over our relationships and attachments. We burn up so much emotional energy in fear, anger and lamentation. But for what result? All human relationships must end, all human attachments must break. Yet it is difficult for us to find the energy to do a little service for Krishna, to chant his holy name and offer Him a flower, because in the mode of passion we fail to catch the eternal benefit of such acts of devotion. 

This verse is also an interesting lesson about boldness and self-control in Krishna consciousness. One who thinks the greatest evil is danger to his body, his mental peace, or the security of his social position cannot be bold in serving Krishna, even though he may be self- controlled. One who thinks that the greatest good is the reward, respect and honor that follows his doing externally useful service cannot be self-controlled, even though he may be bold. 

Now I shall cite three verses from Chapter 29 of this Uddhava-gita in which Lord Krishna echos 18.68-71 of His Bhagavad-gita. 

“One who liberally disseminates this knowledge among My devotees is the bestower of the Absolute Truth, and to him I give My very own self.” 

“He who loudly recites this supreme knowledge, which is the most lucid and purifying, becomes purified day by day, for he reveals Me to others with the lamp of transcendental knowledge.” 

“Anyone who regularly listens to this knowledge with faith and attention, all the while engaging in My pure devotional service, will never become bound by the reactions of material work.” (SB 11.29.26-28) 

To conclude this essay, let me remind the reader of a statement made by Kapiladeva concerning bhakti-yoga, the process Sri Krishna recommends to Uddhava and to Arjuna for overcoming the uncontrolled mind. 

jarayaty asu ya kosam nigirnam analo yatha
Bhakti, devotional service, dissolves the subtle body of the living entity without separate effort, just as fire in the stomach digests all that we eat. (SB 3.25.33) 

Srila Prabhupada explains: 

“Bhakti is in a far higher position than mukti because a person’s endeavor to get liberation from the material encagement is automatically served in devotional service. The example is given here that the fire in the stomach can digest whatever we eat. If the digestive power is sufficient, then whatever we can eat will be digested by the fire in the stomach. Similarly, a devotee does not have to try separately to attain liberation. That very service to the Supreme Personality of Godhead is the process of his liberation because to engage oneself in the service of the Lord is to liberate oneself from material entanglement. Sri Bilvamangala Thakura explained this position very nicely. He said, ‘If I have unflinching devotion unto the lotus feet of the Supreme Lord, then mukti, or liberation, serves me as my maidservant. Mukti, the maidservant, is always ready to do whatever I ask.’”
All glories to Srila Prabhupada!

ISKCON Radha-Rasabihari Mandira, Juhu Beach, Mumbai, 12 April 2003
“The Most Far Out Class I’ve Ever Heard”
HH Sridhara Maharaja told me this morning that he received an e-mail from one of the leaders of ISKCON in Australia, who had heard our (Maharaja’s and mine) joint class on Lord Ramachandra’s appearance day. This devotee commented that it was “the most far out class I’ve ever heard”! I asked Maharaja what “far out” means in this contexnnt. He thought it meant the devotee enjoyed the class very much.
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I owe a great debt to HH Sridhara Maharaja, by the way. On Rama-navami morning I felt very morose. It had something to do with my being here at Juhu temple which Srila Prabhupada sacrificed so much for, and feeling myself totally out of place here. Like a person who does not belong because he does not share the history of the place. I was thinking at mangala-arati, “What did I do for Srila Prabhupada in this city of Bombay where so many of his early disciples risked their lives to save the ISKCON property from being stolen by that rascal Mr. Nair? What is the meaning of my even entering this grand monument to my spiritual master’s unswerving devotion to Sri Krishna, what to speak of giving lectures here?"

But HH Sridhara Maharaja, in his portion of that Rama-navami morning’s Bhagavatam class, uplifted my spirits tremendously. He spoke so nicely of the power of devotional service, and the mercy of the Lord and Srila Prabhupada.

He spoke of the tests all devotees must face in their spiritual lives. Actually, that is a great lesson to be gleaned from Rama-lila. Lord Ramachandra, though He is the complete (purna-bhagavan) Supreme Personality of Godhead, underwent so many wordly difficulties. He showed us that life in this material existence is not easy. It is not meant to be easy. It is meant for tapasya.
I got inspired by these words of Sridhara Maharaja and when my turn came I spoke on Bhagavad-gita 5.22. The Gita As It Is just happened to be sitting on the table in front of me, so I opened to that verse where Sri Krishna concludes, na tesu ramate budhah, “the wise man does not delight (ramate) in sense pleasures.” In the purport, Srila Prabhupada cites a verse from Padma Purana that explains the meaning of the name Rama. And in the same purport a verse from Canto 5 of Bhagavatam is cited in which Lord Rshabhdeva instructs his sons to perform tapo-divyam (transcendental austerities) to achieve brahma-saukhyam or transcendental bliss. Brahma-saukhyam, Srila Prabhupada explained in a lecture, means Rama.

“Krishna tested Srila Prabhupada by taking everything away from him during his householder years,” said Sridhara Maharaja. “And then Krishna tested Prabhupada again, after he took sannyasa, by giving him much, much more than all he had had before.”
So whether a devotee seems in prosperity or in poverty, in grace or disgrace, he is always under the protection of the Lord. And all that the Lord metes out to us is for our spiritual advancement so that we may attain the blissful state of pure devotion to Him. Pasu-paksi ho’ye thaki swarge va niroye, prays Srila Bhaktivinoda Thakura, “Be my life in heaven or hell, be it as a bird or a beast,” tava bhakti rahu bhaktivinoda-hrdoya, “may devotion to You always remain within my heart.”
I just finished writing my Vyasa Puja offering for Srila Prabhupada. That brought back the morose feelings. But, you know, even sadness can be dovetailed in Krishna consciousness.

Pakhi na jani kon aparadhe mukhe hare Krishna nam bolo na, wrote Srila Bhaktivinoda Thakura in another song:

“The bird of my heart does not know what past sinful activities it has committed to cause this inability to chant Hare Krishna properly.”
Such beautiful poetry. Sadly beautiful. Sad beauty dovetailed in longing glorification of the Lord. I say openly to you, dear my reader, there seems little else in my life I can do than to try to serve my spiritual master by whatever preaching opportunities are offered me by his ISKCON society, and while I try to do this, I also simply long for his mercy. The bird of my heart droops its head, feeling the weight of its disqualifications. But a bird must sing, chatter, make some kind of sound, whether it makes spiritual sense or not. So that I go on doing, hoping that Sri Sri Guru Gouranga will accept it as devotional service.

All glories to Srila Prabhupada!

ISKCON Juhu, Mumbai, 14 April 2003
Life on the Bowery
Yesterday, Sunday, was Ekadasi. Instead of the usual Bhagavatam class the devotees here normally listen to a reading of Srila Prabhupada Lilamrta by HH Satsvarupa das Gosvami. It so happened that we began the chapter describing Srila Prabhupada’s move to the Bowery in New York City after his typewriter and other items were stolen after his arrival in NYC from Butler, Pennsylvania. At the Bowery he took up residence at an A.I.R. loft. 

I explained to the devotees that A.I.R. stood for “Artist in Residence.” And “loft” meant that the place was a large room, usually covering a whole storey or floor level, in a building that had formerly been a factory of some sort, probably a textile factory. The company running the factory would have moved out to a new address or would have simply gone out of business. So in this way these old factory buildings became vacant; because the area had become degraded, other companies would not move into these buildings. In the 1960s the NYC city government permitted artists to rent spacious lofts in the Bowery and in other run-down areas of the city to do their painting and sculpting. 

One of these artists, Harvey Cohen, had become friendly with Srila Prabhupada; he had grown weary of living in NYC and planned to move to San Francisco. This Harvey Cohen would later be initiated as Hari Das and would be the first ISKCON temple president in Frisco. But at this point in time in NYC, Harvey just wanted out of the Bowery, a low-class area mostly populated by alcoholics, drug addicts and petty criminals. So Harvey left his loft for Srila Prabhupada to stay in, who did not want to remain in his previous apartment from which his things were stolen. 

Srila Prabhupada shared the loft with David Allen. I wrote about David in an In2-MeC entry in January. Prabhupada planned for David to become his first initiated American disciple. But David didn’t receive initiation because he could not give up his heroin habit. One day David went crazy at the Bowery loft; so with the help of Michael (Mukunda) and Carl (Karlapati) Srila Prabhupada moved to the “Matchless Gifts” storefront in the Lower East Side, where the history of ISKCON begins. 

I told the Juhu devotees that as a new devotee in Boston I’d met David Allen, who came for a visit in late 1970 or early ‘71. I wrote about this here in In2-MeC. David was very much respected by the devotees even though he was not practicing Krishna Consciousness sadhana. He was special because Prabhupada personally groomed him for initiation before any other of his American disciples. Though David had not yet come up to the standard to receive formal diksa, his heart was deeply impressed by his association with the Lord’s pure devotee. Such a fortunate soul, to have shared a residence with Srila Prabhupada! I wonder what he is doing now; I wonder if he is still alive on this planet. 

Anyway, at this yesterday’s Lilamrta class I told the story of my first meeting with Srila Prabhupada, which you’ve read here in In2-MeC … my having to stay to clean the kitchen while all the other devotees went to the Boston airport to greet his Divine Grace, and my getting the mercy of offering a fruit plate to Srila Prabhupada after his arrival lecture in the Boston temple. That was sweet, telling the Juhu devotees the inner meaning of this first encounter with my Spiritual Master. 

After the class I reflected on an interesting point. Here in Mumbai I’ve been lecturing on the second of the chatuh-sloki (four nutshell verses of Srimad-Bhagavatam, 2.9.33-36) which express in essence the meaning of the whole Bhagavatam. When Srila Prabhupada came to Boston in 1971, I had four encounters with him, each being the nutshell of an essential aspect of my relationship with my Spiritual Master. 

HH Sridhara Swami and His Nrisimha Kutir

Sunday afternoon I visited HH Sridhara Swami Maharaja at his “Nrsimha Kutir.” On the ISKCON Juhu land, besides the big temple and guest house, there is an apartment complex that has stood here since before ISKCON bought the property. Gradually all the nondevotee residents of those apartments moved out; now the building is occupied by ISKCONians only. So HH Sridhara Maharaja stays in one apartment where he worships his three amazing Nrsimha shilas and one Sudarshana shila. 

The shila is truly amazing. And the story behind Maharaja’s getting it is also amazing. He used to worship Nrsimha shilas gifted to him by HH Indradyumna Maharaja. But a few years back these shilas were stolen from a car he had been traveling in while visiting America. So Maharaja felt very bad about this, of course. Then an astrologer told him his shilas would return. 
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So recently it happened that a devotee came to tell Maharaja that in a shop just near the Juhu temple, a man was selling shaligram shilas along with Rudraksha beads (the kind of beads the Shaivites chant on, just as Vaishnavas chant on tulasi beads). Maharaja went to that shop and was attracted to one particular shila. This form of the Lord is quite large and round, the size of a small melon, and very smooth. And he has a mouth. This mouth is simply amazing. If you look into the opening you can see that the mouth cavity is much larger inside the shila. The inner sides of the cavity are shaped as perfect chakras. 

Now, the traditional account of how shilas get their different shapes, particularly the chakra marks, is that in the Gandaki river in Nepal where shaligrams are to be found, there dwell special worms with tusks that carve markings into the shaligram stones. It goes without saying that modern scientists will scoff at such an explanation. They call shaligram shilas “ammonites,” meaning a kind of fossil stone formed from the shell of ancient creatures of the nautilus type. When I saw this big shila I understood how deficient this “scientific” explanation is. 

This is no fossil. This is a big round stone with a hole in the front that inside expands into a large chamber carved in a chakra shape. Looking at it, logic impels you to conclude that some worm-like animal bored into the stone and did a “tour” around inside of it, then left the stone through the same hole it entered.
Shaligrams Are Not Fossils

The word ammonite comes from the name of a Roman god, “Ammon,” who was associated with rams (male sheep). Male sheep have coiled horns growing out of their heads. Scientists say that in ages past undersea creatures like the nautilus, which is a sort of octopus that has a shell shaped like a ram’s horn, died and by some process science can’t really explain, turned into ammonites, spiral stones that look like the horns of the rams of Ammon. 

In places like Whitby, England, there are such stones one can find along the sea beach that could be fossils of the nautilus. Actually you can see these stones yourself by typing “whitby” and “ammonite” into your internet search engine. You’ll come to websites where such stones are pictured. And you’ll notice they do not look like shaligram shilas, even though, yes, ammonites and shaligrams sometimes show similar spiral chakra marks. Anyway, HH Sridhara Maharaja’s shila makes a farce out of the “ammonite” theory. 

The man in the shop selling the shilas had put a price tag on this particular one for Rs 21,000! Maharaja preached to him that a shaligram shila is Vishnu. Anyone who sells a Visnhu shila goes to hell for the entire duration of the universe. The man then offered Maharaja any shila in the shop for free—except the big one! Maharaja kept preaching and insisting he wanted only the big shila with the cakra mouth. And the man ended up giving the shila to Maharaja without cost! Jaya Narasimhadeva! From other sources Maharaja got two ugra-Nrsimha shilas, plus the Sudarshana-chakra shila that was the first shila ever to be worshiped by HH Indradyumna Maharaja, when he took sannyasa. 

So the astrologer’s prediction was not wrong. 

Editor’s note: I knew HH Shridhar Swami quite well as we were both jailed and then stood trial on trumped charges of murder in 1978-79 together. I placed HH Suhotra’s version of his Narasimha shaligram on dandavats.com, and received the following response from a disciple of HH Indradyumna whose wife is a disciple of HH Sridhara: 

“H.H.Shridhara Swami’s big, round shaligram shila was known as Karalavadana, or ‘one with a big mouth’. He obtained it from Shri Tanaya Seth who had put a small shop of shaligram shilas in the Shri Mukteshwara Temple opposite ISKCON Hare Krishna Land. Shridhar Swami’s personal servant Shriman Mayapur Das Prabhu had gone to the Shri Mukteshwara Mandir to have darshan. There he saw this shaligram, and then told Maharaja about it. I still meet Tanaya Seth, still a very big businessman dealing in shaligram and rudrakshas. Now that Karalavadana Shaligram is in Mayapur at the Boys Gurukula, and under the expert care of H.H. Bhakti Vidya Purna Swami. I would love to get Him back to Mumbai where H.H. Shridhara Swami belonged. I personally have close to 400 shalagrm shilas.
“Out of curiosity we had taken this shaligram shila to a Pejavar Matha in Chembur, Mumbai (of the Madhva Vaishnava sampradaya). At that math there is a Nrsimha Deity. The head pujari is a very old man, and after seeing this shila called Him “one with a big mouth” or Karalavadana. He offered H.H. Sridhar Swami five shilas in exchange for him. On occasion we used to offer huge buckets of food to this shila as Maharaja used to say Karalavadana likes to eat a lot. My dear wife Manjari, who is a disciple of Shridhara Maharaja cooked lots of bhoga for this Shaligram Deity. Maharaja really loved Him. I had the good fortune to make an altar and obtain the silver paraphernalia for the worship of the shilas and Deity of H.H. Shridhara Swami.” – Narottamadas Thakur das Adhikary
Leaving the Company

I had a long and intimate talk with Sridhara Maharaja yesterday. He is one of my Godbrothers with whom I can reveal my mind in confidence. He jokingly says it is because our initials are the same, “SS.” In many ways he and I have the same mind about a lot of things. For example, he resigned from the GBC a few years ago, just as I resigned this year. His “excuse” for resigning is that he has a liver condition that endangers his health. 

And that is true. Twice he went into a coma from this condition. But now he is doing better, has lots of energy, travels around the world, preaches, and his major project is to raise funds to build the Temple of the Vedic Planetarium in Sridhama Mayapur. It is to this project that he has dedicated the rest of his life. 

But his liver sickness is not the deepest reason for his resignation from the GBC. He told me he used to be a company man.” That is an expression that refers to a man who totally identifies with the company he works for, who is unquestioningly loyal to the management. But after “ten years or so on the GBC, after seeing how the Governing Body Commission of ISKCON works from the inside, he began to have questions. He sees that too much institutionalization stifles the spontaneous enthusiasm that Srila Prabhupada liked to see in his disciples. But at the same time Maharaja remains an ISKCON man. He quit the GBC feeling that his participation on that Body was not very fruitful, but he continues to work for ISKCON as Prabhupada taught him. He does not point a finger of blame at anyone. 

After all, the GBC is made up of devotees who are also trying to serve Srila Prabhupada and Krishna. Their service in the difficult and controversial area of management of the Society is sure to be problematic. Yes, they do make mistakes. I recall so clearly the meeting at which they made Harikesa Prabhu the GBC chairman for 3 years straight. The Body was completely convinced that this would help solve many of ISKCON’s long-standing problems. But Prabhupada had clearly established that a GBC chairman may only hold office for one year. Within half a year, Harikesa Prabhu not only left his post as GBC chairman, but left his position as ISKCON guru, BBT Trustee, and sannyasi. Indeed, he left the Society itself. Since then he has been an advocate of New Age-ism. His dropping out of ISKCON left a good portion of the Society in chaos. At the time the GBC voted him into 3-year chairmanship, I abstained from casting a vote because I sensed a big mistake was being made. And I was right. 

But who doesn’t make mistakes? Even Srila Prabhupada once said, “You can finds faults in me too” (that is to say, if you are the type of person who looks for faults in others to explain away your own faults.) But that isn’t healthy psychology; it is a process of the mind that is called projection, in which one projects deficiencies inside himself upon others. “I can’t get along with this devotee because he gets too angry,” one may argue; but all that means is that you have anger inside yourself to begin with, and your anger is rubbing against his, causing friction. As Srila Bhaktisiddhanta Sarasvati said, “Because my vision is so honeycombed with faults, wherever I look I see only faults.” We must all find a way go on trying to serve Guru and Krishna despite the faulty nature of our collective conditioned existence. And we must avoid the offense of criticizing Vaishnavas. 
I feel exactly the same way as Sridhara Maharaja does about institutionalization. I too used to be a company man; I used to think that all of ISKCON’s problems are “manageable.” But as we saw Lord Krishna Himself explain in a verse I quoted in the last Transcendental Psychology essay, so-called external problems are really internal problems. 

A disciple once started to ask a question of Srila Prabhupada, that “If devotees are transcendental, then …” Prabhupada cut him off: “Devotees are trying to be transcendental!” The members of the GBC are no exception. They are trying to be transcendental, but as I have personally seen, many of the problems they are trying to solve are problems they created themselves in the first place. So-called external problems are really internal problems. You can’t manage away anomalies that are inside of you. 

To see this truth, which is explained by Krishna himself to Uddhava, is not to be offensive to the GBC or to any devotee manager. And it is not to say that there should be no management in ISKCON whatsoever, just some smiley walking-on-clouds spiritual anarchy. Management in ISKCON is necessary; Srila Prabhupada made no doubt about that. However, to be loyal and respectful to ISKCON management does not mean to ignore or dismiss as unimportant those areas, those qualities, of Krishna consciousness that management cannot actually manage! 

For example, how can your taste for hearing and chanting the holy name of Krishna be managed? Now, it is true that we can manage to get ourselves into the temple in the morning, and manage to get our hands in the beadbag, and manage to perform 16 rounds of japa. But that doesn’t guarantee you will chant good rounds with rapt attention. Still, there is a connection between good management of the circumstances of chanting on the one side, and taste for chanting on the other. Srila Prabhupada indicated this nicely in these words: 

“There is a English proverb that ‘God helps him who tries to help himself.’ That is a English proverb. So to become Krishna conscious is not very difficult thing. People have no taste. They do not understand the importance of this Krishna consciousness movement. But this is the only way by which one can become perfect and happy.”
Maybe you did not catch the point Prabhupada is making here. It is that even though people have no taste and thus cannot understand the importance of Krishna consciousness, God will help them if they help themselves. Thus “to become Krishna conscious is not very difficult thing.” We “help ourselves” by trying to manage our spiritual activities nicely. We don’t have taste, but we should try to get it. We don’t understand, but we should try to. This is what sadhana-bhakti is all about. Still, in the final analysis, whatever we do or don’t do, the taste “by which one can become perfect and happy” comes to us by the grace of God. 

In the practice of sadhana-bhakti, we realize that this grace becomes more apparent in our lives as we try to help ourselves attain it. So because there is a connection between God’s help (His mercy) and our helping ourselves (by nicely managing our devotional activities), it may seem that if we are not getting that taste, then it is a problem of management. Well, certainly if we lack taste in Krishna consciousness, something has come up between ourselves and Krishna. But is that “something” really only just external management—our temple president for example, or the GBC? Has anyone ever had the experience that just by blaming the management as being bad their taste for chanting the holy name improves? 

In reply to that question, someone may reasonably answer, “No, of course not. That’s not the way. Let’s not talk about blaming anyone. But we have to take steps to create a pure atmosphere in which we can try our best to make advancement and thereby attract the Lord’s mercy.” That is a good answer. But … even if we do that, the mercy of the Lord that we attract by our efforts may manifest in a way we don’t expect. Maharaja Bharata nicely “managed” to leave his throne and go to the forest to cultivate his taste for Krishna consciousness. But God arranged that he became attached to a deer instead. Not that God forcibly attached his mind to the deer, but He made the arrangement by which Maharaja Bharata’s latent material attachments came up in his heart to focus upon the deer. The result was that even though he had attained the exalted state of bhava-bhakti, Maharaja Bharata had to take birth as a deer in his next life. 

But while he was in that deer body, the Lord permitted him to remember his previous life’s devotional service. And so, as a deer, Maharaja Bharata took to hearing about Krishna with the greatest urgency. Then he was blessed with the full measure of higher taste. Thus after giving up that deer body, he became the spiritually famous Jada Bharata. Obviously, Krishna’s plan for delivering His devotee and Maharaja Bharata’s own plan for getting himself delivered were a little different! 

We are not being offensive to the principle of good management in ISKCON by reflecting upon these truths that are so plainly stated in Srimad-Bhagavatam. 

Offenses are created by the way we express ourselves, and by the way we act. If we express anger and frustration and act impetuously (i.e. in the mode of passion), denouncing other devotees for faults that we ourselves carry in our own hearts, then we commit offenses. 

We should persevere. This word means “to persist in or to remain constant to a purpose, an idea, or a task in the face of obstacles or discouragement.” I personally find institutionalization discouraging. So discouraging I was forced, by a condition of depression, to resign from the GBC. But I remain constant in my purpose as a disciple of Srila Prabhupada and as a servant of his Society. It is a question of finding the position and service for yourself in which you can best persist. 

There is another state of mind called obstinacy. It can look a lot like perseverance. But obstinacy is defined as: “the state or quality of being stubborn or refractory.” Refractory means “to be resistant to authority.” Therefore it is said: “The difference between perseverance and obstinacy is that one often comes from a strong will, and the other from a strong won’t.” 

Another English saying is, “Where there is a will, there is a way.” Conversely, where there is a won’t, there isn’t a way. If we look at the ISKCON institution only in terms of “I won’t,” then there is a good chance we won’t find our way back to Godhead. “I won’t surrender to these power-hungry ISKCON managers! I won’t tolerate their hypocrisy! I won’t listen to their classes, which are just the same old dry preaching over and over! I won’t obey their instructions, I won’t cooperate with them, I won’t associate with them!” This insistent “won’t” is just a weed in the heart choking the life of the devotional creeper. 

Trials teach us what we are; they dig up the soil, and let us see what we are made of; they just turn up some of the ill weeds on to the surface. 

Anyway, I so much appreciate Sridhara Maharaja’s mood. He has realized that management can’t solve our most fundamental problems in Krishna consciousness. Only Krishna can do that. And Krishna does that in His own way, according to His own plan, because He is independent and supreme and all-powerful, and charmingly clever, too. But Maharaja does not take Krishna’s supremacy over all as an excuse to be obstinant towards management. Rather, Maharaja perseveres. He has a strong will, not a strong won’t. And thus he continues to go forward. Seeing his example, many devotees are inspired in their own spiritual lives. I am one of them. 
Vedic Technology Means Sri Guru Parampara
I told Sridhara Maharaja a story from a darshan Srila Prabhupada had with the BBT Library Party in Chicago 1975. I was a member of that party, so at one point in the discussion I asked Srila Prabhupada about Vedic technology. This question was impelled by my meetings with professors at universities. When I showed them the BBT books, they wanted to know if they explained anything about ancient Vedic technology like brahmastra weapons and vimanas (airplanes). 

All Srila Prabhupada told me in reply was, “Vedic technology means Sri Guru Parampara.” It was a very short answer. But it was enough. I consider it an extremely important sutra, because technology is the means by which a society progresses. Modern society progresses by material, scientific technology; Vedic society, which ISKCON represents, can only progress by following guru-parampara. If ISKCON does that, it can overtake the world, just as nowadays the Western scientific-technological culture has overtaken the world. 

All glories to Srila Prabhupada!
ISKCON Juhu, Mumbai, 15 April 2003
Life in the in Tarunpur Kutir

I was too busy in Mayapur doing the books-to-computer marathon and writing the Transcendental Psychology essays to report here about the c e n t i p e d e s ! ! ! (Oooh!) 

My kutir in Tarunpur became a home to these creatures. Those of you readers who don’t speak English as a first language may not know what a centipede is. It is what scientists call an arthropod, which is a fancy word for “bug.” The name centipede comes from the Latin centipeda, meaning “100 feet.” They are long and run rapidly across the ground on many legs with a snake-like movement of their whole body. 

In India centipedes are considered a kind of vrscika or scorpion. They don’t look like scorpions, but they do have poison fangs that inflict a painful bite if the centipede is a big one. So because centipedes are vrscikas, we have to kill them. Srila Prabhupada explained in 1968: 

“So once I saw in our Mayapur, Lord Caitanya’s birthplace, so a snake was going, a black snake with … In Bengal there are many snakes. So my Guru Maharaja was on the upstair and everyone asked the permission whether this should be killed. He said immediately, ‘Yes. He should be killed.’ So at that time I thought that ‘How Guru Maharaja ordered for killing the snake?’ Then, after so many years, when I began to read Bhagavatam and came to this passage, Prahlada Maharaja assertion, modeta sadhur api vrscika sarpa hatya, then I thought that ‘My Guru Maharaja did right thing.’ Here also, modeta. Even a sadhu. Then why a sadhu is pleased when a sarpa, a scorpion, or snake is killed? The reason is that these two kinds of creatures, they bite innocent persons without any fault. Without any fault.”
I saw about five centipedes during my month and a half stay in Tarunpur. I killed four and managed to cut one in half with a small knife before it escaped. These things are so attached to the body that when I cut it in half, both halves ran in different direction. I did kill the back half, but the front half, with the head, escaped. 

One morning during puja, when two of Murari Gupta’s sons were with me watching me worship my shilas, the boys saw a centipede crawl up my clothing. Right in the middle of puja! I had to stop everything and kill the little rascal. 

That one and three others (including the one I cut in half) were “little,” not more than five centimeters long. But another one, the fifth, was h u g e ! 

Early one morning, just after I turned on the light to get up from rest, I felt something run across my foot. I looked down. Though I did see for an instant something disappear into the darkness, I wasn’t sure what it was. I thought it might be a lizard, one of those geckos that the Bengalis call tikki-tikki because of the clicking sound they make. But in the brief instant I saw the thing, I noted that it did not look like a lizard. It crossed my mind it might be a centipede, but I did not want to believe that. Because from what I did see of it in the dark, if it was a centipede, then it was a big one! 

Anyway, whatever it was, it had vanished. I rolled up my bedding from the floor and set about getting the kutir in order before going to take a shower. I gradually noticed that my foot, over which the thing had run, was feeling a little itchy. When centipedes are really big, the touch of their feet on human skin causes an itch. In some cases their feet leave a row of red dots across skin. But as my foot was not itching bad, not even as bad as a mosquito bite, I didn’t mind it. 

Then suddenly I saw it. It was on the straw mat that covers the central area of the kutir, and was right in front of my shila altar. The thing was the color of a brick, sort of brown-red. And it was as big and as fat as a fountain pen. Fifteen centimeters long! 

It was nightmarish to see. Very disturbing to the mind. Frightening, yes, but even worse, disgusting in a very sinister way. It loitered in one place but sort of stretched and unstretched itself with a lazy motion. 

I could have just smashed the thing, but I didn’t want to make a big mess that I would have clean up before doing puja; plus I wanted to show the body to Murari Gupta Prabhu. So I took a flashlight and used the back end of it to crush the centipede’s head. The little monster writhed around for a second and then strained backwards, trying to pull its head out from under the flashlight. 

I took my small knife and cut its head off. 

Now, what kind of creature can still see and think without a head? 

I found out that a centipede can. 

After the head was gone, the thing was free from the flashlight. It started moving directly toward me, as if to attack. Centipedes are aggressive if provoked. And this one was really mad now. But it had no head! I could understand at that moment how demonic these creatures are. Their predatory life force is so strong that they have a kind of mystic power that over-rides their physical senses. 

Still not wanting to smash the thing into a big bloody mess on my straw floor mat, still wanting to preserve the body to show Murari, I started stabbing it along its “spine” with the knife blade. It kept coming after me. Finally after ten stabs it stopped, but it was still not dead. It just couldn’t walk anymore. I suppose stabbing it like that damaged its central nervous system. Its legs stopped working. But it was still trying to drag itself in my direction. I carefully wrapped it up in a piece of tissue paper and took to over to Murari’s house to show him. But he had already seen such big centipedes before, and since he had begun his morning puja of his Sri Sri Gaura-Nitai Deities, he did not want interrupt his spiritual meditations to look at such a horrible beast from hell. 

These creatures have an aura about them that deeply disturbs the mind. I was upset for days after that. Even now, writing this down, I get a creepy feeling inside. 

I hope reading this didnt disturb you too much. But it is something I just had to put into my journal. I hope next year the centipedes will have moved out. Last year the kutir was home to a colony of red ants. This year there were very few ants; but for the first time, there were centipedes. 

All glories to Srila Prabhupada!
ISKCON Juhu, Mumbai, 16 April 2003 
“Whenever I See One I Kill It”

Sorreeeeee … but I have to write about centipedes again. 

I received an email today that expressed some dismay over my description in yesterday’s journal of my killing of centipedes. An argument was made that centipedes are a different species from scorpions. Better to just catch the centipede in a cup, chant Hare Krishna to it, and toss it out the door. 

Okay. If that’s how you want to deal with these creatures, you won’t get any argument from me. To want to avoid killing living entities (ahimsa) is saintly. Srila Prabhupada stated about his own life: 

“Vrscika means scorpion and sarpa means snake. Naturally, whenever a scorpion is found or a snake is out, every man is prepared to kill it. Every man. ‘Oh, here is a snake. Kill it.’ When I was in Allahabad, in my bed there was a snake. I do not know how it came, but I informed to the servants, and they came with all stick immediately. So when the bed seat was taken away, it was under the, I mean to say, quilt. So that snake was there, and from the face of the snake I could understand that she was, it was so afraid. He could understand that ‘Now I’m going to be killed by so many people. They have come.’ So I told them that “Don’t kill this poor fellow. Better take it and send it to the forest.’ But they took it away, but I later on understood they killed it.” 
So here we see in his householder life, before taking initiation from his spiritual master, Srila Prabhupada did not like to be party to the killing of a snake. That is natural to the heart that is soft with compassion for all living entities. 

But as Srila Prabhupada pointed out, “whenever a scorpion is found or a snake is out, every man is prepared to kill it. Every man.” That is the practice in India. It is not just that poisonous snakes are killed like this in India. Every snake is killed. 

I quoted Srila Prabhupada yesterday (this is actually from the same talk as the above quotation) that he was bothered in his mind when he saw his Guru Maharaja approve the killing of “a black snake.” From that description, I doubt that this particular snake was poisonous. The poisonous snakes of India are the cobra, the Russell’s viper, the krait, and a kind of tree snake the name of which I’ve forgotten. None of these types of snakes are all black, though some have black and white bands or black spots on red. Anyway, the culture in India is, “If you see a snake, you kill it. No questions asked.” 

And this is supported in the Bhagavatam. Prahlada Maharaja uses the word sarpa, which means simply “snake.” The Sanskrit word for cobra is ahi. So Sri Prahlada is not taking the trouble to distinguish between poisonous and non-poisonous snakes. Sarpa hatya: “snakes are to be killed.” When Srila Prabhupada read this, his doubts about why his spiritual master agreed that a black snake be killed were allayed. 

Of course, I must add that Western-born devotees like HH Bhaktividya Purna Maharaja and Murari Gupta Prabhu, my good friends who’ve lived in Mayapur for over twenty years, will not allow non-poisonous snakes to be killed. They are useful; they eat rats. But the Indian people themselves? They kill all snakes they see in an instant. 

The understanding is that snake life is the lowest of the low, and killing a snake delivers it from that low condition. In the holy dhama, a killed snake is liberated. 

Same is with scorpions (vrscika). 

So what about centipedes? 

Actually, I first asked Murari Gupta Prabhu before I started killing the centipedes in my kutir. I said, “This is your property, all creatures here are under your protection, so what is the policy with centipedes?” 

His answer: “Whenever I see one I kill it.” 

His Indian-born wife, who speaks several Indian languages, explained that a centipede is also called vrscika in Bengali. 
Attention all members of the North European CLF (Centipede Liberation Front)
Another point is—since the email I received defending centipedes comes from Europe—that we are here talking about a type of centipede that is found from India across Asia to the Philippines. Its scientific classification is Scolopendrida. According to the Encyclopedia Brittanica, this Asian centipede can grow as large as 28 centimeters long. The Brittanica states that “these forms are capable of inflicting severe bites.”
The European centipede is classified as Scutigerida and does not grow longer than 2.5 centimeters in length. So you civilized Europeans have no experience of the kind of centipede I am talking about. Every one of these creatures in my kutir, if allowed to live, would grow and grow and grow into something huge, nasty and dangerous. 

Therefore Indians kill centipedes on sight, considering them a type of scorpion. Even Murari Gupta, who is cautious about killing non-poisonous snakes etc., kills any centipede he finds in his house. He has four children, including a three year old daughter. I found on the internet a report of a little girl in some Asian country who died as a result of a Scolopendrida bite. 

I think I’ve said enough about these creatures. 
All glories to Srila Prabhupada!
ISKCON Juhu, Mumbai, 19 April 2003
Remembering Nandarani
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This is the text of a letter I wrote to a devotee named Ananda Mohana dasa who came to see me here at Juhu. The letter explains itself. Readers of In2-MeC readers might appreciate it. 

My dear Ananda Mohana Prabhu,

Please accept my humble and heartful obeisances. All glories to His Divine Grace Srila Prabhupada. All glories to your spiritual master and my Godbrother, Sripad Gopal Krishna Maharaja. 

This is the letter of comment I promised I would write you after I read the book you offered me, Remembering Nandarani, dedicated to your daughter who was taken from this world by Lord Krishna at age thirteen. Prabhu, you may be surprised that I am putting this letter in your hand just one day after you visited me. After all, I did tell you yesterday—which was the first day you and I had ever in our lives spoken to one another—that “I’ll have to read the book first,” “I am leaving Mumbai day after tomorrow and I’ll be traveling for days, so it will take me time,” “I did not know your daughter before, so I’ll have to give this event of her passing some consideration,” and so on. 

But two things impelled me to go through the book cover to cover last night, and to write this letter this morning. The first thing was your emotional state as you recounted both the glories of your little girl and the tragedy of her sudden departure. And the second is the charming photo of her gopi-like face on the cover of the book, which, whenever I glance at it, tugs at my heart. 

About your emotional state during our talk yesterday, I cannot characterize it merely as the grief of a father who has lost a beloved child. There was a much deeper element to it. I think it may be expressed in this quotation from a saintly person of the ancient Middle East: “Not until a person detaches himself from the creation will he be joined with the Creator.”
Now, this is a major theme of our Bhagavata philosophy. We find it, for example, in Srimad-Bhagavatam 6.17.31. Lord Siva is speaking to Goddess Parvati about the glories of Maharaja Citraketu. As you well know, Citraketu lost a most beloved son. That tragedy became the impetus for his detaching himself from the creation and taking up the path back home, Back to Godhead. So in this verse Mahadeva tells his consort that the devotees of Lord Vasudeva have perfect knowledge and perfect detachment from this world. Therefore they are not interested in so-called happiness and distress. 

In that way, your emotional state was as Siva says, na hi kascid vyapasrayah, not sheltered in something material. By the grace of your unique daugher Nandarani Devi Dasi, you are detached from creation, detached from the parental conception of “I am the creator of this child” which is typical of the rajo-guna. And so now, as a result of this knowledge of the real nature of your relationship to your beloved Nandarani, Sri Krishna Himself has joined you. Aho dine’nathe nihita-carano niscitam idam, states this line attributed to Sri Caitanya Mahaprabhu Himself—“Alas, this is certain: Lord Jagannatha bestows His lotus feet upon those who feel themselves fallen and have no shelter in this world but Him.”
Prabhu, I have to now reveal my mind to you in a way that may surprise you. As we sat together yesterday, I began to think to myself,”How I wish I myself was in the position of this Ananda Mohana Prabhu. This would be for me the greatest mercy that Lord Jagannatha could bestow.” (My personal Deity is Sri Sri Jagannatha-Sudarshana, and to Him daily I chant the Jagannathastakam from which the line I just quoted comes.)
Your heart, your very life force, has been invaded by Sri Krishna in the form of the mood of separation from one who is beloved to Him. You may know that in Srila Prabhupada’s final pastimes, when my senior Godbrothers were emotionally overcome, anguishing at their spiritual master’s withered health, Prabhupada told them, “This is my business.” Meaning that His Divine Grace’s final lila was to bind their hearts to him forever, so as to bind them to Krishna. Similarly the hearts of you and your good wife Mother Vrndavandesvari Devi Dasi have been bound to Krishna by the lila of your daughter’s passing from this world. 
What a preacher Nandarani was! She knew by heart many slokas from various sastras. I went carefully through the handwritten notes of her Vaisnava studies that you reproduced in the book. Amazing! For example, I was struck by her refutation of the smarta conception of purusartha (dharma, artha, karma, moksa) on page 45. For a girl of 13 to have such a grasp of Vedanta-darsana is extraordinary. Was she Gargi returned, the female Vedic sage of ancient times who baffled the great smarta Yajnavalkya Muni by her penetrating inquiry into Who is the foundation of sacrifice? (Gargi is glorified as a Vaisnavi Vedantist by Srila Baladeva Vidyabhusana in his Govinda-bhasya). 

But Nandarani’s mission was not to grow up and preach to the whole world. Her mission was stay just long enough to preach to you and your wife. Naturally, her association deeply affected so many other devotees, as we see from the published realizations of sannyasis and other devotees. But Nandarani especially blessed you two by being your daughter, by living with you both every day of her life. 

I am a sannyasi. What do I know of the emotional bond between parent and child? Indeed, this is a thing that through my whole life I wanted to avoid. As we all well know from the sastras, such emotional bonds in their material version constitute hrdaya-grantha, the hard knot of attachment that drags the poor soul back to the womb again and again. But meeting you, and reading this wonderful book, opened my eyes to the spiritual version of emotional bondage which is glorified in the sastras, for example in this famous verse:

prasangam ajaram pasam atmanah kavayo viduh
sa eva sadhusu krto moksa-dvaram apavrtam
“Every learned man knows very well that attachment for the material is the greatest entanglement of the spirit soul. But that same attachment, when applied to the self-realized devotees, opens the doorof liberation.” (Bhag.3.25.20)
It is significant that this verse is spoken by Lord Kapiladeva to Devahuti, from whose womb He appeared in this world. Need I elaborate? It is clear to me that Nandarani’s brief soujourn in this world was to impress this same lesson into the hearts of her father and mother. I do sincerely believe that Sripad Jayapataka Maharaja has revealed the whole truth of this in his statement on page 87 of Remembering Nandarani:
Both Ananda Mohana Dasa and Vrndavanesvari Devi Dasi were devotees in their previous lives and their guru had come as their daughter just to bring them back to the path and after getting them firmly fixed up she has gone back to Godhead. 

Similarly the palmist-devotee quoted in Chapter Ten of Remembering Nandarani instructed you:

Normally, when one loses their child it is a case of grief. However, in this case I would say it is an occasion to rejoice. She has directly gone to Krishna. Now she is giving power, ideas and guidance to both of you and will make you pure devotees. 

This house is so purified and therefore I repeat, you should never think of disposing this house. No doubt, money is required by everyone. Nevertheless, you should never dispose of this house. It is not a house now. It is a temple. . . You should consider yourselves as the most fortunate parents in the world to have had a child like Nandarani as your daughter. 

Again revealing my mind to you, I consider myself most unfortunate because I never met Nandarani. You told me, and the book confirms, that she was dear to all sannyasis who knew her. That means these Maharajas were blessed by her innocence, her devotion, her purity. But I, the unluckly one (luck=Laksmi, and Nandarani was a little Laksmi) missed her blessings. 

In comparision to you, my devotional attraction to Krishna is feeble because it is mainly intellectual. I glimpse the Lord through the words of the sastra and through the lofty philosophical concepts therein. I try to develop attachment to Lord Jagannatha by rituals of daily puja. As a sannyasi I am careful about getting involved in mundane entanglements, so generally I don’t associate closely with others. In fact I don’t mind being alone for long periods of time. Now, in my asrama, that nature is perhaps advantageous—but only in some jnana-misra-bhakti sense. Real bhakti is purely personal. It is awash in oceanic transcendental emotions. I have to admit to you that I am far away from that. 

But you and your wife, the fortunate parents of this extraordinary soul Nandarani Devi Dasi, have been caught up in a pure personal relationship with a devotee who is beloved by Krishna and His associates. Remember I told you yesterday that there is an English saying, “ Whom God loves most He takes soonest from this world.”
Krishna loves your daughter. As we see from her offering to her Spiritual Master Sripad Gopal Krishna Maharaja, your daughter loves guru and Krishna. And that is why Krishna took her back, because there was so much love flowing between them that He wanted her to be with Him in His pastimes again. 

I think before she was conceived she asked Krishna for “time out” from her part in His nitya-lila so that she could come down here to get you and your wife deeply attached to her. After thirteen years of her absence, the Lord became impatient and abruptly took her back to Him. But Nandarani did not actually leave Krishna to come here; she brought Him with her. And she did not actually leave you to return to Him; she entered your hearts in a bhava-rupa. 
I witnessed myself how, when you to me spoke about her, tears flooded your eyes and your voice broke. That is her! That is your dearest daughter, still present! And that is Krishna, from whom she is never apart. 

Aho dine ‘nathe nihita-carano niscitam idam, “Alas, this is certain: Lord Jagannatha bestows His lotus feet upon those who feel themselves fallen and have no shelter in this world but Him.” I ritualistically repeat this line daily to my Jagannatha-Sudharsana silas, but yesterday I met a devotee who exemplifies those beautiful words. And that devotee is you, my dear Ananda Mohana Dasa. So at last I, a dry renunciate, became a little lucky. I was able to meet your little Laksmi of a daughter, Nandarani, by tasting a drop of the rasa that you share with her. Rasa vai sah, says the Upanisad:”Rasa is He (Krishna Himself).”
Even the way she departed this world, which from material vision seems so brutal, was a shaft of viraha (emotion of separation) aimed by Krishna at the deepest core of your heart. I recall, years ago, watching a stage play performed in Bhaktivedanta Manor of Ramayana. The devotee-actress who played Sita was so heart-wrenching in her performance of the scene in which Sita is seized by Ravana that many in the audience started weeping openly. “This is my business,” Srila Prabhupada said of his own pathos-inducing final pastimes. 

To use an American expression, it is this particular type of pastime-mercy that “separates the men from the boys.” I suppose even some members of this ISKCON movement, what to speak of members of worldly religions, will have a difficult time seeing God’s purpose in His taking a saintly young daughter from her pious parents. Nandarani was celebrated by the hundreds who knew her as a pure, learned, blissful Vaisnavi, a special soul from birth. She was so blessed that in her brief life she visited all important holy places of pilgrimage in the holy land of India. Yet a demon in human form choked her to death. So often this sort of “ungodly” event is the subject of theodical doubts. “How could some bad man get the chance to throttle an innocent devotee-child? Why would Krishna let her die at the hands of a demon?” 
But in a lecture Srila Prabhupada explained, “Because he has got enemy, therefore it is not that he is Krishna-bhakta. He is Krishna-bhakta, even having his enemies, just like Krishna, despite having enemies, is Krishna.” And in a Srimad-Bhagavatam purport he writes,

“A devotee’s conclusion is that no one is directly responsible for being a benefactor or mischief-monger without the sanction of the Lord; therefore he does not consider anyone to be directly responsible for such action. But in both the cases he takes it for granted that either benefit or loss is God-sent, and thus it is His grace. In case of benefit, no one will deny that it is God-sent, but in case of loss or reverses one becomes doubtful about how the Lord could be so unkind to His devotee as to put him in great difficulty. Jesus Christ was seemingly put into such great difficulty, being crucified by the ignorant, but he was never angry at the mischief-mongers. That is the way of accepting a thing, either favorable or unfavorable … By God’s grace, the devotee tolerates all reverses … In other words, a devotee has no suffering at all because so-called suffering is also God’s grace for a devotee who sees God in everything.” 

Srila Bhaktivinoda Thakura sings:

tomara sevaya dukha hoya jato seo to’ parama sukha
seva-sukha-duhka parama sampad nasaye avidya-dukha
Troubles encountered in your service shall be the cause of great happiness, for in Your devotional service joy and sorrow are equally great riches. Both destroy the misery of ignorance. (Atma-nivedana 8.4)
The misery of our ignorance is destroyed when we understand the truth behind Sita’s abduction, or Christ’s crucifixion, or the bull Dharma’s being tormented by the personality of Kali, or Haridasa Thakura’s being whipped by the Kazi’s men, or Sripad Tamala Krishna Maharaja’s leaving the world in a car accident. The truth of the passing of Nandarani destroys the ultimate misery of your life. Your ultimate misery is not, “Alas, our daughter was murdered.” All our relationships in this temporary world are lost as a matter of course, whether to disease, old age, mishap or murder. The ultimate misery is that we have forgotten Krishna. So Krishna may come even in the form of “a mischief-monger,” to use Srila Prabhupada’s expression, to pull us out of that ultimate misery. It is just His mercy when He forces us to remember Him. That type of mercy is reserved only for His strongest devotees. Therefore it “separates the men from the boys.” In the face of such special mercy, immature devotees may lose their faith. They may lament, “If there is a God, why did He not save our family from this tragedy?” I witnessed yesterday that you are made of sterner stuff. My obeisances to you again and again. 
Dear Ananda Mohana Prabhu, your daughter Nanarani Devi Dasi wants you to remember what Lord Krishna told Uddhava:

yo yo mayi pare dharmah kalpyate nisphalaya cet
tad-ayaso nirarthah syad bhayader iva sattama
“O Uddhava, greatest of saints, in a dangerous situation an ordinary person cries, becomes fearful and laments, although such useless emotions do not change the situation. But activities offered to Me without personal motivation, even if they are externally useless, amount to the actual process of religion.” (SB 11.29.21)
She wants you to absorb your emotions completely in devotional service to the Lord, not to waste them in useless lamentation. But wonder of wonders, mercy of mercies, she herself is inseparable from Krishna. So if, as is natural for a father who has lost his child, you sometimes break down in remembrance of your little girl—and isn’t it, when daughters reach about age 13, the gopi age, that they most captivate the heart of the parent?—then that lamentation will bring forth remembrance of Krishna in the most piercingly sweet mood of viraha, transcendental separation. 

I cannot fathom the intimate depth of this mercy Lord Krishna has showered upon you. I am only able to appeciate it from the remove of philosophical insight. In this way I know without a doubt you are most fortunate. I wish I had even a fraction of that fortune. To be so bound to the lotus feet of the Lord by such a strong emotional tie!

Your daughter, Nandarani Devi Dasi, is the light of your life back home, Back to Godhead. Just let that light lead you always. It is so easy, it is so natural, because we human beings are above all creatures of emotion. And so I must say it again: how very, very fortunate you are that Krishna has forced His way into the core of your heart via your kinship to a soul He personally sent into this world and personally called back to His lotus feet. 

My heart overfloods with the best of wishes for you and your good wife, Vrndavanesvari Devi Dasi. 

Your servant,
Suhotra Swami

All glories to Srila Prabhupada!
ISKCON Bhaktivedanta Sadhana Asrama, Govardhana, Sri Vrndavana Dhama, 21 April 2003
Govardhana’s Bhaktivedanta Sadhana Asrama
Yesterday (Sunday) Martanda dasa and I entrained on the Sankranti Rajdhani Express that left Mumbai at about 18:00. We arrived at Mathura at 9:00 the next morning. At Mathura station we hired a small van for ourselves and our luggage and drove to the ISKCON Bhaktivedanta Sadhana Asrama (IBSA) which is situated across the parikrama road from Sri Govardhana Hill. A January entry of In2-MeC gives you photos of this most holy and most unique place; you’ll recall from that entry that I stayed here for a month, between November and December in 2002. 
First Day at IBSA: “Don’t Listen to Paper Pushers”
I’ve only been here a few hours and already two extraordinary things have transpired. But first, before getting into these, let me just say that I plan to be here at IBSA until the 25th. Then I will leave for Delhi to prepare for flying out of India early on the morning of the 28th. Internet access is possible here at Govardhana but sometimes it is problematic. So what I will do while I am at IBSA is just keep adding to this journal entry as I feel like it, for the next 4 days. When I reach Delhi I will upload the whole thing to In2-MeC. So this entry that you have begun reading will cover all the days that I was here in Govardhana. 

Back to the extraordinary things that happened in the few hours since I arrived. One thing was that—after settling in the room that the IBSA temple commander, Asita Krishna Prabhu, had reserved for me, then taking shower, setting up the altar, doing a quick puja and bhoga offering, then going to get my head and face shaved, then going to offer obeisances to Manasi Ganga and sprinkle her sacred water on my head—I found out that Keshava Bharati Maharaja is here. He walked into my room after I got back from Manasi Ganga!

That was extraordinary because nobody told me he was at IBSA. I thought he was in America or somewhere else. Here at IBSA my Godbrother and old, old friend, Keshava Bharati Maharaja (until recently KB dasa brahmacari because he stepped down from sannyasa in the 1980s), holds no official position. But it is his humble but powerful service to the IBSA project over the last decade that has made this ashrama what it is today. 

Now KB (as his close friends call him) is sannyasa again. When we were together last November and December he and I talked about his renewing his sannyasa. He told me he would do it without putting it through the GBC system of sannyasa approval. As I revealed here in In2-MeC a few days ago, I am no longer a “company man.” So I told him, “Great! Just do it. You should have never have let those paper-pushers talk you into stepping down from sannyasa in the first place.” So not long ago, in a quiet ceremony, he re-accepted the danda from an ISKCON sannyasi Godbrother whose name I will not mention here. 

How about that, sports fans?
No Need for Votes and Stamps of Approval from Bureaucrats
Predictably, a few days after he took sannyasa two representatives of the (ahem) GBC Sannyasa Ministry sped up in a taxi to the front door of the IBSA with Samsonite attache cases in their hands. “We’re here to investigate.” Kesava Bharati Maharaja preached gently but firmly to them for hours. He mentioned my name as one who supported his return to sannyasa (I’m not the only one; he had a list of 25 devotees backing him up, not only sannyasis but even two Godsisters). One of the two GBC Sannyasa Ministers sent me an email about it. This was last March, while I was in Sridhama Mayapur. I replied, “I stayed a month in Govardhana with Keshava Bharati Prabhu. He should have never stepped down from sannyasa. His case is just one symptom of many things I find sad about the ISKCON institution; but I’ll not go into that here. It’s depressing and that is why I resigned from the GBC. Anyway, I go on record supporting Keshava Bharati Prabhu’s taking up the danda again.”
It seems the two minsters went away satisfied. The question remains, of course, what the GBC Body will have to say about Keshava Bharati Swami. Whatever. I wish him all the best. He is a most personal kind of preacher, extremely humble, understanding and kind-hearted, and he knows there is a huge preaching opportunity in the world today—particularly in America—that the ISKCON institution is not addressing. So go and preach, Maharaja. That’s what sannyasa is all about, not getting votes and stamps of approval from bureaucrats. 
Now, the second extraordinary thing that happened today is that after thirty-two years I met P R A B H U P A D A D A S A again!!!!!!!
Meeting Prabhupada Dasa
Readers of In2-MeC will find reference to him in a January entry, the same one in which I told you about my meeting David Allen in Boston in late ‘70 or early ‘71. Prabhupada dasa was the one to whom in 1966 Srila Prabhupada offered a sannyasi lungi when he came complaining to His Divine Grace about his material sufferings. 

After talking with him today I can fill out the whole story. Prabhupada dasa was then Lon Solomon. In 1966 he lived in the East Village, in an apartment on East 9th Street between Avenues B and C. He was together with a black woman who was very attached to him. 
At one point he had a drug experience that cost him his hold on reality. He ran away from the girl and started living on the street. Sometimes he slept in the Paradox and the Forum, two bohemian hangouts. Sometimes he slept in a city park. And sometimes, by the kindness of the devotees, he slept at 26 2nd Avenue (Matchless Gifts), the first ISKCON center. 

In that drug-crazed condition he thought of himself as a preacher. He had attended some of Prabhupada’s lectures and knew the basic teachings of Krishna Consciousness. And he tried to spread those teaching among his own associates. His hippie friends used to complain, “Lon, don’t preach.” But they’d hand him a guitar and say, “Just chant.” He could play guitar nicely, so he’d lead them in a kirtana. At least they were enthusiastic about that. 

Srila Prabhupada knew Lon. Once, while under the influence of lysergic acid diethylemide (LSD), he came Matchless Gifts to hear His Divine Grace lecture. Srila Prabhupada looked right at him and said, “Lon, did you take LSD?”
In those days it was very easy to meet and talk with Prabhupada in his apartment behind Matchless Gifts. So once Lon came up to explain the state of his mind to His Divine Grace. Actually, Prabhupada dasa admits, he was in a psychotic condition, so he was not able to speak in any sensible manner. But Srila Prabhupada listened patiently as he babbled, “I’m just like you, Swamiji. I am a mendicant preacher. But I can’t maintain! I have no place to stay! I have a message but no way to give it to the world!”
Srila Prabhupada responded, “Tsk, tsk, tsk.” He reached behind him and picked up a lungi, holding it out to Lon. “Simply join us, we will solve all your problems.” Prabhupada dasa told me at that instant his mind began churning out one insane thought after another. In exaggerated panic he wondered, “Now what am I supposed to do? Just take my pants off and put this thing on?” He got to his feet and backed away from Srila Prabhupada in the direction of the door behind him. Prabhupada stood up too and followed him, still holding out the lungi. At the door, as Lon was leaving, a crystal tear glided down from the corner of one of Srila Prabhupada’s eyes. “Please come back,” he said. 

Prabhupada dasa remembers a class from October 1966 in which Srila Prabhupada said to his listeners, who were mostly still in karmi dress and hardly able to follow the four regulative principles, “Some of you will go to England. Some of you will go to Europe. You will spread Krishna consciousness all over the world.” At that time Lon was very much into Beatles music, particularly their album Revolver (the mystical song Tomorrow Never Knows is on this LP). When Lon heard Prabhupada talk about his followers going to London, he thought, “Wow! If I hang around the Swami, I’ll meet the Beatles.” He foresaw himself preaching to the Fab Four about Krishna. 
I commented, “You know, Prabhu, that could have actually happened, had you really hung around Srila Prabhupada. Syamasundara Prabhu and his wife Malati, Gurudasa and the others who went to London were themselves hardly more than hippies at the time. But by hanging around Prabhupada they got the mission to go to England and preach to the Beatles.” He nodded and smiled. “Oh yes. I know that very well. But I was too crazy in those days.”
Through the years, Lon Solomon gradually overcame his craziness. By the time I met him in Boston, he was the manager of what he calls a “junk shop.” He considers that he was still half out of his mind even at that time, but at least he was doing so mething productive. Later, after I left Boston to travel with Vishnujana Maharaja, he got a bigger shop that became quite successful, and he began donating regularly to the temple. He met Srila Prabhupada again during the early ‘70’s and tried to explain to His Divine Grace that his mind was finally getting in order. But perhaps it wasn’t in order enough. He once wrote a letter to Prabhupada complaining about something the Boston temple president had done that Lon thought was unfair, but got no reply. 

Finally he joined the Boston temple. On Rama-navami, April 1975, he was initiated by Srila Prabhupada, through the mail, as Prabhupada dasa. This name was especially arranged for him by the Boston temple president in light of all the early association Lon had with Prabhupada. The initiation ceremony was performed by HH Tamal Krishna Maharaja. 

At his initiation ceremony Lon had an experience that reminded me of my own when I was initiated, when I thought my name was not on the list. Generally when a bhakta or bhaktin got a spiritual name from Srila Prabhupada, it would start with the same letter as the first karmi name. Hence, for example, Bruce Sharf was initiated as Brahmananda, Greg Sharf as Gargamuni, Steve Guarino as Satsvarupa, Howard Wheeler as Hayagriva, and so on. So in Lon’s initiation ceremony the names were being announced in alphabetical order, and as usual every spiritual name started with the same letter as the devotee’s karmi name. The names progressed past the letter “L” and still Lon was not called up to take his beads. So he started thinking that because he had done so poorly on sankirtana the day before, he had been passed over. He would not be initiated!

Actually, he had even said the day before to a devotee named Srinatha (a very saintly Godbrother who years ago passed away from this world) that “I collected so little today, I should not take initiation tomorrow.” Srinatha replied sweetly,”
“You just take the mercy.” Now that the “L” names were finished up, Lon’s heart sank into deep depression. Suddenly the Boston president said, “Now it is time for a very special devotee to receive his name and beads. Since he had so much merciful association with Srila Prabhupada in the very beginning of ISKCON’s history in New York, Bhakta Lon is now Prabhupada dasa!” You can imagine the loud shouts of “Jaya!” and the heavy beating of the mrdangas. 

Ten days before Srila Prabhupada left this planet, Prabhupada dasa received his second initiation. It wasn’t until the 1980’s, long after I had left the States to preach in Europe, that I received word from others that “that guy in Boston who owned the junk shop, you know, who knew Srila Prabhupada in 1966, is initiated as Prabhupada dasa.” I was under the impression that he was initiated by a disciple of Srila Prabhupada. But no, he is my Godbrother. How wonderful. 

My meeting him again after all these years was a beautiful experience for both of us. He is just now reading my book, Substance and Shadow and likes it very much. He wants to talk again with me about it after he’s had a day to put some questions down on paper. He is a real old-style intellectual who majored in philosophy at Brooklyn College. Just wonderful to talk to!

This is how we met here at IBSA. During prasadam time, he was sitting some distance from me. I was talking with Keshava Bharati Maharaja, but I noticed this older devotee in brahmacari dress glancing at me again and again and smiling. After we finished prasadam he shyly came over to introduce himself. He said, “Suhotra Maharaja, you probably don’t remember me …” then he started recounting some things from the old days in Boston. I couldn’t tell who he was because the last time I saw him he had long hair and a full beard. Then finally he said, “My name is Prabhupada dasa.”
I got all excited and almost shouted, “Don’t remember you? Prabhu, I have never forgotten you! It’s just that I never saw your face without hair and beard. You were a major influence on me when I was a new devotee!” Very humbly he said, “But I was crazy then.” I said,”But you got Prabhupada’s mercy in 1966. I always considered you a very special person.” Then we offered each other obeisances. 

Prabhupada dasa is full of stories of the old days. He told me for example that he started an underground newspaper in New York called Nova Vanguard. It only lasted four issues. But he dedicated a full page of one issue to an article on Srila Prabhupada written by a devotee. 

He used to visit Allen Ginsberg, sit down in his kitchen and chant Hare Krishna while strumming his guitar. Ginsberg would come and join him playing finger cymbals. Lon’s sister was married to N.S. (name abbreviated for legal reasons), who was a close friend of Richard Alpert (Baba Rama Das, who wrote the hippie classic Be Here Now. Alpert was Timothy Leary’s partner in launching LSD as a fad among American youth.) N.S. and Lon’s sister used to manufacture huge quantities of LSD and another powerful hallucinogen called DMT in the basement of N.S.’s mother’s house. N.S. often walked around the house with no clothes on, just being “natural,” I suppose. N.S.’s mother loved it. She thought it was great that her son and all his bearded weirdo friends were buzzing around her place day and night. Lon used to wash the test tubes in which the drugs were cooked up. 
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I brought up the question of beatniks versus hippies that I had discussed with Brahmananda. Prabhupada dasa said, “Brahmananda was old enough to be a beatnik, but I was younger. I became aware of the Beat scene at age 13 or 14, and I wanted to become a poet. The Beats were creative. They were into poetry, art, jazz, and they could intellectualize. They were also totally into drugs and illicit sex, but they studied too; Allen Ginsberg took the trouble to learn some Tibetan, for example. But by the time I was old enough to take up the bohemian life, the hippies had taken over. And yes, like Brahmananda told you, it was because Allen Ginsberg, one of the top Beats, himself turned into a hippie. So I guess I was a hippie who started out wanting to be a Beat. When I got into LSD, all my intellectual pretensions just went to hell. My poetry consisted of line after line of dirty words. Even Allen Ginsberg didn’t like it.” 

“I know what Brahmananda meant about them (beatniks and hippies) being two different tribes,” Prabhupada dasa continued. “I remember a talk in a coffeeship by David Lacombe, who was a name among the Beat Generation. He was speaking to a whole roomful of people, just condemning the hippies. ‘These hippies don’t create,’ he was complaining. ‘They don’t even think. Hippies are just passive drug zombies. They’ve ruined the whole underground scene. I’m leaving New York to live in the forest.’” 
Sriman Prabhupada dasa Brahmacari is truly my long-lost brother. I didn’t know until he told me today, but he met HH Bhaktividya Purna Maharaja in Mayapur for the first time this year. As you may know, Maharaja is my best friend. Prabhupada dasa was so happy to meet Maharaja! He said, “Like you, he’s a philosopher. He can talk about any subject and bring it into the light of Vedic knowledge. And this is what I want to learn to do. I’ve been in South America doing business to keep ISKCON going down there, but now that’s finished. I can’t hustle for money any more. I’m wearing saffron now and I just want to study Srila Prabhupada’s books, preach, and help devotees come to a deeper understanding of the philosophy.” I hugged him. “We speak the same language,” I said. 

Prabhupada dasa and I exchanged emails. We’ll be talking again tomorrow, so readers, stay tuned, because … 

more of his lore which is not a bore will be its way to your computer dispay in just one day …

That’s only here at www.in2-mec.com. Remember, friends and neighbors out there in internet land, at In2-MeC you read by far the most unconventional, free-associative and outright bizarre presentations of Krishna Consciousness to be found on the World-Wide Web. 
We’re proud that In2-MeC is a private site, totally unconnected and unaccountable to iskcon.net, pamho.net or any other “bona fide” ISKCON communications system. 
The reason I write, as I declared in the very first entry of this journal, is that in 1978 Srila Prabhupada asked me in a dream, “Why don’t you write?” So I write. And the oldtimers know that Srila Prabhupada did appreciate off-beat creative writing. In an early BTG article Hayagriva dasa analyzed a long-winded poem written in 1930 by Hart Crane called The Bridge. Somehow or other he connected that poem to Krishna consciousness. Srila Prabhupada was very pleased, even proud, of his “Professor Wheeler’s” pioneer literary efforts. We try to keep that pioneer spirit alive here at In2-MeC. 
So don’t flip, even if you think centipedes are hip, In2-MeC’s gonna catch you in its grip. 
Your responses have been hugely supportive. Keep those cards and letters coming, folks. So completely wonderful, this meeting with Sriman Prabhupada dasa Prabhu! So completely meaningful. I pray, pray, pray to Sri Sri Jagannatha-Sudarshana that what I am experiencing here in my talks with Godbrothers like Sridhara Maharaja, Keshava Bharati Maharaja, Bhaktividya Purna Maharaja, and Prabhupada Prabhu, is the start of a spiritual revolution. I feel incredible spiritual nourishment whenever I get the mercy of their association. 

Bhakta Gennadi

Another thing that happened today is that I met with Bhakta Gennadi, originally from Moldova. I’ve known him for years. He wants to stay here and be a permanent part of IBSA. I told him, “I’m not giving you a green light for that. I’m giving you 108 green lights.” He’s an aspiring disciple, but of the new generation. I told him, “You read all of Srila Prabhupada’s books first, then we will talk about initiation.”
IBSA is a perfect place for such an education. Keshava Bharati Maharaja is very enthusiastic about Bhakta Gennadi’s wish to remain here for the rest of his life, if possible. Maharaja is an excellent guide in Gennadi’s learning of sastra, since he is a BBT editor. He worked on the recently-published edition of Brhad-Bhagavatmrta. 
Bhakta Gennadi is getting new silver facial fixtures (smile, tilaka, eyebrows) for Sri-Sri Jagannatha-Sudarshan, Sri Sri Laksmi-Sesasayi and Sri Giriraja shilas. These are being made in a shop in Vrndavana. Premavanya Prabhu is paying for them. They will be delivered here at IBSA on the 24th. 
ISKCON Bhaktivedanta Sadhana Asrama, Govardhana, Sri Vrndavana Dhama, 22 April 2003
Second Day at IBSA “Who is Crazy?”
Prabhupada dasa—I’ll be calling him Lon a lot, by his pre-initiation name—first heard the Hare Krishna maha-mantra in 1965 from Allen Ginsberg, who sang kirtana in two live performances accompanied by an East Village rock group called the Fugs. At this time I lived in Mount Clemens, Michigan (the greater Detroit area). In 1966 or ‘67 I bought a Fugs album that featured Hare Krishna sung by Ginsberg; this was my own first aural introduction to kirtana. (Not a pure source for receivi ng the real name, I am afraid; but I did start to chant in imitiation as a result.)
The first time Lon ever saw Srila Prabhupada and heard him speak was when he appeared as a guest on The Alan Burke Show, a New York television program. Now, this TV show has been described by others—Satsvarupa Maharaja in the Lilamrta and Nanda Kishore Prabhu on the SPM video series—but for the first time I learned from Prabhupada dasa that by the end of the show Burke had become so moved by Prabhupada’s saintly demeanor that in a emotion-choked voice he told His Divine Grace, “Swamiji, you are a very charming gentleman.”
“That was not Alan Burke,” remembers Prabhupada dasa. “Burke’s program was aired from inside his opulent skyscraper penthouse. He used to bring ‘weird’ guests on, like a guy from the Flat Earth Society, and poke sarcastic fun at them; he was fond of lighting up big cigars during his interviews and blowing smoke into his guests’ faces. But with Prabhupada, Burke could not act like Burke. Prabhupada was too aristocratic, too calm, too gentle, too scholarly, too much in control to be mocked by a man like Alan Burke.”
Lon used to walk past Matchless Gifts, on 26 Second Avenue, when it was still a gift shop. “No wonder it went out of business. The only thing on sale was a collection of wooden match boxes. Artsy-craftsy sorts of things, these boxes. They were highly glossed with a thick coat of varnish painted over color pictures of movie stars and other popular faces. But the boxes had no matches in them! And that was it. That’s all that was on sale. Therefore the shop was called ‘match-less.’ Not a profitable line of business.”
Tomkin’s Square Park was right in the middle of Lon’s neighborhood. After Srila Prabhupada moved to Matchless Gifts from the Bowery, Lon would see the harer-nama sankirtana performed by Swamiji and his earliest disciples. “They sat, sang, played their instruments and danced on a big rug. This had been donated by a fellow named Robert Nelson. He once asked Srila Prabhupada for the recipe for chapatis. Prabhupada replied, ‘Oh, this will cost you $100.’ Somehow Robert got the money for Prabhupada and learned from him how to make chapatis.”
Lon was the type of guy who put his nose into everything. “I knew all the ‘spiritual scenes’ in the East Village. I knew Buddhists, I knew meditators, I knew mystics. Like for example, there was this local mystic poet named Benjamin Schwarzberg. He used to write for an underground newspaper called the East Village Other. Ben would only speak in poetry. Somehow, without effort, he could make everything he said rhyme. He’d throw in words like Shiva and Bodhisattva, connect them in funny ways, toss together a spontaneous mystical word-salad. Just having a conversation with him meant your mind went for a ride on a roller-coaster of metaphysical ideas. And on top of it Benjamin was completely celibate, which was very unusual for those times. So in the midst of this explosion of wacky spiritualism that was going on at that time in the East Village, I also used to visit the 26 Second Avenue temple. That’s how I became known to Srila Prabhupada. He even called me by my first name, Lon. But I never intended to get serious about Krishna Consciousness. The temple was just one of many scenes for me. 
When the Skeleton Chants Om

“I knew this psychedelic artist called Ron Lawson who used to help me with my underground newspaper, Nova Vanguard. He lived downstairs from Alan Ginsberg. One night at his place Ron gave a friend and I a dose of very potent LSD. I couldn’t believe what was happening. The hallucinations were so extreme that this Ron just turned into a grinning skeleton before my eyes. There he was, a skeleton sitting at his kitchen table, chanting ‘Om’ again and again. Then he got up and stood over my friend and I. He just stared at us with a skull face and popped-out eyes. Then he intoned ‘Tat tvam asi, ‘I am He,’ ‘I am God,’ with this ferocious intensity. 

“This was the acid trip that pushed me over the edge. I stayed at Ron’s place for ten hours, until dawn. Normally after ten hours on LSD you come down off the high. When I left Ron’s place and walked out in the new light of the day, I realized, ‘My God, this trip is just starting!’ The sunshine, the color, the waking up of the city, it all built up into a madhouse circus in my head. I didn’t come down for two weeks, and by that time I had gone clinically insane. I even jumped from the roof of a subway entrance station, thinking I could fly. Fortunately the station was not very high, so I didn’t hurt myself. Eventually I ended up in the Bellvue psychiatric hospital where I was diagnosed as an ambulatory schizophrenic. 

“In the meantime my personal life went to pieces. That’s when I left my apartment and my girlfriend. I couldn’t handle normal life anymore. On top of that, this Ron Lawson had put this crazy idea into my head that he was God, I was God, everything was God. 
“Lon, Did You Take LSD?” “No, Swamji.”

“So anyway, at some point I came to the temple and attended one of Swamiji’s Srimad-Bhagavatam classes. That’s when Prabhupada asked me, ‘Lon, did you take LSD?’ I answered, ‘No, Swamji. ‘ Which in a way was true because this was at least several days after I had taken Ron’s acid. So normally I would not be high. But in fact I was out of my head and Prabhupada knew it immediately. After the lecture everyone bowed down except me. I stood up before Srila Prabhupada and held my hands up over my head. In my mind I was showing him my universal form. I was wearing this long muskrat fur coat that I had bought cheap from a second-hand shop. The thing was so thick and fuzzy it weighed five kilos. I had a day-glo third eye pasted on my forehead. Swamiji took a look at me in this crazed state and then he did something totally unpredictable. He offered his pranams. Seated in the vyasasana, he pressed his palms together before his face and bowed his head. What I think he was doing was, he was offering his respects to Maya-devi who had me firmly in her grip. ‘All glories to the powerful illusory energy.”
“But of course I couldn’t fathom that. Prabhupada’s pranams, oh, that convinced me. ‘Swamiji knows who I really am,’ I thought. ‘He knows I’m different from all these others here who bow down, who are merely servants. He knows I am an incarnation!
“Srila Prabhupada left the vyasasana and went out the back door of the temple into his apartment building. Now, the way things were in the temple of that time, the devotees were hardly more than hippies themselves. There was no discrimination as to who is fit or unfit, who is sane, who is crazy. So they were urging me, in my totally insane frame of mind, ‘You gotta talk to Swamiji. Go on up, talk to him.’ So I went up. In those days Prabhupada’s door was open to everyone. There was even a sign on it that said something like ‘Door open, come in.’ But when I turned the doorknob to enter, the door was locked. I should have understood what that meant. But I was insane, completely insane. ‘OK, Swamiji’s door is locked. Never mind. He has already given me my leave to become a guru. There’s nothing more to talk about anyway. I’ll just do it.’
“So I went to Tomkins Square Park. There is a big round fountain in the middle, and because it was autumn season and chilly, the park authorities had shut the water off. So this fountain became my mandala. I sat in the middle of it, upon the metal nozzles that in the summer shot the water into the air. And in my fur coat and third eye I preached. I preached in a screaming voice hour after hour, sometimes in English, sometimes in Spanish, sometimes in Hebrew, throwing in a few Sanskrit words I knew. The whole rest of the morning went by like that. It’s New York, so mostly the people walking by didn’t look at me twice. But finally a crowd gathered, I guess because I just wasn’t going away. And at last a really beautiful looking couple, this young boy and girl, very sattvik in their features, they stepped up and laid a vegetarian meal before me. 

“I thought, ‘Yeah! Here they are! My disciples!’ I ate the meal and after that I don’t know what I did; the day had ended so I slept somewhere, maybe in the park. Who knows? I mean, in that state I used to sometimes just walk into people’s homes, strangers. I’d just walk in, they might be painting their living room so that’s why the door was open. I’d just walk in, start helping them to paint. 

“So the next day I returned to the fountain to continue my mission. This time a policeman came up and ordered me out of the fountain. One thing led to another and I was arrested. The cops understood I was nuts. So I was sent to Bellvue. My parents came to see me; they were almost crying, ‘Our poor son, locked in the madhouse.’ ‘No, it’s great here,’ I told them with a big smile. ‘I’d like to stay here for the rest of my life. ‘ Then they really started to cry. After a week or two in the nuthouse I managed to talk my way out. 

“I went back to the temple. While I was in Bellvue they cut off all my hair and beard. So when Srila Prabhupada saw me, he said, ‘Ah, Lon. Now you look very nice.’ Now, during the time I was locked up, the devotees had newly printed this booklet Prabhupada wrote. It was called Who is Crazy? I saw these booklets all over the place; it was one of the very first pieces of distribution literature. And I felt sort of proud. ‘Ah, this is all in my honor. I’ve just come from the madhouse, and here I am greeted by all these newly published booklets called Who is Crazy?”
Soon after that a documentary movie crew came to the temple to film Happiness on Second Avenue, a very interesting piece of ISKCON history that has been transferred to video by the ITV (ISKCON Television Network). The film is seven minutes long and appeared on New York TV as part of a longer program called Eye on New York. Lon Solomon can be seen in Happiness in Second Avenue wearing glasses, his hair neatly cut. In two sequences he bows down before Srila Prabhupada with the rest of the devotees and guests. 

“I’m really glad that my paying obeisances to Srila Prabhupada was captured on film. Because that was definitely not my style in those days. I was the guy who would stand up to show his universal form while everyone else was down on the floor. But on that day, because of the film crew, I behaved properly.”
Srila Prabhupada was always kind to Lon. But several times he was dismissed from Prabhupada’s presence, in a firm but gentle way, because of his crazy behavior. Once he came into Prabhupada’s apartment while some early disciples were present. Again, these devotees were hardly above the hippie stage themselves. Lon was in a restless state; he paced back and forth in Srila Prabhupada’s room and then started re-arranging Prabhupada’s things, moving the writing materials on his desk from one place to another and so on. Not one of the disciples thought to do anything about Lon’s strange behavior. In fact they were saying to one another, “Hey, dig this cat, man. He’s flipped out. Look what he’s doing. Man, that’s weird, really weird. Is he high or what? Wow!”
Finally Srila Prabhupada stood up and smiled. He started shaking Lon’s hand, clapping him on the shoulder, moving him very gently but quickly to the door. In this way he got him out of the room. Prabhupada dasa commented, “You see, that’s how a host will deal with a drunk at a party. You’ve got guests, it’s your own home, so don’t want an ugly scene to break out. So you just smile, keep shaking the guy’s hand like he’s a good friend, and edge him through the door and out of your place. Srila Prabhupada, as pure and saintly and innocent as he was, even knew how to do this, a tactic used by the kind of people who hold parties where alcohol is served.”
In 1967 Srila Prabhupada left New York to start his ISKCON in San Francisco. Not really intending to follow Swamiji, more to check out what’s happening on the West Coast, Lon also took off for Frisco. This was the height of the Haight-Ashbury scene. “I remember seeing the posters for the famous Mantra Rock Dance at the Avalon Ballroom. That event is elaborately described in the Lilamrta. I was in San Francisco at the time. I could have gone to see Prabhupada at the Avalon and at the temple on Frederick Street. I mean, I was really glad for the Swami to see his Krishna Consciousness catching on in Frisco like wildfire. But unfortunately I took LSD again. This was the last time I ever touched that drug. Once more I went totally bonkers and had to return to New York.”
After that, Lon managed to pull himself together a bit. He kept chanting Hare Krishna but he got more involved in his own affairs. He got married, moved up north to Vermont for a while, then moved a bit south to the city of Boston, which is still north of New York City. 
Zeke’s Old-Time Furniture Store
It was 1969 and by now Lon was out of touch with ISKCON. He needed a job. His wife found an advertisement in a hippie newspaper called The Phoenix. It offered an “antique and junk shop” for sale. So Lon and his wife went to the place, located at 95 Glenville Avenue. He found a group of hippies sitting around on the old furniture that was stocked in the shop. He saw amidst the junk a big sign that said Hare Krishna Temple. There was a good number of ISKCON books scattered around too. 

“What’s this?” he asked the hippies, pointing at the sign and the books. 

“Hey, man,” one replied languidly, “this joint used to be the Boston Hare Krishna temple. They moved over to North Beacon Street.” Lon had saved some money so he bought 95 Glenville Avenue for a cheap price and went into the second-hand business. The hippies had a big wooly monkey in a cage in the cellar. He was named Zeke. When he bought the shop, he got Zeke as part of the deal, so Lon named the place Zeke’s Old-Time Furniture Store. Eventually Lon had to sell Zeke the Monkey because as a pet he was too expensive to maintain. 

It was during 1970-72 when, as a new devotee at 40 North Beacon Street, I got to know Lon. Glenville Avenue is not far from North Beacon Street. So I’d sometimes run into him, either when he visited the temple, or just on the street in the neighborhood. 

He told me something very interesting from this period. You’ll recall my description of the first time I met Srila Prabhupada in July of 1971. Everyone went to the airport except me, who had to stay and clean the kitchen. I heard some kirtana music coming from somewhere in the ether, so at one point I searched the building top to bottom to see if someone else was there. I found no one. But Prabhupada dasa told me that on that same day, he was alone in the temple room after everyone went the airport. He thought he was the only person in the whole building. Meanwhile, I too was in the building thinking the same thing about myself: “I’m all alone here.” Somehow during the search I missed finding him. By the way, he was not playing a tape of kirtana. So that mystery remains unexplained. 

His business improved, so he moved to a better location at 1357 Commonwealth Avenue. He kept the name Zeke’s and continued to sell second-hand furniture, appliances, antiques, junk. There was a rock band that used to often shop at Zeke’s on Commonwealth Avenue. These guys had long wild-looking hair and regularly needed handheld electric hair dryers. This band, at that time struggling in Boston to make a name for themselves, was named Aerosmith. In the late ‘70’s and ‘80’s they became one of the most successful American rock bands. The lead singer is Steve Tyler; Liz, his daughter, is a famous Hollywood actress. She plays an elven princess in the Lord of the Rings series. 
Later Zeke’s moved to its next location on Harvard Square, a busy commercial center in the city of Boston. This shop was a large space that Lon managed to buy at a sweet price. But Lon and his two co-workers had no separate living facilities, so they used to just bunk in the store at night. One night they couldn’t get to sleep because of the loud rock music of a jukebox in a nearby pizza restaurant. So they all got up and went into the pizza place. They learned that the manager of the pizza joint had left the night business to some freaky character with hair down to his waist. He was playing the jukebox super loud and just giving pizzas outfor free. So Lon got a guitar from somewhere and started chanting Hare Krishna. 

The long-haired Pizza Freak broke into a big smile and said, “Hey, man! I really dig that! You guys gotta live with me! I got this big place over on Chester street. C’mon, let’s go!” So he closed down the pizza place and they went to his house. Pizza Freak had a room free for each of the three Zeke’s workers. He put Lon in a room that had the Hare Krishna maha-mantra painted all over the walls and the ceiling. There were BBT posters of Sri Krishna on the wall too. 
Hare Krishnas and Harry Kershner
It turned out that just previous to Lon’s moving into that room, it had been occupied by a young woman who joined the Boston Hare Krishna temple. (All this transpired after I had joined Visnujana Maharaja, so I do not know this mataji.) This lady went on to be one of the big book distributors in America during the 1970s. An interesting fact is that her boyfriend, who did not go with her to join ISKCON, was named Harry Kershner. 

Another interesting fact is that when the Boston temple was located at 95 Glenville Avenue, before Lon had even come to Boston, there was no place at that address to house Srila Prabhupada when he visited. According to Satsvarupa Maharaja’s diaries, the Boston devotees found Srila Prabhupada an apartment in a building on Hester Street. But there is no Hester Street in Boston; there is only a Hester Street in Chinatown in New York. In Boston there is a Chester Street. After she became a devotee, this mataji did research and learned that Srila Prabhupada had been put up by the devotees in an apartment in the very same building on Chester Street that she, and then Lon, later lived in. 
ISKCON Bhaktivedanta Sadhana Asrama, Govardhana, Sri Vrndavana Dhama, 23 April 2003
Third Day at IBSA: “One Who Has Many Friends Has None”
This morning Prabhupada dasa went with Martanda to visit Sri Radhakunda. Before leaving they asked my advice about bathing there. I told them that my practice was to sit on the step nearest the water surface and to use a lota to pour Radha-kunda water over my head. Later Prabhupada dasa came by just before 14:00 to take darsan of Jagannatha-Sudarshana, Laksmi-Sesasayi, Ananta Nrsimha and Giriraja. I told him a bit about my usual puja program. We had a short discussion about the importance of taking extra effort to remember Krishna and to develop a relationship with Him. 

I also had him point out exactly where he appears in the Happiness on Second Avenue video, which I have stored on an external hard drive. Unfortunately the image in the film is not very clear. He sat more to the back of the crowd so the camera did not focus on him. 

Later in the afternoon Prabhupada dasa and I had another long talk, lasting for four hours. Much of it was about Substance and Shadow. He knows philosophy himself, so it went quite deep. Then we turned to more personal, Godbrotherly matters. It is said that one who has many friends has none. There are a few persons with whom I can speak freely with, to get advice as well as to give advice. Prabhupada dasa is one of these persons. As I grow older, such association as his becomes more and more important. Friendship is the shadow of the evening, which increases with the setting sun of life. 
Fourth Day at IBSA: Govardhana Parikrama
ISKCON Bhaktivedanta Sadhana Asrama, Govardhana, Sri Vrndavana Dhama, 24 April 2003
Awoke at 2:15. Did full puja and yajna, then left for Govardhana-parikrama at 5:00 with Martanda and Bhakta Gennadi, all walking barefoot. The sky was just becoming a little light at this hour. The pace was brisk: we first went to Manasi-ganga to pay obeisances and take her transcendental waters, then walked to Govinda-kunda to do the same. We chanted japa with every step. By the end of the parikrama I’d done nearly 32 rounds. 

By 8:00 we were entering Radha-kunda village. Three-quarters of the parikrama was completed. We took bath by sitting at Sri Radha-kundas’s shoreline, pouring Her nectarean waters over our heads with lotas. Here we were joined by two Kazakhstani devotees who had lost their own parikrama party. After we left Radha-kunda village and were halfway to Kusuma-sarovara, we stopped for sugarcane juice refreshment. I needed a sugar boost as I had not eaten solid food the day before. I only had taken juice because of my cold—which is still not completely gone away. So I had five glasses. Up to then on this morning I had not even taken a drink of water yet. So the sugar cane juice, with a little lemon and black salt, was great!

But after this the going got rough. The late April sun was high in the sky. Summer officially starts here in a few more days, the early part ofMay. Summer in the Vrndavana area is intolerable for most Western-born people. I’m told that the highest temperature ever recorded anywhere in the world, something like 135 degrees Fahrenheit (I believe that is 57 degrees Celsius), was at Govardhana. Anway, by 10:00 the late April sun baked the asphalt roadway and the sandy walkways on both sides of the road. Just after we passed Kusuma-sarovara I had to surrender to wearing flip-flop beach sandals. The bottoms of my feet felt like they were on fire! By the time we reached Govardhana village, it was so hot that the asphalt road surface was melting! Somehow Martanda and Gennadi managed to walk the whole way barefoot. One of the Kazakhstanis, who had no shoes, jumped aboard a passing tractor because for him walking was like taking step after step upon fiery coals. We returned to ISBSA a bit after 11:00, which was a record. I’d never done Govardhana-parikrama faster than 8 hours before. The whole parikrama is, roughly figured, an 18 kilometer walk. 

Now is not parikrama season—at least not for daytime pilgrimages. I sometimes hear sankirtana parties going by on the parikrama path at night. But when I stayed here last November-December, thousands and thousands of pilgrams went around the Hill at all hours. Now it is too hot. The parikrama path is largely deserted during the day. 

After I returned to IBSA the skin on my head, back, shoulders and arms was a dark reddish-brown; it doesn’t feel burned now as I am writing this but the pain and peeling of sunburn may set in a little later. I’m physically beat. My legs ache, my feet hurt and I am in a daze of heat exhaustion. But it surely was blissful. 

hantayam adrir abala hari-dasa-varyo
yad rama-Krishna-carana-sparasa-pramodah
manam tanoti saha-go-ganayos tayor yat
paniya-suya vasa-kandara-kanda-mulaih
“Of all the devotees, this Govardhana Hill is the best! O My friends, this hill supplies Krishna and Balarama, as well as Their calves, cows and cowherd friends, with all kinds of necessities-water for drinking, very soff grass, caves, fruits, flowers and vegetables. In this way the hill offers respect to the Lord. Being touched by the lotus feet of Krishna and Balarama, Govardhana Hill appears very jubilant.” (SB10.21.18)
Fifth Day at IBSA: Departure
ISKCON Bhaktivedanta Sadhana Asrama, Govardhana, Sri Vrndavana Dhama 25 April 2003
It is a little after 10:00 AM. With great sadness I am leaving Govardhana for Delhi. I rose from sleep very painfully at 4:30 AM, still aching from yesterday’s parikrama. I did my puja and yajna, then I went to the IBSA Deity greeting, Srila Prabhupada Vyasapuja, and Srimad-Bhagavatam class (which I was asked to give). After class I packed up the Deities and the rest of my luggage. Keshava Bharati Maharaja and Prabhupada dasa came in to say their fond farewells. Gennadi loaded the luggage into this little red car, and at this very moment Vraja-dhama is rolling through my field of perception, going, going, going. 

In this instant I feel my existence has no meaning whatsover. O my dear Lord Krishna, when will I attain your lotus feet? I suppose I am closer to You than countless sleeping souls spread throughout the creation. But this slightly nearer proximity to You, this bit more of awareness of You, is my only pain. Otherwise, to material suffering I am anesthetcized by the chanting and the teachings given me by the mercy of my spiritual master. The only pain left is You, my Lord. 

All glories to Srila Prabhupada!
Flowers Droop in Absence of the Sun
Sant Nagar, Delhi, 27 April 2003 

All flowers will droop in absences of the sun that awakens them to bloom. But Srila Rupa Gosvami instructs us: 
tam nirvyajam bhaja guna-nidhe pavanam pavananam 
sraddha-rajyan-matir atitaram uttamah-sloka-maulim 
prodyann antah-karana-kuhare hanta yan-nama-bhanor 
abhaso’pi ksapayati maha-pataka-dhvanta-rasim
“O reservoir of all good qualities, just worship Sri Krishna, the purifier of all purifiers, the most exalted of the personalities worshiped by choice poetry. Worship Him with a faithful, unflinching mind, without duplicity and in a highly elevated manner. Thus worship the Lord, whose name is like the sun, for just as a slight appearance of the sun dissipates the darkness of night, so a slight appearance of the holy name of Krishna can drive away all the darkness of ignorance that arises in the heart due to greatly sinful activities performed in previous lives.” Bhakti-rasamrta-sindhu (2.1.103)
Melancholia has deeply smitten me. I droop like a flower deprived of the sun, pierced by the arrow of realization that in but a few hours from now, I will be trapped inside a metal banshee screaming high in the sky away from the holy land of Sri Krishna and Gouranga Mahaprabhu. My heart sags in my breast like a heavy stone. Desolation rules my mind. 
But Sri Rupa Gosvami tells us that the Krishna sun that nourishes the inner sweets of our flower-like spiritual identity is exactly identical to His holy Name. This Name must be worshiped with a faithful, unflinching mind, without duplicity. We must strive to worship that Name in a highly elevated manner. Then that transcendental life-giving sun may shine upon us always. 
His verse evokes in me a rapture in blue. Rapture, yes, for when we hear such transcendental poetry by our rasa-acarya it transports us into the realm of bliss; but the blue of sadness still clings, for I am extremely far beneath that highly elevated state of nama-seva that Sri Rupa Gosvami advises us to cultivate. 
Happiness is not a reward—it is a consequence. Suffering is not a punishment—it is a result. I must humbly submit to the result of my sinful activities and try to persevere. I try to take heart in the truth that by suffering comes wisdom. Yet alas, my own efforts are never enough.
 Will you not gather round to help me, o merciful devotees? For I think a true friend is somebody who can make us do what we can. With your help, I do belive I can make the Name of Krishna the eternal sun of my unfortunate life. 

All glories to Srila Prabhupada!

Amsterdam, The Netherlands, 30 April 2003 
In and Around Amsterdam

The KLM flight took off from Indira Gandhi airport shortly after midnight on 28 April, and landed me in Schipol-Amsterdam airport at about 6:30 AM the same day. Everything went very smoothly, by the grace of Sri-Sri Jagannatha-Sudarshana. Vidyagati Prabhu and Bhakta Michael were there in the arrival lounge with a car outside; Mukti-dhatri dd had come also but she left separately by train to the Amsterdam temple. Vidyagati, Bhakta Michael and I went to the village of Wormer, some 20 km from the city. Here I stay in Michael’s nice apartment, which is comfortably large enough for the three of us. It is very peaceful here.
Today I gave Srimad-Bhagavatam class at the temple. We go and come back to Amsterdam city via Michael’s car.
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It’s Queen’s Day today, a heightened time of craziness in a city where craziness is almost normal. Queen’s Day is a holiday dedicated to the Queen of the Netherlands; on this day most businesses shut down and everyone turns out into the street wearing weird orange headgear, orange clothing, orange platic garlands. Orange is the color of the Dutch royal family. The whole town becomes a flea market and fast food joint, because people set up stalls everywhere to sell snacks, drinks and junk. All kinds of music bands perform outside too. Almost everyone on the street is drunk or otherwise intoxicated. For me, it’s a big change from my half a year in India.
The devotees are also out in force. They did a harer-nama-sankirtana in town. I wanted to go but didn’t because of the constant rain and chill. It may be April on the calendar, but it does not look like spring in Amsterdam. It looks, and feels, like winter. I’ve already picked up a mild chest cold with cough and I am trying to keep it under control. Anyway, the devotees have set up a stall at the Rijksmuseum where they will sell books, prasadam and devotional items.
I have a series of university lectures scheduled in the Benelux that starts on May 7. Until then I’ll give class once a day in the temple, alternating between Bhagavatam class one day and Gita the next day, i.e. switching between morning and evening classes.
All glories to Srila Prabhupada!
Amsterdam, The Netherlands, 13 May 2003
Recalling a Mysterious Auto Accident from 1991
Some days ago at the Amsterdam temple, I recollected for the devotees an auto accident I experienced in 1991. This was when I was traveling with my Godbrother Avinasa Chandra Prabhu (now HH AC Bhakti Vaibhava Maharaja) in Romania. At that time ISKCON had no permanent center in this country. We were in two vehicles. Avinasa Prabhu and myself were in a white Fiat van following Romanian-born Harshi das in his car. With Harshi was Krishna das, a nice Dutch devotee who now lives in Vrndavana and keeps a guest house for ISKCON devotees there. 
Night had fallen. A full moon sometimes peeked out from behind a thick layer of clouds. So it was mostly very dark out. We were in the region of Romania called Transylvania, which has a spooky reputation. The way this accident happened seems to confirm that there is something unearthly about that place. 
Avinasa Prabhu was driving. We had lost sight of Harshi’s car; he had driven too far ahead. The road we were on was a straight, lonely, two-lane stretch of asphalt lined by trees on both sides. All at once something happened that was most bizarre. The wheels of our van seemed to no longer be in touch with the road surface. The van began drifting into the left lane, even though Avinasa Prabhu steered to keep it in our lane. Fortunately there was no oncoming traffic. 
In desperation he turned the steering wheel all the way to the right. The van kept drifting leftward for one or two seconds more, then suddenly the wheels seemed to connect again to the road surface. Because the front wheels were now turned totally to the right, the whole vehicle went into a spin. The last thing I remember of the accident is just sitting there, observing without any emotion whatsoever, as the van went backwards off the right side of the road. There was a bump, the sound of broken glass, and then blackness came over me. 
I clearly recall floating in a void. I was so removed from this body and mind that I could not even think. I was just there, enveloped in total insentience. Then gradually the thought dawned on my that I might be dead. I wanted to chant Sri Krishna’s name. That desire connected me to my tongue. I began chanting, and consciousness spread to the rest of my body. I felt a dull pain in my ribs and in my left forearm. I found myself lying face-down in the dirt of a potato field. 

I slowly got up. Behind me, the van was on its roof. The cab of the van, where Avinasa Prabhu and I had been sitting, was crushed. We were fortunate that at the time of the crash to have not been wearing seat belts. Both of us had been thrown through the windscreen onto the soft sandy soil of the field. Had we been secured in those seats we would have either been killed or seriously injured. 
I wobbled around on my feet. I saw Avinasa Prabhu laying on the ground off to one side; he seemed unconscious or dead, but at last he stirred and moaned. I tried to help him stand, but he was in too much pain (it turned out that a couple of his ribs were cracked).  

I prayed to Lord Nrsimhadeva, and within seconds, I found myself looking at a picture of Lord Nrsimhadeva that we’d kept on the dashboard of the van. I picked it up off the ground and held it pressed to my heart. By doing that, some intelligence seemed to enter my brain.  

I wanted my bead bag. Where was it? The moon was behind clouds; everything was dark. I stumbled around a little until I caught sight of the bead bag on the ground just in front of me, almost between at my feet, amidst other debris from inside the van that was now scattered around the potato field. With a cry of joy I picked up my beads and began chanting on them.  

Then I started thinking about flagging down a car and getting Avinasa Prabhu to a hospital. But I knew once I commenced that process of involving the locals in our accident, I would need my passport and Laksmi.
Where was that? The last I’d seen of my billfold was that it was on the dashboard of the van. So I stumbled around a little more in the dark, chanting and keeping Lord Nrsimha to my heart, and in a few seconds found the billfold containing my personal papers and money. I have to tell you, dear reader, that I was so dazed, and it was so dark, and there was so much stuff (books, suitcases, and so on) scattered about the van, that without the Lord’s guidance from within the heart I would not have been able to locate the picture of Nrsimha, my bead bag, and my wallet.  
In a few minutes a car, a typical Romanian Dacia (a knock-off of a 1962 Peugeot), came along. I lurched up to the roadside, waving it down. It stopped. Two men, both former Army guys, got out. They knew exactly what to do with Avinasa Prabhu, how to lift him and set him in the back of their vehicle without worsening his injuries. In the light of their headlights I looked myself over. I was dirty and bloodstained. The flesh of the back of my left forearm was torn by broken glass. There was no room in the little Dacia for me, so the two Romanians drove Avinasa to the hospital and I flagged down a truck that came by a little later.  

Riding in the truck, I soon I saw Harshi’s car parked by the side of the road. I told the driver to let me out, and I accompanied a shocked Harshi and Krishna das to the hospital. The doctors treated my arm and made me stay overnight in the observation ward when they noticed I was trembling from the shock of the whole experience. They had already committed Avinasa Prabhu to a room in the emergency ward. He had to stay there for three days. 
The next morning I went with Harshi to the site of the accident. It turned out that two other vehicles, a truck and a car, had also lost control along the same strip of road. Unfortunately for the driver / passengers, both these vehicles had collided with roadside trees. Our Fiat had run off the road at a point where a tree had been cut down. We traced the tracks of the van right over the stump. Had the tree still been standing, I might not be standing now. 

I looked at the road surface. There was just no physical explanation why a car’s tires would lose their grip on that asphalt. It was hard and dry. I found no patches of oil anywhere. Harshi asked the police, who were there to investigate the three accidents, how such a thing could happen—in the same night, on the same stretch of road, three vehicles lose control. The cops had no answer either. They just shrugged their shoulders. 

Anyway, we recovered our property from the van and arranged the transportation of Avinasa Prabhu to Germany. He stayed on ISKCON’s farm in Bavaria where it took him a month to recover. I still have scars on my forearm from the broken glass. 
All glories to Srila Prabhupada!
Amsterdam, The Netherlands, 15 May 2003 (Nrsimha Chaturdasi)
The Void: Nowhere Philosophies Take You Nowhere

I lectured to a gathering of philosophy students at the University of Amsterdam in a program that started at 7:00 PM. My talk was similar to the one I gave at Nijmegen, but it was briefer since after me another speaker was scheduled to speak. At the end we two speakers had a discussion and answered questions from the students. 
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The second speaker was Andre van der Braak, who teaches philosophy at the U of A and at Luzac College in Alkmaar. He is soon to complete his PhD on Nietzsche and Buddhism. He will shortly publish a paperback entitled Enlightenment Blues—My Years with an American Guru. 
I found this program very interesting in an amusing way. Poor Mr. van der Braak is very devoted to Friedrich Nietzsche, a 19th century thinker who prided himself in being a genuine “German philosopher.” All this really means is that Nietzche was a very frustrated individual who gradually lost faith in everything. He ended up as an incoherent madman for the last ten years of his life. 

Mr. van der Braak tried to be a spokesman for what he called “relative scepticism” towards God and religion, particularly Eastern religion of which he had some personal experience. By “relative scepticism” he meant that he will never insist that life has no ultimate meaning—although it became quite clear in his talk that this is exactly how he thinks. Thus in truth he is an absolute sceptic. But to appear reasonable, he must once in a while put in the footnote: “My scepticism is only relative.”
After studying philosophy at the U of A, van der Braak spent five years as a Buddhist and another eleven years as an Advaita Vedantist. Naturally his was a very Westernized practice of these Mayavadi philosophies. So naturally he got nowhere. Even if he had learned Buddhism and Advaitism in India he would have gotten nowhere. These are nowhere philosophies. 

So after sixteen years of chasing The Void, he has “realized” that all religious systems in the world are merely forms of cheating—although as a “relative sceptic” he pulls back one millimeter short from saying that directly. But he loves quoting Nietzsche who proclaimed to the world “God is dead.” 

I felt I should act very relaxed in this gathering, as many of the students were themselves inclined to the sceptical line of thought and were perhaps hoping to be entertained by an outburst of “religious fanaticism” from my side. So I dealt with Mr. van der Braak in the Socratic maieutic manner of just asking him questions. 

One point he repeatedly argued was that his “relative scepticism” was a way to clear the mind of “cosmic assumptions” in order to make room for finding the truth. Again and again he told us that for Nietszche, the ultimate reality is chaos (the total absence of order), which is opposed to the “cosmic assumption” that the world is given order by a God. But he was careful to drop the footnote that as a “relative sceptic” he was unable to say whether the world is chaos or kosmos (the word kosmos to the ancient Greeks meant an ordered universe). He just wanted room to conduct his own philosophical investigation into the nature of the world. I asked him if his investigation led him from Nietszche’s chaos to a new realization of order, would he accept that order? He admitted that he would. 

I pointed out that in making his presenation he was using language, and language is order in itself. He admitted that, but said language is only man-made, not absolute. I asked him whether he could prove that statement. He said no, he couldn’t. I explained to the students that according to Vedanta there are deeper levels of language or sabda than human speech. Even human language is amazing, in that sounds issuing from a mouth or the squiggle of writing on a page somehow manifests information in our consciousness. The mystery of language is admitted even by Western philosophers. 

A student spoke up that he thought that we just needed to say that “language is the way we communicate,” and that solves the mystery of information exchange through words. This student also believed that language is man-made. “Are you sure?” I asked him. He answered, “One hundred percent.” I replied, “So in this way, at least, you are not sceptical at all.” The student smiled weakly. 

I went on to say that some western scientists depict the “microworld” (the world of the fundamental”wave-particles" of matter) as a flux, an undulation, or wave, of potential energy. (This generally corresponds to the Vedic “sound in ether.”) “The whole universe is mysteriously given order by this underlying vibration. Man did not create that vibration,” I told the group. At this point Mr. van der Braak’s girlfriend had some kind of an “aha” experience. “Oh, now I see what you mean about deeper levels of language!” she mused aloud. Mr. van der Braak just nodded and smiled. I explained that matter is by itself chaotic, but it is given order by sound or language. We humans do it in a relative way, and God does it in an absolute way. Thus there is an absolute language that expresses the absolute truth. 

I asked Mr. van der Braak what the practical consequences of his chaos doctrine are … I wanted to know if he could say with certainty that “Here we are at the University of Amsterdam, having a philosophical discussion,” or if this experience we are having right now is just an illusion, since everything is “really” chaos. His answer: “I don’t know.” 

As I said, I found the program amusing. Well, what can be expected from a university that is located just one block away from the infamous Red Light District of Amsterdam? (For the innocent ones among my readership, the Red Light District of Amsterdam is several city blocks reserved for legal, open prostitution and drug use.) When we left the Uni building it was 10:00 PM, and one could see down the street the eerie red aura of the neon lights of that sinful area. This aura spreads far beyond the visible glow of the red lights and casts a gloom over the university. I’ve done many programs at that school through the years and each time could feel the murk of ignorance in the air. 


All glories to Srila Prabhupada!


Antwerp, Belgium, 16 May 2003 

More about Andre van der Braak 

As I mentioned yesterday, Andre van der Braak, with whom I did a program at the University of Amsterdam, will shortly publish a book entitled Enlightenment Blues. By referring to the info on a press release he gave me about his book, I was able to do a little Internet research. Like the program I did with him, what I found out was interesting and amusing. 

Andre presents himself as a former disciple of an American Advaitist guru. The guru is named in the press release as Andrew Cohen, someone I’d never heard of before. But I found quite a bit about him on the Net. See, for example, www.johnhorgan.org/work7.htm. 

Andrew Cohen is certainly no traditional Advaitist, although he claims to have realized that all is one. He comes in no sampradayic line. Cohen claims he received”enlightenment" from an Indian guru, but later on he rejected that teacher as being himself imperfectly enlightened. That Indian guru in turn claimed to be a disciple of Ramana Maharishi, who died in 1950. Ramana Maharishi is a well-known impersonalist, but he is not of the sampradaya of Sankaracarya. And as it turns out, Ramana Maharishi apparently had no disciples, at least none that he instructed to become gurus after him. 

One thing Andre van der Braak said in his talk was, “What I know is that I don’t know. I found that Andrew Cohen makes the same claim for himself. Yes, Mayavadi philosophy as understood, practiced and preached by the Cohens and van der Braaks of this world is quite amusing. First they accept gurus who are not gurus, learn from them that to know is to not know, and then they reject their gurus as unenlightened. Then they go on to make a name for themselves by preaching what they learned: to know is to not know. 
All glories to Srila Prabhupada!
Groningen, The Netherlands, 1 June 2003
Philip Wyllie’s Generation of Vipers
Today I remembered an author that … “hit me deep” when I was a youth. His name is Philip Wylie. He wrote many titles, but the one that caught my attention was Generation of Vipers, published in 1942. I came across it when I was eleven or twelve years old. At that point in my life, books written for kids my age did not hold my attention. Whenever I visited the library I immediately went to the shelves for grown-ups. And so I came across Generation of Vipers. In the late ‘70’s or early ‘80’s, Back to Godhead magazine published an article I wrote in which I quoted from Wylie’s book. If I remember correctly, it was an article about the threat of war in modern civilization. The quotation from Wylie underscored that the society we live in is not really civilized at all.
A few days ago on the Internet I found an advertisement for Generation of Vipers.  The book is now 60 years old, but it’s still for sale. The ad stated that what Wylie wrote in 1942 is just as true now as it was then. 

Generation of Vipers is a diatribe. Written with a sarcastic wit that often veers into the heady realm of caustic excess, it unmercifully attacks the cultural and philosophical foundations of American materialism. It seems amazing that in 1942 this book became an instant best seller; remember that America had just entered the Second World War. The pulse of the U.S. citizenery was hammering with patriotic fervor. Yet in the midst of this upswing of nationalism, Wylie’s blast against American values struck a chord. After its initial publication, Generation of Vipers was regularly reprinted for more than a decade. I think this was another example of American consciousness getting “prepped” for Srila Prabhupada’s mission. 

Wylie’s critique has a lot in common with Srila Prabhupada’s exposure of the animalism at the heart of Western so-called civilization. But Wylie missed a lot, too. Meat-eating he totally overlooked. He was an advocate of modern psychological theories that Srila Prabhupada would later lay waste to; psychology falls far short of true spiritual science. And of course he knew nothing of Lord Krishna and Lord Chaitanya. Yet it is still fascinating to see all the places where Philip Wylie got it right. On pages 9-12 of Generation of Vipers, he writes about modern religion and modern science. What follows are some spliced-together quotations. 
“You have considered this a Christian nation, all your life. Our constitution implies as much. But a minute’s thought might have shown you years ago—decades ago—that the United States of America was not in any real sense a Christian nation at all. Numerically? Less than half the people had any nominal church membership. There goes the sacred majority. Dogmatically? Those who belonged to churches belonged to so many different faiths at swords’ points with each other on matters of creed and technique that even the definition of Christiantity crumples into absurdity … The church has failed. It failed to create an individual philosophy acceptable to an “educated” modern man. It failed to enlist an American majority. Its component parts failed to agree with each other on any basis. So our Christian civilization is neither Christian nor civilized. Look at it. The failure of science is even more grotesque … Mankind abandoned the true with the false and made his place of worship into a joke because science has revealed that not all its cermonies and offices were “rational.” The average man was shorn of his Sunday lecture, his conscience, his logarithms of right and wrong. “Intellectual” men stamped upon the grave of religion so that the ghost would never rise: the business was done, they decreed. Science made almost no study of the thing it had destroyed, or of the vaccum left in the spirit of man by the confiscation. Science, by God, was science, and religion was positively not scientific! Down with it!”
Srila Prabhupada, speaking in Detroit on 13 June 1976:

“They have failed, these Christian priests, to explain everything philosophically. So advanced Westerners, they are now educated in science philosophy, they are not attracted with these dogmatic views. So to remain in ignorance is animal life. To be enlightened is human life. And the topmost enlightenment is to understand God and to love Him. That is the topmost enlightenment. Unfortunately, there is no education to know what is God, and what to speak of loving Him. This is modern civilization. Ignorance. A civilization of ignorance. They do not know what is what. Simply speculating, wasting time, talking all nonsense. This is going on in the name of education, but actually they are in ignorance. They do not know what is what. They are reading so many philosophical speculation, horrible condition of the so-called
philosopher, scientist. Simply “I believe,” “In this believe, that believe.” You believe … Believe something. That is your (indistinct). But your belief is not final. That is creating chaotic condition. You believe some way, I believe something, he believes something. What is the profit? Chaos.” 
In the same section, (pages 9-11), Wylie argues:
“ … Man’s physical senses were extended enormously by science. The degree and the speed of that achievement are, indeed, the most common sources of our contemporary vanity; they form the whole preposterous case for the claim that we are civilized. No other attributes of man were, in any way, either extended or vitalized by science. Man’s personality, his relations with other men, his private ethics, his social integrity, his standards of value, his love of truth, his
dignity or his contentment, were not even potentially improved by the scientists.”
In a 1973 Bhagavad-gita class, Srila Prabhupada said:

“Therefore, we can challenge these scientists, so-called scientists. Their basic principle of knowledge is on the bodily concept of life, pratyaksa, experimental knowledge. Experimental knowledge means this gross sense perception. That is experimental. Pratyaksa. Everyone says: “We do not see God.” God is not such a subject matter that you can see with this pratyaksa, direct perception.” 

On pages 123-124 of Generation of Vipers, we find this interesting and amusing analysis of male vis a vis female behavior. 

“Thus a man who is good and mad will be frightened out of his masculinity and suddenly start behaving in a womanish manner. His voice will rise to a treble; his points in argument will become irrational and “feminine;” he will turn himself into a consuming fury; when he reaches the slapping and hair-pulling stage, he may often, because of the Marquess of Queensburgy, double his fists to force the issue; but he may merely slap—like a woman. Slapping, indeed, with gloves or bare hand, is the classical invitation-in-wrath of noble males too mad to act like men, who wish, when they calm down, so to act later, with guns and swords. Women, on the other hand, in the same circumstances, go into a mediocre but palpable imitation of men. They become as if cold and intellectual, though thought has nothing to do with the change; they argue icily (manlike) with “facts” and “data” and “logic.” “Defeated in their natural province of feeling values, they undertake to make war from man’s province of detached thoughts.  The “reasons” of an angered woman become multitudinous and articulate; she argues, and insists as she does so on the justice and integrity of her points—even while she ignores all actual laws of logic and throws her words about ad hominem, begging the question, debating in total non sequitur, forgetting that pos hoc is not necessarily proper hoc, and so forth.”
In his purport to Srimad-Bhagavatam 3.25.11, Srila Prabhupada gets to the false heart of material “maleness” and “femaleness” thusly:

“The living entities, in the guises of men and women, are trying to enjoy the material energy; therefore in one sense everyone is purusa because purusa means ‘enjoyer’ and prakrti means ‘enjoyed.’ In this material world both the so-called man and so-called woman are imitating the real purusa; the Supreme Personality of Godhead is actually the enjoyer in the transcendental sense, whereas all others are prakrti. The living entities are considered prakrti.”
Wylie, on page 318, makes a stunning observation that one rarely finds in writings of mundane intellectuals. 

“The male is an attachment of the female in our civilization.” 

In his purport to Srimad-Bhagavatam 4.25.30, Srila Prabhupada makes exactly the same point. 

“Conditional life means being under the control of a woman.” 

On pages 68-69 of Generation of Vipers we find a hilarious depiction of the crass use of the female form in advertising, especially for products that are supposed to make women

“ … more kissable, engageable, marriagable, popular at parties, and in demand for moonlight strolls—or caused them to be okay in the matter of feminine hygiene, breath, armpit and perspiration odor … 

Such products include: various medicaments, pads, pledgets, salves, gargles, girdles, rinses, soaps, douches, rubber devices, elastic undergarments, negligees, cigarettes, automobiles, house furnishings, washing machines, kitchen appliances, cosmetics, deodorants, perspiration arrestors, booklets of intimate advice, dandruff removers …”
Wylie concludes that the whole point of such advertising is to stimulate sex. 

“… The purpose of every syllable of such copy and every expression on the face of every such model, photographed or painted, is to startle the woman reader into an inquiry of whether or not her body is thoroughly prepared and equipped for nonrancid sex service …” 

In a conversation in Durban on October 13, 1975, Srila Prabhupada pointed out:

“This is the life and soul of the modern civilization. Just see the advertisement—sex. You see, illicit sex.” 

All glories to Srila Prabhupada!

Prague, Czech Republic, 3 June 2003 
Wylie’s  Future of Technology
On page 329 of Generation of Vipers, Philip Wylie wrote in 1942 of the future of technology: “In your living room, in a few years, will be a continual moving picture, with color and sound, of any place where something is going on. Your son will talk to his girlfriend in Ceylon over a gadget that shows her moving picture.”
Television and Internet-connected computers. Guided by Srila Rupa Gosvami’s yukta-vairagya principle, we try to use these gadgets in Krishna’s service. Therefore here we are at In2-MeC.
All glories to Srila Prabhupada!

ISKCON Prague, C zech Republic 7 June 2003

ISKCON Prague
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Their beautiful golden Lordships Sri-Sri Nitai-Navadvipacandra, presiding over Prague from  the Zlicin temple. Prague advertizes itself as The  Golden City; the presence of Sri-Sri Nitai- Navadvipacandra gives that title a new meanin
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I am in the Balarama Restaurant (downtown Prague) with manager Lomancitta Prabhu.  Balarama opened in October 2002 as the city’s third devotee- operated restaurant. The first Govinda’s,  on Na Hrazi Street, has been running ten years; the second Govinda’s, on Soukenicka Street, has been running seven years.\
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     Sharing the nectar with HH  Bhaktivaibha Maharaja.  Sankirtana-yajna ki jaya!
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While on harer-nama I noticed that an exhibition of 100 live poisonous bugs (spiders,scorpions and centipedes) is being advertized all over town. Here a lady from
the Prague branch of the CLF (Centipede Liberation Front) takes darshan of a very
large Scolopendra subpinipes.  Look carefully...I think she is chanting to it. The influence of sankirtana is everywhere
All glories to Srila Prabhupada!

